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Bodhidharma, brush painting by Pom Ju Sunim, fam'vous artist-monk and former Abbot of Tahl Mah Sah, Los Angeles.

FORMAL OPENING OF

DIAMOND HILL ZEN
= MONASTERY

On July 28 opening ceremonies for the
new monastery were held. Honored guests
included Mrs. Joen Bok Sil, whose gene-
rous donation made construction of the
monastery possible. She has known Soen Sa
Nim for 16 years, and lives in Kyoto with
her husband and five children. The new
monastery has the formal name, ‘‘Joen Bok
Sil Kwan Um Soen Won”’ in her honor. Its
common name is the Diamond Hill~Zen
Monastery.

Other honored guests included Yanasae
Roshi, Abbot of Hoto Zenjin Koenji Tem-

In Our Next Issue:

On September 14, 15 and 16 The Provi-
dence Zen Center hosted a well-attended
conference on ‘‘Women and American
Buddhism’’ featuring six of the most
notable women teachers of Buddhism in
this country. The conference combined lec-
tures and workshops as well as working and
practicing together, with periods of sitting.

The proceedings of this unusual gathering, |

which attracted over 100 registrants, will be
printed in the winter issue of PRIMARY
POINT.

ple in Saidama (50 miles north of Tokyo),

who became a monk in the Rinzai tradition -
" at age 30 and received transmission from

Kozan Roshi; Wol Chu.Sunim, the ex-presi-

dent of the Chogye Order (Korean Bud- -~

dhism); Bo Soeng Sunim, ex-abbot of Song
Gwang Sa, the premier temple in Korea
(where the late Ku Sahn Sunim was the Zen
Master); Po Bon Sunim, Abbot of Won
Gak Sa in New York, and ex-vice president
of Dong Guk University in Seoul, Korea;
Kwang Ok Sunim, Abbess of Bul Kwang Sa
in Toronto, Canada; In Hwan Sunim, ex-
abbot of Dae Gak Sa in Toronto, Canada,
and now professor of Buddhist studies at
Dong Guk University in Seoul; and Sung
Hae Sunim, Abbot of Chogye Sa in New
York and ex-abbot of a temple in Cheju-do,
Korea.

Soen Sa Nim gave a formal Dharma
speech in which he said that both having
and not having an opening ceremony were
mistakes. He asked, ‘“What is a correct
opening ceremony?’’ Bill Highsmith, fore-
man of the construction crew building the
monastery, spoke about the challenges and
hardships involved. Mrs. Joen Bok Sil offer-
ed flowers and incense to the Buddha and
gave a short talk. Soen Sa Nim and Kwan

THE ROOTS OF
AMERICAN BUDDHISM

By Zen Master Seung Sahn

(This article was drawn from a talk given at
the end of the Second Annual Congress of
the Kwan Um Zen School in July 1984.)

Thank you very much for coming here to
the School Congress. This is the second
year of our new school. We are planting
seeds in the ground, the seeds of American
Buddhism. It has taken twelve years to
make this particular form of American Bud-
dhism, so it’s important for people to un-
derstand the significance of this new
school. The Kwan Um Zen School repre-
sents the correct roots of Bodhidharma’s
teaching. As the School grows up, and as
American Buddhism grows up, many other
forms will appear: one, two, one hundred
flowers. But these different forms will be no
problem as long as we keep the orlgmal
roots.

Twelve years ago Korean Buddhism came
to the United States and our new school ap-
peared, a type of Zen school that does not
exist-in-China-or Korea or Thailand. In Ko-
rea, celibate monks control Buddhism, and
lay people follow their ideas. The Kwan Um

Zen School, which has created many dif-

ferent ‘positions within it (Master -Dharma
Teacher, Senior. Dharma Teacher, Dharma.

Teacher, Bodhisattva monk, single monk)

is not just a monk’s idea, but a human idea.
This is the American style, but it has the
original roots,

Our school has branches in many different
countries: Poland, Spain, Brazil, Canada.
If we just brought an American idea to
them, they wouldn’t necessarily like it or.
accept it. Our School is not just an Ameri-

can’idea. The correct American idea is that
when you go to another country, you must
understand that country has its own idea of
what is correct for it. American Buddhism
is like Buddhism anywhere; it is universal.

Many people have fixed ideas about what
is American, but in fact there are countless
ideas. Some of these ideas lead to difficulty,
and some help many people. If we cling to
one idea of what is American, we become
narrow-minded and the world of opposites
will appear, just as communism and capit-
alism appear in the political realm. The true
American idea is no idea. The true
American situation is no situation. The true
American condition is no condition.

When any religion is brought into the
United States, it’s digested, and a new style"
appears. For example, Hare Krishnas do -
not exist in India. Indian Hinduism came
here and an American style of Hinduism
developed. This is true of any religion, phil-
osophy, or business that comes to the Un-
ited ‘States: it-mixes with what’s here and a
new style appears. The correct idea, situ-
ation or condition in any country doesn’t
matter; it’s all the same. The direction and
meaning of our school is to let go of your
opinion, your condition, your situation.
Practice together, become harmonious with
each other, and find our true human na-
ture. Find our correct direction, truth, and
correct life.

So these are our new seeds, just planted.
In the second year some growth has
appeared, and next year the plant will grow

Continued on page 2 :

}Kr | j- j

Ribbon cutting ceremony on July 28 opening the new monastery.

