The next day, when the master was walking around
the grounds of the temple, he saw the monk and said to
him, “This whole world in the ten directions is only one
bright jewel. How do you understand that?”

The monk replied, “This whole world in the ten
directions is one bright jewel. What has understanding
got to do with it?”

The Zen master said, “I knew you were making your
living in a ghost cave on the far side of the mountain,”
and walked away.

Seen from a certain perspective, this is a story about
flexibility. One time, “What has understanding got to do
with it?” The other time, “How do you understand that?”
All the while holding to this one point, “The whole world
in the ten directions is one bright jewel.”

Flexibility means free functioning. How can we
i%erceive something in this moment, yet let go of it in the
 very next moment? How can we perceive something from
one perspective, then from another perspective a moment
later? How can we sometimes see something from two
perspectives simultaneously? And most important, how
can we use that clear seeing to function freely and help
this world?

Zen Master Seung Sahn has one kong-an that he uses
to test students, called “Dropping Ashes on the Buddha.”
This kong-an emphasizes the different aspects of Zen
seeing and functioning. But before going into the kong-
an, let me say a little about my teacher. Seung Sahn Dae
Soen Sa Nim (Soen Sa Nim is Korean for Zen Master; Dae
means great or complete and is a title given to older,
respected teachers) was born in 1927 and is the dharma

DON’T-KNOW MIND: successor to Zen Master Ko Bong. After the end of the

Second World War, when he was in his late teens and

THE SPIRIT OF KOREAN ZEN feeling that his academic studies were not satisfying his
deeper questions, Seung Sahn became a novice monk.
Shortly thereafter he went to Won Gak Mountain to do a
hundred-day solo retreat during which he chanted the

an excerpt from
Zen Master Wu Kwang’s

new book

Zen Master Seung Sahn’s Dropping Ashes on the Buddha

Understanding that all things are one; “Great Dharani of the Mystic Mind Energy,” a long mantra
Do you also understand that the ten thousand things associated with the bodhisattva of universal compassion.
forever remain distinct? Near the end of the retreat, he had a deep awakening and
If you fall down in emptiness, you may lose your life. wrote this enlightenment poem:
No point giving medicine to a dead horse. The road at the bottom of Won Gak Mountain
Become one,
e, Lo 5 Is not the present road.
Dz.ctmc.t;?m, GHBEENRIEG NOIINENCS: The Man climbing the hill with his backpack
What is it that transcends these?
Is not a man of the past
Look!
Above blue sky, Tok, tok—his footsteps
In front of the door green trees, Transfix past and present.

Below your feet the brown wooden floor. st apns

During the early days of Zen in China, there was one Caw, caw, caw.'
master who was fond of using this teaching phrase, “The
whole world in the ten directions is one bright jewel.”

When Seung Sahn descended from the mountain, he

joined a small Zen community of laypeople at Magoksa

One day a monk came forward in the assembly and Temple. There lint19493he met Zen Master Ko Bong,
said, “Master, you always say the whole world in the ten who,asked hirn the kong-an

directions is one bright jewel. How is one to understand

that?” Why did Bodhidharma come to China?

The Zen master responded, “This whole world in the Joju [Chin., Chao-chou; Jap., Joshu] answered,
ten directions is one bright jewel. What has understanding “The cyprus tree in the garden.”
got to do with it?” What does this mean?
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«This is true Zen practice:
P evolved. Eventuallys all the meditation centers became part

of the Kwan Um School of Zen. By the he had fulfilled
Ko Bongs prophesy chat Korean Buddhism would «spread

In the Sl of the same year, Seung Sabn went 0
Sudoksa Temple © sit the three—month winter retreat.

