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Preface to
The Collected Works of Korean Buddhism

At the start of the twenty-first century, humanity looked with hope on the
dawning of a new millennium. A decade later, however, the global village
still faces the continued reality of suffering, whether it is the slaughter of
innocents in politically volatile regions, the ongoing economic crisis that
currently roils the world financial system, or repeated natural disasters.
Buddhism has always taught that the world is inherently unstable and
its teachings are rooted in the perception of the three marks that govern
all conditioned existence: impermanence, suffering, and non-self. Indeed,
the veracity of the Buddhist worldview continues to be borne out by our
collective experience today.

The suffering inherent in our infinitely interconnected world is only
intensified by the unwholesome mental factors of greed, anger, and
ignorance, which poison the minds of all sentient beings. As an antidote to
these three poisons, Buddhism fortunately also teaches the practice of the
three trainings: si/a, or moral discipline, the endurance and self-restraint that
controls greed; samadhi, the discipline of meditation, which pacifies anger;
and prajaa, the discipline of wisdom, which conquers ignorance. As human
beings improve in their practice of these three trainings, they will be better
able to work compassionately for the welfare and weal of all sentient beings.

Korea has a long history of striving to establish a way of life governed
by discipline, compassion, and understanding. From the fifth century C.E.
onward, the Korean sangha indigenized both the traditional monastic
community and the broader Mahayana school of Buddhism. Later, the
insights and meditative practices of the Seon tradition were introduced to
the peninsula and this practice lineage lives on today in meditation halls
throughout the country. Korea, as a land that has deep affinities with the
Buddhist tradition, has thus seamlessly transmitted down to the present the
living heritage of the Buddha’s teachings.

These teachings begin with Great Master Wonhyo, who made the vast
and profound teachings of the Buddhadharma accessible to all through his



various “doctrinal essentials” texts. Venerable Woncheuk and State Preceptor
Daegak Uicheon, two minds that shined brightly throughout East Asia,
left us the cherished legacy of their annotated commentaries to important
scriptures, which helped to disseminate the broad and profound views of the
Mahayana, and offered a means of implementing those views in practice. The
collected writings of Seon masters like Jinul and Hyujeong revealed the Seon
path of meditation and illuminated the pure land that is inherent in the
minds of all sentient beings. All these works comprise part of the precious
cultural assets of our Korean Buddhist tradition. The bounty of this heritage
extends far beyond the people of Korea to benefit humanity as a whole.

In order to make Korea’s Buddhist teachings more readily accessible,
Dongguk University had previously published a fourteen-volume compilation
of Korean Buddhist works written in literary Chinese, the traditional lingua
franca of East Asia, comprising over 320 different works by some 150
eminent monks. That compilation effort constituted a great act of Buddhist
service. From that anthology, ninety representative texts were then selected
and translated first into modern vernacular Korean and now into English.
These Korean and English translations are each being published in separate
thirteen-volume collections and will be widely distributed around the world.

At the onset of the modern age, Korea was subjected to imperialist
pressures coming from both Japan and the West. These pressures threatened
the continuation of our indigenous cultural and religious traditions and also
led to our greatest cultural assets being shuttered away in cultural warehouses
that neither the general public nor foreign-educated intellectuals had any
interest in opening. For any people, such estrangement from their heritage
would be most discomforting, since the present only has meaning if it is
grounded in the memories of the past. Indeed, it is only through the self-
reflection and wisdom accumulated over centuries that we can define our
own identity in the present and ensure our continuity into the future. For
this reason, it is all the more crucial that we bring to the attention of a wider
public the treasured dharma legacy of Korean Buddhism, which is currently
embedded in texts composed in often impenetrable literary Chinese.

Our efforts to disseminate this hidden gem that is Korean Buddhism



iii

reminds me of the simile in the Lotus Sitra of the poor man who does not
know he has a jewel sewn into his shirt: this indigent toils throughout his
life, unaware of the precious gem he is carrying, until he finally discovers he
has had it with him all along. This project to translate and publish modern
vernacular renderings of these literary Chinese texts is no different from
the process of mining, grinding, and polishing a rare gem to restore its
innate brilliance. Only then will the true beauty of the gem that is Korean
Buddhism be revealed for all to see. A magnificent inheritance can achieve
flawless transmission only when the means justify the ends, not the other
way around. Similarly, only when form and function correspond completely
and nature and appearance achieve perfect harmony can a being be true to its
name. This is because the outer shape shines only as a consequence of its use,
and use is realized only by borrowing shape.