Um Zen School Abbot Lincoln Rhodes pre-
sented her with a plaque for her strong de-
votion to Buddhism. :

The monastery is scheduled to be occu-
pied in early December in time for the
opening of its first winter Kyol Che, a 90-
day intensive meditation retreat starting De-
cember 9. The monks have begun gathering
supplies to set up household in their new

quarters. They need everything from pots
and pans and cleaning supplies to mainten-
ance tools, bookcases, shelves and  other
household furnishings. If you would like to
donate any items or find out what is need-

-ed, please contact Mu Guk Sunim or Do

Mun Sunim at the Kwan Um Zen School,
528 Pound Road, Cumberland, RI 02864
(401) 769-6476. [

Photo by Mike Olak
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THE ROOTS

Continued from page 1

even more. But everything has roots, whet-
her it is a religion, story, house, family or
any kind of group. If a plant has no roots,
it will fall over. So what kind of roots does
our school have?

A long time ago in India one man ap-
peared and got enlightenment:Shakyamuni
Buddha. That’s our root. Then the 28th Pa-
triarch, Bodhidharma, came to China. At
that time there were already many kinds of
Buddhism being taught, including the
sutras, but Bodhidharma brought some-
thing new, the teaching of how to correctly
perceive mind, or Zen meditation. When he
came to China he didn’t bring anything. He
only taught ‘‘don’t-know.’’ So the trans-
mission of this ‘‘don’t-know’’ teaching
came from China and Korea and then here
to the United States. The teachings of Bod-
hidharma are the roots of American Zen.

If\you have strong roots, a great tree will
appear with many branches, leaves, flowers,
and eventually many fruits. So it is im-
portant to examine our roots, and un-
derstand how we are supported by them.

Nowadays in China there is communism,
where there used to be many kinds of Bud-
dhism. Bodhidhrma’s roots have already
disappeared in China; there are no longer
any Zen Centers. There used to be- great
Zen Centers in the mountains of China, and
a great meditation masters too, but they
have not reappeared.

Japanese Zen has a different story.
About 100 years ago in the Meije dynasty,
there was a great general who liked Western
culture, any kind of Western education or
clothing or forms of society. So he invited
many Westerners to Japan, and over the
next 40 years, everything started changing
to a new style. Instead of samurai style with
a topknot and kimono, men began to wear
their hair short, Western style, and to wear
neckties and shoes and suits. Then the
general- said all the monks could get mar-
ried. The monks were delighted. After all,
monks have desires too. If marriage was the
new style, why not get married? It was ir-
resistable. Many monks got married, and
now you can hardly find celibate monks in
Japan. That’s Japanese style Zen.

What is Korean style Zen? It’s an impor-
tant issue for our new school, which has
Korean roots. Back .in the Li dynasty
(starting in 1392), and for a period of 500
‘years, there was intense persecution of Bud-
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dhists by the ruling Confuscists. It was so
great at one time that no monks were al-
lowed to enter the capital city of Seoul.
There were four gates to the city, each
guarded by the army. If you were a monk
you were not allowed in. Even a dog could
come and go, but the Li dynasty considered
monks less than human beings.

At that time there was an old Confucian.
tradition of wearing special mourning
clothes for a period of three years following
the death of your parents. Part of the cloth-
ing was a hat which completely covered the
head, so it was impossible to tell if someone
was a monk or. not. Only in this manner,

wearing ‘mourning clothes, could monks
pass through the gates of Seoul.

But persecution is a strong force, and it

pushed great people to appear. Many great
monks and Zen Masters appeared in Korea
during that time. Korean monks also got
the reputation of being strong fighters. In
one famous series of battles in the 1600’s,
during the Hideyoshi invasion, Korean war-
rior monks helped repel a Japanese force so
decisively that the Japanese had to retreat.
As a result, the Japanese were still afraid of
Korean monks even in 1910 when the
Japanese became colonial rulers of Korea.
- When. the Japanese occupation began,
the Soto school of Japanese Zen wanted to
control Korean Buddhism, so they pro-
claimed that all Korean monks could get
married. They allowed monks to travel free-
ly, to cut or not cut their hair, and to wear
any kind of clothes. They told the monks,
you control the minds of your countrymen,
so anything you do is no problem. You can
make money, come and go in Seoul without
hindrance, and do any kind of business.
These proclamations made the monks very
happy. :

In a very famous story about the Korean
Buddhism, the Japanese governor Minami
Chun Dok was in control of Korea at the
time. He invited all the abbots of the 31
large temples of Korea to a great assembly
at the government house in Seoul. Zen Mas-
ter Mang Gong, my grand teacher, was
abbot of the head temple of the Chogye

_ Order then, so-he and the other abbots

came to this meeting. The Japanese gover-
nor told them that Japan wanted to help
Korea and asked how it could help Korean

- Buddhism. He spoke to the abbots, telling

them they were great monks and leaders of
their people. They were very flattered by
this, and told him about the severe per-
secution during the Li dynasty. Because
they had had so much suffering before, and
now felt free, the monks had only good
things to say about the Japanese govern-
ment. Perhaps their personal feelings for
the Japanese were not so good, but at least
their words were complimentary.

At this important meeting, Mang Gong
was the last to speak. He pointed at the Jap-
anese governor, Minami Chun Dok, and
said, ‘“‘Mister Minami, you have already
gone to hell! The Amita Sutra says, if
semeone breaks the precepts of even one

monk, he will go to hell. You have broken

the precepts of three thousand monks, so-

you will go to hell!”’