There he heard monks and Zen masters engage cach other Chhe b ¥ orld throu ot
in dharma combat and began t© master the style of Zen Lo he years o fo%lozve d. s s kong-an
|anguage- When the retreat €N ed he went t0 Seoul to €€ “Droppin o he Bud > became 2 major

Ko Bong agd™ On the wWay> he had interviews with Zen
Masters Keum Bong and Keum Oh. In cheir dharma

combat with Seung Sahn, each acknow\edged his Someone comes N0 che Zen center blows smoke,
awakening: When he again mer Ko Bong they had 20 and drops ashes on the Buddha- 1f you are there at
intense interview during which Seung Sahn was stuck for that ime, how can you fix this person’s mind?”

The first question of course, 15 «Who is this person
who comes {nto the £e Centeb blows smoke, and drops
ashes on the addha?” Well, Surprises surpr'xse‘. From one

has blossomed and 1am the bee.”

In 1950 Seund Sahn received dharma cransmission
from Ko Bong making him the seventy—eighth patrlarch
in that particu\ar \ine from akyamun! Buddha. Ko Bong
said, “Some day Korean Buddhism will spread t© che whole
world chrough you- We will meet again in 500 years.” : %

of some Korea? \aypeop\e. At that 6me there was sall

: Roshi The sell such things a5 incense
s T successor 0 They g :
considera! le bad feeling coward the Japanese he peop\e " ediation ads, Bu \ha statues e Lapesin G

in charge of the remple wanted t© chrow away the bones
of their former enemies- When Zen Master Seuns Sahn
heard of this, he Jiad the bonss removed t© Hwagyes2

a
n
- are twWo €ases © at make similar points t “dropping
apan. Thus: during the 960s, he also raught 10 Japan, as 5 : i ;
ashes” kong 2l ne is called Mu—chouslmpostor

well as in Hong ong
n 1972 Seund Sah Jecided to come to the United One day 2 monk pproached en master Mu-chou
States to teac After spending? short time 1 Los Angeless (Jap-» BO ushu; Kor uk Jw) and Mu-chot asked,
he went t© Providence Rhode Tsland. 3¢ had almost no “Tust nOW» where aré you coming rom?”

money and knew only 2 words of English- He took 2 The mon shouteds “KATZY

ob repairingd ashing iachines 10 2 orean-ruf Mu-chot said, “You shouted at this old monk
|aundromat then rented an apartmem/meanwh'\\e raking Sice 2 [That means, - YouT shout is 10 bad as a first
a course 1D English ¢ Harvard University Soon sOM response: demonstration of the nameless €8y that
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everything emerges from put is that all? Or is there
something else that Yo% have 10 present?”]

then what?”
The monk Was speech\ess, ) Mu-chou hit him

and caid, ou impostor‘.” 3

Where are yo¥ coming from just now? Moment by

moment, coming from where? From 0nN€ perspect'we,

Then he walked from east © west and west to €ast
2Cross the room and said «There 18 nothing,

Nothing in Chinese that is the word wi (Kor. &
er “Nothing nothing,” che compiler of these
srories—theY probab\y existed for 2 few hundred yeats
before being curned 1Nt0 amho\ogles/wmte 4 comment
almost 2 \ircle heckle: «Completely exposed.” Then the

suddenly s outed, 7V whirled arouf™ an
alked out of t dharma hall. He put on his straW
andals and left

The compiler writes in again, «Completely exposed.”

to him?”
The head monk saids «When he got ©© the doot
he put on his straw sandals and never curned back.”
Wi Sahn said, “Some day that fellow will g0 © a
high summit build himself 2 small hut, and go on
cursing the puddha and the patriarc s.

After that, the compiler writes, «Adding frost t©
snow”“/redundam.

1f you Jool at the person in the “Dropping Ashes’
kong-an, YOU see 2 similar position: What 18 comp\ete\y
exposed there?