As Buddhism was transmitted to new regions of the world, it was crucial
that the teachings preserved in the Buddhist canon, this jewel of the Dharma,
be accurately translated and handed down to posterity. From the inception
of the Buddhist tradition, the Buddhist canon or “Three Baskets” (Tripitaka),
was compiled in a group recitation where the oral rehearsal of the scriptures
was corrected and confirmed by the collective wisdom of all the senior
monks in attendance. In East Asia, the work of translating Indian Buddhist
materials into literary Chinese —the lingua franca for the Buddhist traditions
of China, Korea, Japan, and Vietnam— was carried out in translation bureaus
as a collective, collaborative affair.

Referred to as the “tradition of multi-party translation,” this system of
collaboration for translating the Indian Sanskrit Buddhist canon into Chinese
typically involved a nine-person translation team. The team included a head
translator, who sat in the center, reading or reciting the Sanskrit scripture
and explaining it as best he could with often limited Chinese; a philological
advisor, or “certifier of the meaning,” who sat to the left of the head translator
and worked in tandem with him to verify meticulously the meaning of the
Sanskrit text; a textual appraiser, or “certifier of the text,” who sat at the chief’s
right and confirmed the accuracy of the preliminary Chinese rendering; a

Sanskrit specialist, who carefully confirmed the accuracy of the language



of the source text; a scribe, who transcribed into written Chinese what was
often initially an oral Chinese rendering; a composer of the text, who crafted
the initial rendering into grammatical prose; the proofreader, who compared
the Chinese with the original Sanskrit text; the editor, who tightened up and
clarified any sentences that were vague in the Chinese; and finally the stylist,
who sat facing the head translator, who had responsibility for refining the
final rendering into elegant literary Chinese. In preparing these vernacular
Korean and English renderings of Korean Buddhist works, we have thought
it important to follow, as much as possible, this traditional style of Buddhist
literary translation that had been discontinued.

This translation project, like all those that have come before it, had
its own difficulties to overcome. We were forced to contend with nearly-
impossible deadlines imposed by government funding agencies. We strained
to hold together a meager infrastructure. It was especially difficult to recruit
competent scholars who were fluent in literary Chinese and vernacular
Korean and English, but who had with the background in Buddhist thought
necessary to translate the whole panoply of specialized religious vocabulary.
Despite these obstacles, we have prevailed. This success is due to the
compilation committee which, with sincere devotion, overcame the myriad
obstacles that inevitably arose in a project of this magnitude; the translators
both in Korea and abroad; the dedicated employees at our committee offices;
and all our other participants, who together aimed to meet the lofty standard
of the cooperative translation tradition that is a part of our Buddhist
heritage. To all these people, I would like to express my profound gratitude.

Now that this momentous project is completed, I offer a sincere wish on
behalf of all the collaborators that this translation, in coming to fruition and
gaining public circulation, will help illuminate the path to enlightenment for

all to see.

Kasan Jikwan (fn.1y % &)

327d President of the Jogye Order of Korean Buddhism
President, Compilation Committee of Korean Buddhist Thought
October 10, 2009 (25534 year of the Buddhist Era)



On the Occasion of Publishing
The Collected Works of Korean Buddhism

The Jogye Order of Korean Buddhism, together with Buddhists everywhere,
is pleased to dedicate to the Three Jewels —the Buddha, Dharma, and Sangha—
the completed compilation of the Korean and English translations of 7he
Collected Works of Korean Buddhism. The success of this translation project was
made possible through the dedication of Venerable Kasan Jikwan, former
president of the Jogye Order and president of the Compilation Committee
of Korean Buddhist Thought. Both the Korean and English translations
are being published through the labors of the members of the Compilation
Committee and the many collaborators charged with the tasks of translation,
editing, and proofreading the compilation.

The thirteen volumes of The Collected Works of Korean Buddhbism are the
products of nearly 1,700 years of Buddhist history in Korea. These Buddhist
works are the foundation and pillar of Korean thought more broadly.
This compilation focuses on four towering figures in Korean Buddhism:
Venerable Wonhyo, posthumously named State Preceptor Hwajaeng, who
was renowned for his doctrinal thought; Venerable Uisang, great master of
the Avatamsaka Sitra and pedagogical role model who was respected for his
training of disciples; Venerable Jinul, also known as State Preceptor Bojo, who
revitalized Seon Buddhism through the Retreat Society movement of the
mid-Goryeo dynasty; and Venerable Hyujeong, also known as State Preceptor
Seosan, who helped to overcome national calamities while simultaneously
regularizing Korean Buddhist practice and education.