There was a murmur of horror in the as-
sembly. Why had this crazy monk made a
speech like that? The Japanese governor
grew angry. Mang Gong continued. ‘‘Orig-
inally this world is pure and clear. Why
then do the mountains, the river, the sun
and the moon appear? KATZ!”’

Now the translator had a terrible pro-
blem. If he translated correctly, perhaps the
governor would become even more furious
and have all the monks killed. They too
were afraid of the effect of Mang Gong’s
speech. The governor ordered his translator
to make an accurate translation. ‘“Yes sir!”’
The poor man did his.job, translating cor-
rectly. Then there was a great hush in the
assembly. At last Minami, who was a Bud-
dhist, bowed deeply to Mang Gong and
said, ‘‘In Korea, there is still one great Zen
Master.”” He wanted to give Mang Gong
many gifts and do many things for him, but
the Zen Master would accept nothing and
soon departed. After that meeting there
were no further difficulties with the Japa-
nese government. This is a famous story
about our lineage, the Chogye Order.

After the Second World War, there were
7,000 married monks but only 600 single
monks. The Chogye Order, which consisted
of single monks, fought the family monk
order for control, and after much fighting
won control of Korean Buddhism. The
family monks went off to start different
schools, some going to Taiwan. In Korea

now, the whole Chogye Order is only single

monks. That is our lineage, and the roots of
the Kwan Um Zen School. In America now
we are making single monks, Bodhisattva
monks who can marry, as well as Dharma
teachers and precepts students all living to-
gether. That is Korean Buddhism coming
here and changing its form. But roots never
move. So yesterday we had an opening cere-
mony for our first monastery, which will be
the home for single monks. These roots,
which are the correct roots from Bodhidhar-.
ma, almost died in Korea.

Although they were almost lost, in Korea
these roots have been kept, and now they
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fruit fight each other, if trunk and root
fight, the tree will soon die.

As our Zen Centers grow up, many opin-
ions, many likes and dislikes will appear.
This is not so good. If someone disagrees
with you, follow them without hindrance.
This style of mind will be necessary. ‘‘No, I
won’t change until I die!”’ This style of
mind is a big problem. ;

Please let go of your opinions, and help
each other. If you say, ‘‘I am a Senior
Dharma Teacher, so you listen to me!’’ you
are creating difficulties. Just ordering
people around won’t work. So don’t hold
anything. Our school’s direction is putting
down our opinions, conditions and sit-
uations and only helping other people. If
you don’t help each other, you make pro-
blems. Single monks are the original root
for our whole school. If we support them,
we support the whole tree. So how can we
help each other? We must understand our
job correctly, and do it. That’s the correct
job, no matter what your position is.

We have been meeting here for two days,
doing hard training. Our school is already
13 years old, so it has problems. Becoming
a teenager means even more problems.
These future years until we are 21 are very
dangerous years. Be careful!

The correct American idea is no idea.
The correct American condition is no con-
dition. The correct American situation is no
situation. No idea, no condition, no sit-
uation means great ided, great condition,

+ great situation. Everyday mind is Zen mind.

The American idea is also the Zen idea. So
please everyone, put it all down. Moment to
moment, what is your correct idea, correct:
condition, correct situation? Find that and
do it; then you will have no hindrance.

-1 often use these basic kong-ans: why do
you eat every day? Why is the sky blue?
When does sugar become sweet? These are
simple, but they have great meaning. Zen
Master Joju often said ‘‘Go drink tea.”” But
why drink tea? That’s very important. Just
one action. What is Buddha? Zen Master
Guji held one finger. That one finger is
primary point. One finger-mind is the
whole universe, all Buddhas and Bodhisat-
tvas. But one finger is just one finger. Dry

“‘As American Buddhism grows up, many other forms will
appear: one, two, one hundred flowers. This will be no pro-
blem as long as we keep the original roots.’’

have come to the United States. In building a
monastery, the Kwan Um Zen School now
has correct roots, from which will come cor-
rect seeds. This is very important. Some
people have asked me why must we support
this monastery. But this is not correct think-
ing, not the original style of Buddhism. For
example, if you go to Thailand and you be-
come a monk, all the people will help you.
Every morning some people make food, take
it into the city and give it to the monks. Per-
haps our style of support will be different,
but that’s original Buddhism.

In Buddha’s time, there was no cooking in
the monastery. All the monks went begging
for food, and then they would eat. Other

Buddhists would help the monks. So we have .

a new form appearing, and it’s not a good
attitude to think, ‘I like this style,”” or “‘I
don’t like this style’’ of having monks. Also,
don’t judge the monks. Whether a monk is
good or bad or even crazy, it doesn’t matter.
A single monk is a single monk. Support is
necessary. If you say, ‘I only want the fruit,
but I don’t like the root,” you will have a
problem. :

If you support these roots, the tree of
American Buddhism will be strong. Leaves,

* flowers, fruits will appear. But if you do

not support these roots, the tree will fall or
soon-rot and die. In the future, American
Buddhism means supporting each other, we
must help them. We must help each other.
After all, what is the root? The tree? The
branch? The flower? What is the fruit? This
is a very important question. If flower and
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shit on a stick is just dry shit on a stick.
Three pounds of flax is three pounds of
flax. My hand is my hand. That is what we
call correct view.