In one Way you have to admire chat person- There is
a certainl tenacity> really holding to 2 position and not
\etting €0 As Zen Mastet Seung Sahn says “Th i
yery strong: To any speech of action of your® he will only
hit you- This man chinks, 1 already have enlightenmen®
1 already 2™ Buddha.” No life, no Jeath—he has attained
one point: Butheis attached t© his one point atrached t©
emptiness:

Howeveb cenacity i furn into rigidity when you
are afraid © let g0 and face creative uncertainty> and that
becomes & problem- What is Dok Sahn afraid toler 80 of?
His nothing: 1t has become his pr'rued possess'\on. “Nothing
» And what s the cigaret© man, the man

Once an eminent 7.en masteh addressing the
assemblys posed 2 question: «(The mind is) like 2 mirror
casting images: \When an image ;s formed, where has the
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Dae Soen Sa Nim replied, «This world is constantly
changing? | did not knowW that. 1 chought this world was
completely empty: J

The point i chat if you €€ chis world s changing
changing changing chat is your perspect’we. Someone else
says, ' NO> 2% ehis world s not just changing changing
changing: This world 18 comp\ete\y empty- Form 18
empt'mess.” But 2 third perso? says, N9 chis world is
not completely emptys this world is cruth.” That means, 1
your mind 18 completely empty> like 2 brights shining
mirrof, then cach and every thing 18 reflected cherein. Its
true nature and true being appear \n the mirror “Sky 1
blue” appears “tree 1S green” appears, «foor is brown
appears-: Fach is just expressing the truth of its particu\ar
being and pature-

relationship ith each an every thing moment by
moment?

Someone Sy «This world is not emp world, this
world 18 ruth world.” Another perso? says, “NO this 1s
not just ruth world, it 1S great love, great compassion
bodhisattva—funcﬁon world.” That ‘neans, 1f yOu* mind 1s
ear, if you perceive € e depth and then reflect clearlys
perce'wing cach thing just asitisand honoring cach thing

drops ashes O che Buddba, chat is like saying «Buddha,
ashes, everything is all just oneLikeped soup. You cook

up all the peas until they loose their Jdistinceness 2%

its owWn characteristics; he also fails tO perceive his own
relationship © Al these things:

o how can We help him fix his ind? How cab we
fix our oWn> SO we perceive all of these together and realize
that everything s unified in some way> that we ar¢ all
somehow of the same€ family? And that ever chough this
s true—that We are all of the same family and all one—
there are still distnct characteristics chat must be respecte

RY POINT Fall 20
04



and honored and appreciated. 1f we do thab chat is tru€
freedom.

There 18 also the notion chat the atrachment of the
bodhisatwa/the yow to save all be'mgs/is actually
freedom. The bodhisattva’s sqving has 2 particu\ar \ind of

and of being e ired for isinox the same as Jinging tightly

Remember Dok Sahn's “mu,” OF nothing There’s not
much to hold onto there. Yet Dok Sahn walked 1nto the
dharma room sgill carrying his bundle—his 72 bundle—
and exclaimed quite lov ly, «Mu.” So the commentator

Holding momemati\y isnota problems ¢ is rigidity
chat becomes che problem- 1f you clutch t© something a8
i the whole of existence depends o1 it, then pothing cOmMes
of it.

seems that it may be better not tO help them-
] aid S¥es 00 helping M2y actually be helping them
in some instances o

The student responded; <] feel really confused in MY
practice and in Kknowing how © help peop\e.
onto ideas 1 brought t0 New York from Kansas?”

1 replieds “Kansas 1S quite distinct from New York, 0
you |efc the konga? of Kansas and entered the kong-an
of New York. Different kinds of kong-ans hit different
Seas of YOI mind. he New York kong-2™ is
comp\icated, complex 0D& with no €asy solution. With

it’s going t© {ezdrhewoman would have this wonderful
home death, and her smile reminded Soeng Hyans of

back on herself and AndisOmE way of \etting &° while
opening © the next experience: Tn ardcathial dying
situation the course of events an the flow of life will rip
you open at times, almost as if there 1s DO choice but t0 8°
with 1t.

At the end of the sy the woman passes aWaY and
Soeng Hyars joins che family after the funeral. They had
their Catholic ideas and prayers: she saids and she had her
Buddhist ideas and practices: But no one she wrote, knew

where this woman had gone: Catholics could not

reat reaching © all of them.”
Don't hold anything:
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