Through this compilation, it is possible to understand the core thought of
Korean Buddhism, which continued unbroken through the Three Kingdoms,
Goryeo, and Joseon periods. Included are annotated translations of carefully
selected works introducing the Hwaeom, Consciousness-Only, and Pure
Land schools, the Mahayana precepts, Seon Buddhism, the travel journals
of Buddhist pilgrims, Buddhist cultural and historical writings, and the
epitaphs of great monks.

This work is especially significant as the fruition of our critical efforts



to transform the 1,700 years of Korean Buddhist thought and practice into
a beacon of wisdom that will illuminate possible solutions to the many
problems facing the world today. Sakyamuni Buddha’s teachings from 2,600
years ago were transmitted centuries ago to the Korean peninsula, where
they have continuously guided countless sentient beings towards truth. 75e
Collected Works of Korean Buddhism contains a portion of the fruits realized
through Koreans’ practice of the Buddha’s wisdom and compassion.

With the successful completion of this compilation, we confirm the power
of the Jogye Order executives’ devotion and dedication and benefit from their
collective wisdom and power. So too can we confirm through the thought
of such great masters as Wonhyo, Uisang, Jinul, Hyujeong and others a key
teature of Buddhism: its power to encourage people to live harmoniously
with each other through mutual understanding and respect.

The current strengthening of the traditions of Buddhist meditation practice
and the revitalization of the wider Korean Buddhist community through
education and propagation derive in large measure from the availability of
accurate, vernacular translations of the classics of the sages of old, so that we
too may be imbued with the wisdom and compassion found in their writings.
When the lessons of these classics are made available to a contemporary
audience, they can serve as a compass to guide us toward mutual understanding
so that we may realize the common good that unifies us all.

Compilation of this thirteen-volume English-language edition of e
Collected Works of Korean Buddhism is an especially monumental achievement.
To take on the task of translating these classics into English, global experts
on Korean Buddhism were recruited according to their areas of expertise
and were asked to consult with the scholars preparing the new Korean
translations of these texts when preparing their own renderings. Though some
English translations of Korean Buddhist texts have been made previously,
this is the first systematic attempt to introduce to a Western audience the
full range of Korean Buddhist writing. The compilation committee also
sought to implement strict quality control over the translations by employing
a traditional multiparty verification system, which encouraged a sustained

collaboration between the Korean and English teams of translators.
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'This English translation of the Collected Works will serve as the cornerstone
for the world-wide dissemination of knowledge about the Korean Buddhist
tradition, which has heretofore not garnered the recognition it deserves.
Together with international propagation efforts, Korean traditional temple
experiences, and the temple-stay program, the English translation of the
Collected Works will make an important contribution to our ongoing efforts to
globalize Korean Buddhism. To facilitate the widest possible dissemination
of both the Korean and English versions of this compilation, digital editions
will eventually be made available online, so that anyone who has access to the
Internet will be able to consult these texts.

Among all types of giving, the most precious of all is the gift of Dharma,
and it is through sharing these teachings that we seek to spread the wisdom
and compassion of Korean Buddhism, as well as the spirit of mutual
understanding and unity, to people throughout the world. Our efforts to
date have been to secure the foundation for the revitalization of Korean
Buddhism; now is the time for our tradition to take flight. 7he Collected Works
of Korean Buddhism appears at an opportune moment, when it will be able
to serve as a guiding light, illuminating the way ahead for Korean Buddhism
and its emerging contemporary identity.

To all those who worked indefatigably to translate, edit, and publish
this collection; to the compilation committee, the researchers, translators,
proofreaders, editors, and printers; and to all the administrative assistants
associated with the project, I extend my deepest appreciation and thanks.
Finally, I rejoice in and praise the indomitable power of Venerable Jikwan’s
vow to complete this massive compilation project.

With full sincerity, I offer this heartfelt wish: may all the merit deriving
from this monumental work be transferred to the Buddhas, the bodhisattvas,

and all sentient beings.