When you see east, don’t make west.
East is east, west is west. Don’t add your
idea. If you do, west changes to east, and
then you have problems. West is- west.
Don’t change it into east. This is a very im-
portant mind to keep. I you add your idea,
everything changes. So put down your
ideas. Just sit, just hear, just smell, just

" taste, just touch, just think. An eminent

teacher once said, ‘“Without thinking, just
like this is Buddha.’’ That means, without
thinking, when you see, everything is cor-
rect, everything is truth. Then use this truth
to make your life correct. That is our cor-
rect direction. :
So the American idea and the Zen idea
are never different. I hope everyone will put
down their ideas of whatever sort, help each
other, find human nature, get enlighten-
ment and save all people from suffering.
Thank you. [J : ‘
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FOUR GREAT VOWS ;
Soen Sa Nim and the School Council have
approved a new English version of the Four
Great Vows:

Sentient beings are numberless;
We vow to save them all.
Passions are endless;
We vow to extinguish them all.

' The Teachings are infinite;

We vow to learn them all.
The Buddha Way is inconceivable;
We vow to attgin it.
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POLAND

IN SEVEN DAYS WILL I
UNDERSTAND WHO I AM?

From left: Bodhisattva monk Dorota Krzy-
zanowska, Master Dharma Teacher Mu
Deung Sunim, and Bodhisattva monk And-
rej Czarnecki overlooking the Vistula River
in Kazimierz, Poland. Master Dharma
Teacher Mu Deung Sunim has been to Po-
land twice to teach and lead retreats at the 7
Polish Zen Centers and affiliate groups,
once in 1982 and most recently in August
1984. In August he led a 21-day intensive
sitting retreat at the Warsaw Zen Center,
taking a few days aside to give talks outside
the Center. This talk was given at Provi-
dence Zen Center on August 27, upon his
return to the United States,

Two days ago in Warsaw Zen Center we
finished a 21-day summer Kyol Che. 55-60
people attended the first 7 days and
between 35-40 for the remaining days. It’s
funny to be giving a talk here when just two
days ago there were talks in Poland. Now it
seems like just a dream, a name and form
changing dream, that’s all. It was wonder-
ful to have been there.

Poland’s different sanghas as a commun-
ity are very wide. All the different Buddhist
groups in Poland work together; they have
known each other for a long time and help
each other as they can. While I was there, a
man from a Polish television station, a cul-
tural network, came and wanted permission

" to do a film on our sangha in Warsaw. I

wondered who would sponsor such a pro-
gram and just what the film was for.

“Oh, it’s funded by a branch of the
Polish government,’”” he said. ‘““With no
outside commentaries in the film by any-
one.” In Poland, he explained, although

most people think the Catholic church is the

only religion, there are about 40 different
religious groups from outside the country,
and more than 50% of them are Buddhist.
He told me that 15 films had already been
done documenting these groups and our
sangha was next.

I told him that if he waited until Novem-
ber our teacher Zen Master Seung Sahn
would be there and he would get a very
good idea of what our school was like. He
replied, ‘“We don’t care so much about
your teacher. We care about the Polish San-
gha. It would be nice to film your teacher

and get some perspective on where this
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have so little of it they appreciate it a lot
and go forit.

We sometimes take it for granted. We
have so much that we ignore it, and think it
will be there for us tomorrow. But one day
tomorrow won’t be here. It’s hard for us to
imagine that something we’re used to every
day will be taken away from us. But when
you go to a country like Poland and see the
sincerity, you begin to understand that noth-
ing is guaranteed. You begin to understand,

‘“Maybe this chance will be taken away

some day.”’

We all say ‘‘tomorrow.’”’ Zen Master
-Won Hyo said,, ‘“Tomorrow also comes,
without fail, but few tomorrows are given
to good actions.”’ Soon next year is here.
Years pass rapidly, and soon you find your-
self at death’s door. A broken vehicle can-

“After we practice for a while, we find the edge of our
search, our big confusion, is gone. We are content with that
and think we have found the way. In Poland, the edge is

always there.’’

Mu Deung Sunim

teaching is coming from, but we’re most in-
terested in what your sangha does day to
day. 1) What do they believe in?- 2) How do
they perform their religious practice? 3)
What are their personal experiences? -4)
Most important: How does their practice

- affect human beings’ attitudes towards

each other?

When I was there in August; also visiting
was Kapleau Roshi, a lama from Denmark,
and a lecturer from Tokyo for Jodo Shin-
shu. Genpo Sensei was due to arrive the day
I was leaving Warsaw to do a 2-day work-
shop and a 3-day sesshin at our Zen Center.
Nonstop, just after a 21-day retreat, a work-
shop and sesshin for three days! Because
they don’t know when again this teaching
will be available, they’re hungry for it. They

not run; an old man cannot practice. To-
morrow will be what tomorrow is, but it’s
important not to fool ourselves. It’s impor-
tant to try our very best whatever that is,
even for just one moment to do it 100%.

One thing that impressed me was that
most of the Polish Zen students didn’t care
much whether or not they came with
‘‘good”’ or ‘‘bad’’ answers to interviews.
The experience of interview was of primary
concern. We’ve often heard Soen Sa Nim
say that ‘“Good and bad answers don’t mat-
ter. What matters is how much you believe
in yourself.”’

What does it mean, how much you be-
lieve in yourself? Does it mean how much
you hold your answer, what you think is
correct? I used to think that was believing

Continued on page 5

NEWS OF THE POLISH SANGHA

(The following is excerpted from an article
written by Senior Dharma Teacher Judy
Roitman of the Kansas Zen Center. She vis-
ited the Warsaw Zen Center this June while
on an international mathematics
conference.)

This June I went to Warsaw for a profes-
sional meeting, and while there had the
good fortune to spend’some time not only
with the Warsaw Zen Center family, but
also with Zen students from other cities in
Poland. It did take some fortune—the War-
saw Zen Center is not in Warsaw proper but
in the suburb of Warszawa Falenica, and
city cab drivers claim they can’t find the
place. The telegraph operator who tele-

~ graphed my predicament to the Zen Center

transposed some digits in my phone number
and address. But eventually Bodhisattva
Monk Dorota Krzyzanowska from Gdansk
appeared on my doorstep with a bouquet of
flowers and a Falenica cabdriver. This was
on the last afternoon of an all-Poland
School Congress, so I got to meet Zen stu-
dents from Gdansk, Krakow and Stecin as
well.

the Czarnecki family in two rooms with two
small children; there is a bathroom and an
improvised kitchen with a hot plate and a
small refrigerator. Also upstairs is the guest
room/interview room/entertaining room.

Downstairs is the Dharma room, with a
huge Buddha and a temple bell from Korea,
a women’s dormitory room, a men’s dormi-
tory room, a room off the kitchen, a bath-
room, and the kitchen. The single residents
come and go. I was never quite sure about
who lived there during my visit, but was
told at the time there were three men and
three women. Some of the single residents
are fairly long-term, others are short term.
Because they do not have private rooms
their physical situation is closer to a monas-
tic one than most American centers.

We tend to romanticize the Polish Zen
students as being incredibly fierce in their
commitment and perfect in their practice.
To my surprise, I found that they romanti-
cize us in the same way. Neither image is
true, and we shortchange each other by
holding onto stereotypes. Zen students in
both countries range the gamut both in
their commitment and in the way they

‘““We tend to romanticize the Polish Zen students as being
incredibly fierce in their commitment and perfect in their
practice. To my surprise, I found that they romanticize us in

the same way.’’

The Warsaw Zen Center itself is quite
lovely. Falenica is a heavily wooded suburb,
and the house in on a large tract of land
with trees and a large garden plot. The
house was renovated before the Zen Center
bought .it, with bright light interiors and
fine lightly colored woodwork, including
some high and extremely useful cabinets.
One of the Zen Center members makes
simple and elegant furniture, and his work
can be found throughout the house.

Upstairs is the family quarters. Two
families used to live there, but now it is just

manifest it.

The Kwan Um Zen School is represented
not only by the Zen Center in Falenica, but
also by non-residential centers in Gdansk,
Lublin, Lodz, Turin, Krakow and by var-
ious other small groups. Some of these
groups have one or two students living in
their rented space (the Falenica center is the
only house owned by a Buddhist group in
Poland); others just rent meditation space.
Three Buddhist groups have official recog-
nition from the government: the Warsaw
Center, a Vajrayana group, and a group of
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Kapleau Roshi’s students. A4
The Buddhist community is remarkable
in their friendly relations-and the close con-
tact the various groups have with each
other. Many of Soen Sa Nim’s students feel
a close affinity to the Vajrayana group, and
with a particular teacher of theirs who visits
from Denmark. I met a Pole who recently
was ordained as a monk in Japan; he was

obviously a good friend of the Warsaw
group. ;

Leaders of the various Buddhist groups
make a point of getting together to work on
common projects. For example, they will all' _
help build the new Dharma room at the
Warsaw Zen Center. All teachers are receiv-
ed with gratitude; all practices are
supported. []

FROM A POLISH ZEN STUDENT

(The following excerpt is from a letter writ-
ten in July by Dorota Krzyzanowska to
Master Dharma Teacher Barbara Rhodes.
Dorota, an artist and Bodhisattva monk,
lives at the Zen Center in Gdansk, Poland.)

““Two days ago I received a letter from a
good friend now in Japan. He does not
believe Soen Sa Nim now is his teacher, for
he saw him cold and impersonal. That
sounds familiar to me, although I have a
feeling that Soen Sa Nim is my teacher al-
ways. I’ve got an idea that as we don’t see
Soen Sa Nim for a long time, we are lucky.
We don’t have problems how is he, only try
following his teachings. The life is here
instead of the Zen Master—but when we
follow Soen Sa Nim’s teaching, IT
WORKS, so we believe in him as our teach-
er very deeply.

Now we are accustomed that he is not
around and when he comes rarely, we are
happy but we don’t need him to be such

and such. He could be warm or cold and it :

doesn’t matter because he soon goes away
again, and we feel, I believe, that his teach-
ing will stay with us for the rest of the year
and this counts. Besides that we love Soen
Sa Nim!

Chogyamn Trungpa Rinpoche discussed
the above mentioned kind of disappoint-
ment, that the Master seems to be icily cold
and impersonal. He, he! Nothing to hold
on to, yeah! If my friend writes me again I
will tell him how I felt in 1981 at Provi-
dence Zen Center. In fact I came mostly
because [ wanted to meet this legendary
person, whose teaching I lived on since
1978. In 1980 I met a lama who was very

N

warm, and in 1981 I met Soen Sa Nim who
showed me his conventional smile and con-
ventional ‘“A good Zen student, good Zen
student.”’ I would prefer that he kills me

- instead of that. He, he! But I was lucky. He

was a Zen Master and that was enough. I
didn’t need him to be as I liked. In some
time, Soen Sa Nim showed me that he is
able to be not only warm, but hot when
necessary.’” ] 3
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Chagdud Tulku Rinpoche, a well-known
Tibetan Buddhist lama based in Cottage
Grove, Oregon, spent several weeks in Sep-
tember at the Providence Zen Center creat-
ing a 15 foot high Shakymuni Buddha
statue in cement. The work, which will be

" completed over the next months, is a gift to
Soen Sa Nim and his students from
Rinpoche and his assistants, who refused
any pay for their work. Rinpoche has crea-
ted six major statues of Tibetan medita-
tional deities since he came to the United
States in 1979. This is his first work on the
East Coast. The largest statue, a represen-
tation of Guru Rinpoche, is located in an
isolated forest in southern Oregon.’ Rin-
poche offers these works for the benefit of
all beings. :

Rinpoche received instruction from the
great Buddhist scholars and yogis of the
1930’s in Eastern Tibet and spent many
years in meditation retreats. He has profes-
sional skills in Tibetan' medicine, tantra,
ritual, paintings, sculpture and folk arts,
and works as medical consultant in Eugene.
His permanent seat is the Chagdud Gonpa,
where he has a small resident sangha.

The work on the Buddha statue began
with the arrival of Rinpoche’s assistant
Glenn Sandvoss, who helped Rinpoche on
previous statues. Glenn arrived at Provi-
dence Zen Center a week before Rinpoche
to begin the groundwork for the sculpture:
preparing the site, ordering supplies, and
beginning construction of the internal wire
armature for the Buddha. He brought Rin-
poche’s specifications for the dimensions of
the Buddha. Correct proportions for the
Buddha have been handed down for
centuries. :

Glenn began working-in the PZC sculp-
ture studio, building a wire armature

(internal skeleton) with rebar and wire
mesh. Once Rinpoche arrived, work pro-

—
i

ZEN _
TRAINING
PROGRAM

The Zen Community of New York,
Yonkers, New York, offers a
comprehensive Zen training pro-
gram consisting of daily zazen,
monthly retreats, workshops, class-
es, work-practice, and communal
living.

Room, board, training fees are cov-
ered. A monthly stipend is given.

The Zen Community of New York

is an interreligious Zen practice
center under the guidance of

” Bernard Glassman Sensei, Dharma
heir of Taizan Maezumi Roshi.

For further information please call
or write:

Training Committee, ZCNY.

114 Woodworth Ave.

Yonkers, New York 10701

(914) 375-1510
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TIBETAN TEACHER-ARTIST
CARVES A BUDDHA

ceeded from 7 in the morning until 11 at
night for two weeks. When the armature
was complete,
applied to the mesh and carved in its semi-
moist state into the proper shapes for the
:‘Buddha’s body and curves of his robe.
Hands and feet were constructed separate-
ly. A wide variety of tools was used in the
process, from a simple kitchen paring knife
and clay tools for the wet cement (which
has a consistency like clay), to rasps and
“files and traditional stone carving tools
(hammer and chisels) once the cement was
hard.

fast-setting cement was

The knots of hair on the Buddha’s head

were made in a separate mold, ground into

final shape and added one by one. The
hands and head were constructed on small
armatures and built up in painstakingly
thin layers of cement, applied with a
cement bonding glue.

At one point it was.discovered that some
of the Buddha’s parts were not symmetri-
cal. Rinpoche thought it would be too
arduous to correct the problem in the usual
way: laborious rasping and grinding off of
excess cement. At that point Ellen Sidor,
the resident stonecarver, picked up a stone
hammer and chisel and demonstrated in a
few minutes how inches of cement could
easily be removed in what had before taken
hours. The Buddha carvers have now in-
corporated this new skill into their reper-
toire, and the ring of chisels on cement
could be heard often late into the evening.

One lengthy part of the statue process is
the carving of numerous panels for the base
of the throne. Each panel has to be carved
separately in semi-moist cement and then
fixed to the throne.

Once the hollow torso of the Buddha was
complete, Rinpoche called for the next
phase, which is traditional in Tibetan
Buddhism, the collection and blessing of
various precious personal and sacred ob-
jects to ‘be inserted in the Buddha and -
throne. Over several days his assistants
went about gathering gifts and donations
from housemembers to be placed inside a
vase to be put inside the throne. Deshung
Rinpoche, a Tibetan lama from Boston,
sent many personal offerings of relics and
mantras. A beautiful vase two feet high
with Chinese painting was purchased.
When all was ready, Rinpoche gathered his

. assistants in the PZC Dharma room to hold

a ceremony. The objects were blessed, put
into the vase, covered with oil, and sealed
with wax.

When the vase was ready, Rinpoche led a

. procession up to the statue site in the woods !

and climbed a ladder to the top of the
throne. Assisted by Master Dharma Teach-

er George Bowman and Lincoln Rhodes,
Rinpoche directed the placement of the
vase inside the throne, along with other ob-
jects including a hunting knife, silk cloth in
various colors, handmade objects and
clothing, and a child’s toy. Then the throne
was sealed with cement. ;

Rinpoche explained that the insertion of
precious and sacred objects in the Buddha
and the throne makes the statue powerful.
A solid copper rod was inserted into the
Buddha torso, symbolizing the central spir-
itual channel in the body. Wrapped around
the rod were many precious relics .and
copies of mantras.

A week later, amid much good humor, -

the Buddha torso (now weighing at least a
ton, minus the head) was lifted by ten men
onto a truck and driven up to the throne
site. Bill Highsmith, master builder for the

sl

new monastery and a former boat builder,
rigged up a block and tackle to a nearby
tree. A heavy manila line was tied around
the Buddha torso, which was then slowly
hauled up a wooden ramp into position on
the cement throne. Then the head was
added. A cheer went up among the
watchers as the Buddha on the throne took
its place beside the new monastery.

Glenn Sandvoss stayed on until October
to make sure the work was proceeding pro-
perly. At some future date a decorative
roof may be constructed to protect the
statue from the elements. Final decorations
to be carved in cement are still underway by
new PZC resident Jeff de Castro, a sculptor
formerly from Chogye International Zen
Center of New York. Others who helped on
various stages of the statue were Peter Har-
rington, Tim Simmons, Hella Patros, and
Ellen Sidor, all of PZC; Ed Howell, Sonia
Alexander, Ken Pietrczak, Nancy Brown,
and Beth Ottenstein, all:of Cambridge Zen
Center.

Members of the sangha wish to express
their gratitude to Rinpoche for his extra-
ordinary gift.

Photo by Sonia Alexander
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Zen poems

[l eat at rear of Zen center
I see the bamboo grove

| bamboo leaves wave
eat rice, drink tea

I chop bamboo

from rear of zendo

a monk sits and watches
I chop bamboo

with bamboo
I feel stronger

—carrying bamboo
dropping bamboo neatly

with bamboo

I carve an existence

Katsu! Life has ended

the master walks into rear of zendo

bamboo ruins

poetry ruins

I grow older

food never ruined before now

bamboo grove
stick fighting

the master points
I have lost a year

down in the bamboo
a cat stalks a rat

I sit back of zendo
Itry zazen

down in bamboo forest

Sekuin wires some dynamite

he releases the charge

broken bamboo timbers crash near by

C (‘)pyrighl 1983 by Ralph Gauvey. Used with permission.

& \

““Just being together with an
open mind and heart, appreci-
ating this fragile life, is basically
what meditation is.”’ :

Jakusho Kwong Roshi

W )

WOODEN

Available in sets of 27, $4.00; or
108, $6.00 (price includes postage)

MANTRA BEADS

Please write:

Beads

Kwan Um Zen School
528 Pound Road
Cumberland, RI 02864
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THE EAGLE PHOENIX PAPER

(The following translation of a calligraphy by the great Korean Zen-Master Hyo Bong was
sent to.us by Ham Wol Sunim, a monk who recently returned to Song Gwang Sa, a famous
Korean temple, from New Zealand. He is working on a book about Korean Buddhism for
Australian and New Zealand readers.)

by Hyo Bong Dae Soen Sa, Zen Master, Sunlit Peak, 1888-1966.

Our ancestor, Bodhidharma, came to East Asia from Persia and India and
showed people how to practice the Tao. A phoenix and an eagle, (1) he grasped -
the Hwadu substance, that which is beyond words and the origin of thought.
Those who took the precepts and studied without quitting won his esteem. To be-
gin study and keep studying forgetful of the trials is to be an eagle-phoenix, a
Bodhidharma: such students can taste the Hwadu.

Settling into study unlimited by common thought, gives muscles the strength of
a lion and mind the power of a bull elephant. Since slicing blockages and reveries
in two makes the body-mind brave and sharp. Take up the great question ‘“‘What
(is my nucleus which sees as well as hears?),’’ directly probing for the Buddha
nature, and do not be a namby-pamby. Push aside the trite, the posy, the super-

What Is Primary Point?
by Zen Master Seung Sahn

When you have a scale and there is nothing being weighed, the indicator poinis to zero. You
put something on it, and the pointer swings to ‘‘one pound.’’ You take it off, the pointer goes

back to zero. This is primary point. After you find your primary point, when good or bad
feelings come, your pointer swings in one direction or another, but this doesn’t matter. Don’t
check it. When the feeling is over with, the pointer swings back to zero.

If you haven’t found your primary point, it’s like taking a heavy object off the scale and

having the pointer stay at ‘‘ten pounds.’’ Or, the pointer moves back only part way, it doesn’t

go completely back to zero. Then your scale does not weigh correctly. If you put a heavy
object on it, it may completely break.

So first’you must find your primary point, and keep it very strongly. A taxi has weak shock
absorbers, so it’s very steady. If you keep your primary point, your mind will become

stronger. When you meet a big problem, your mind will move less and less, and soon return to!

primary point. Finally, your mind will be very strong, able to carry any load. Then saving all
people is possible.

;I

During this retreat for 21 days straight, two
interviews a day, he worked on the

seven days, will I understand who I am?”’ I
had not experienced that in a long time. He

spring forth.

into the Hwadu question.
This is the best thing to do.
1946.10.15

cedes Awakening.
(footnotes by Ham Wol Sunim)

ficial, and sense the noble spirit that fills the universe.
Without the will to overtake all the Sages of the Past, and without shining as
brightly as they did—if not more so—the actions of Compassionate Ones cannot

Exhausted salmon under waterfalls and hawks tumbled into reeds do not catch .
up with those ahead. (2) What is the use of mimicking a feeble horse roped to a
post or a blind donkey set to watch a stick? (3)

To wind beyond these stages drop needless thoughts and probe the vital phrase
or question. Seeing through the question in a flash gives constant alertness and
true ease. Manufacturing idle concepts has never liberated anyone.

In order to be able to help others as a Buddha or Bodhisattva, keenly inquire

(1) The mythological phoenix dies in, and is reborn from, a fireball. Eagles will spend as
long as three days incubating, and later carefully teach their young.
(2) Swamped in discursive ideas, people cannot attain Buddhahood.
(3) Sit in meditation without counting the hours so spent; mindfulness, not drowsiness pre-

“‘In seven days, will I understand who I am?”’

Continued frompage 3

yourself 100%. But 100% means, moment
to moment changes, depending on no thing,

_idea, or belief, but on something which for

lack of a word we may call ‘‘don’t know.”’

1 gave lectures at different places to an
audience of wide backgrounds. People
would ask questions, and after a while I be-
gan to understand that they didn’t care so
much about my answers; they were con-
cerned about my sincerity. Not how strong
1 was, or how much I believed in what I
thought I knew, but how sincere 1 was. It
-was a really strange experience. Not ‘“What

experience; where is it coming from? Even
with that ‘‘no idea,”” just how sincere are
you, buddy?

Then I realized (speaking for myself) how
in America we can get very lazy. We have a
good situation, we have freedom to do al-
most anything. We practice in a beautiful
Dharma room, and our lives are fairly
stable.

Though we once had a big question, after
we practice for a while we find that the edge

. of our search, our big confusion, is gone.

Not that we’ve found anything, but the

THE POLISH SANGHA

can you teach me?’’ or ‘““‘How strong is your
practice?,’” or ‘“How well do you answer
questions?’’ but, ‘“Where is it coming
from?”’

They could not believe in ideas, because
in their country everything is changing all
the time. They are looking for something
that remains stable, not dependent on name
and form. They don’t believe speech or phil-
osophy or beautiful stories. They are look-
ing for something else. They believe in their

harsh edge is gone and we are content with
that and think we have found the way. We
know we can practice again if things get
rough, and again just dull the edge, but we
never really get to the bottom of it. In Po-
land the edge is always there. They have no
choice. The razor’s edge is always there, so
they are sincere, and they can sense that in
others.

One young man came for an interview
and asked with everything he had, “In

was 100% sincere. He ended up staying for
21 days and just tried. He didn’t know. He
didn’t care about the idea of enlightenment
or easing his suffering or attaining Nirvana
or kensho. He had no idea that perhaps if
he found out who he was he would be
happy and peaceful; that didn’t matter. He
didn’t know what to expect. All that mat-
tered was ‘‘What am 1?’’ That’s all he cared
about.

Three students who sat for three days and
wanted to start a group in a small seaside

kong-ans and never got an answer. But at
the end of the retreat he said, ‘“Thank you
very much,”’ with 100% sincerity.

I hope we all make our lives correct and
sincere and that we don’t fool ourselves.
That’s really important. In Poland they
don’t have so much time to fool around.
They want it right now and are really willing
to try. It’s difficult for them to spend the
time and money to attend a retreat, but
they come anyway and what matters to
them is how sincere they are to their

‘‘We must learn not to fool ourselves. It is easy to fool our-

selves if we desire something.”’

Mu Deung Sunim

town invited me to give a talk there. It
wasn’t scheduled but we made time and
went anyway. One of then¥ had told her
mom all about sitting and what a wonderful
experience she had. Her mother came to the
public talk to see for herself. After the talk
a group of us went out to dinner.

We were sitting there eating and she start-
ed to season my food and make sure I had
enough Coca-Cola to drink. As she was
doing that I said, ‘“You are-a good
mother!”’ And right awayshe said, ‘‘Only

hit me! Simple and quick—*‘Only my child-
ren can say that)’ She had perceived it as a
compliment and small talk and not really
my tru;r; so her words came out. She had
no in}éntion of hitting me, just that keen
simp)e observation and wisdom. That’s the
kind of sincerity they were demanding.

The people I met practiced very hard.
They gave me inspiration and showed me
that this mind—thinking and checking and
wanting to be clever—cannot really help. It
would soon be exposed. They really confirm-
ed that thinking, no matter how much you
know, even if your answers are seemingly
correct, may not be 100% complete. If it
still holds even a hair it is only words or
being clever or repeating what someone has
taught you, but it means nothing, has no
substance. It is only understanding.

All of us have already experienced that.
Although understanding - can sometimes
help it is not the bottom line. Zen Master
Nam Cheon already pointed out, ‘‘Under-

- my children 'K:an say that!’’ Bang! she had

- standing is illusion, not understanding is

blankness.”’

We must learn not to fool ourselves. It is
easy to fool ourselves if we desire some-
thing. During interviews people would
come, present correct answers in speech or
action but even though aware it was basic-
ally correct they understood something was
missing and would blurt out immediately
‘“‘Not enough!’’ They already understood.
They didn’t need someone else to tell them,
so they were not so afraid of being right or
wrong, just ‘‘how is it just now’’ complete-
ly. It was an amazing experience for me.

Many people I met, including myself,

have sometimes made answering kong-ans
their priority. They check themselves on
that basis. If they’ve answered 20 kong-ans,
that’s how much they’ve gotten closer to
enlightenment or to getting something or
attaining wisdom. Their primary concern is
how many kong-ans they can check off as
correctly answered. But what is correct, any-
way? If we make anything, already we are
dead.

An older man whom I met when I was
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