Haebong Jaseung (#% % &)

33 President of the Jogye Order of Korean Buddhism
President, Compilation Committee of Korean Buddhist Thought
January 20,2010 (2554t year of the Buddhist Era)



Preface to the English Edition of
The Collected Works of Korean Buddhism

Buddhism has nearly a 1,700-year history in Korea and the tradition continues
to thrive still today on the peninsula. Buddhism arrived in Korea from India
and China by at least the fourth century C.E. and the religion served as the
major conduit for the transmission of Sinitic and Serindian culture as a whole
to Korea. But Korean Buddhism is no mere derivative of those antecedent
traditions. Buddhists on the Korean peninsula had access to the breadth and
depth of the Buddhist tradition as it was being disseminated across Asia
and they made seminal contributions themselves to Buddhist thought and
meditative and ritual techniques. Indeed, because Korea, like the rest of East
Asia, used literary Chinese as the lingua franca of learned communication
(much as Latin was used in medieval Europe), Korean Buddhist writings
were disseminated throughout the entire region with relative dispatch and
served to influence the development of the neighboring Buddhist traditions
of China and Japan. In fact, simultaneous with implanting Buddhism on the
peninsula, Korean monks and exegetes were also joint collaborators in the
creation and development of the indigenous Chinese and Japanese Buddhist
traditions. The Collected Works of Korean Buddhism seeks to make available
in accurate, idiomatic English translations the greatest works of the Korean
Buddhist tradition, many of which are being rendered for the first time into
any Western language.

The thirteen volumes of this anthology collect the whole panoply
of Korean Buddhist writing from the Three Kingdoms period (ca. 57
C.E.-668) through the Joseon dynasty (1392-1910). These writings include
commentaries on scriptures as well as philosophical and disciplinary
texts by the most influential scholiasts of the tradition; the writings of its
most esteemed Seon adepts; indigenous collections of Seon gongan cases,
discourses, and verse; travelogues and historical materials; and important
epigraphical compositions. Where titles were of manageable length, we
have sought to provide the complete text of those works. Where size was

prohibitive, we have instead offered representative selections from a range



of material, in order to provide as comprehensive a set of sources as possible
for the study of Korean Buddhism. The translators and editors also include
extensive annotation to each translation and substantial introductions that
seek to contextualize for an English-speaking audience the insights and
contributions of these works.

Many of the scholars of Korean Buddhism active in Western academe
were recruited to participate in the translation project. Since the number of
scholars working in Korean Buddhism is still quite limited, we also recruited
as collaborators Western specialists in literary Chinese who had extensive
experience in English translation.

We obviously benefitted enormously from the work of our Korean
colleagues who toiled so assiduously to prepare the earlier Korean edition
of these Collected Works. We regularly consulted their vernacular Korean
renderings in preparing the English translations. At the same time,
virtually all the Western scholars involved in the project are themselves
specialists in the Buddhist argot of literary Chinese and most already had
extensive experience in translating Korean and Chinese Buddhist texts into
English. For this reason, the English translations are, in the majority of
cases, made directly from the source texts in literary Chinese, not from the
modern Korean renderings. Since translation always involves some level
of interpretation, there are occasional differences in the understanding of
a passage between the English and Korean translators, but each translator
retained final authority to decide on the preferred rendering of his or her
text. For most of the English volumes, we also followed the collaborative
approach that was so crucial in preparing the Korean translations of these
Collected Works and held series of meetings where the English translators
would sit together with our Korean counterparts and talk through issues
of terminology, interpretation, and style. Our Korean collaborators oftered
valuable comments and suggestions on our initial drafts and certainly saved
us from many egregious errors. Any errors of fact or interpretation that may
remain are of course our responsibility.

On behalf of the entire English translation team, I would like to express

our thanks to all our collaborators, including our translators Juhn Young



Ahn, Robert Buswell, Michael Finch, Jung-geun Kim, Charles Muller, John
Jorgensen, Richard McBride, Jin Y. Park, Young-eui Park, Patrick Uhlmann,
Sem Vermeersch, Matty Wegehaupt, and Roderick Whitfield; as well as our
philological consultants Chongdok Sunim, Go-ok Sunim, Haeju Sunim,
Misan Sunim, Woncheol Sunim, Byung-sam Jung, and Young-wook Kim.
We are also appreciative to Ven. Jaseung Sunim, the current president of the
Jogye Order of Korean Buddhism, for his continued support of this project.
Our deepest gratitude goes to Ven. Jikwan Sunim (May 11, 1932-January
2, 2012), one of the most eminent monks and prominent scholars of his
generation, who first conceived of this project and spearheaded it during his
term as president of the Jogye Order of Korean Buddhism. Jikwan Sunim’s
entire career was dedicated to making the works of Korean Buddhism more
accessible to his compatriots and better known within the wider scholarly
community. It is a matter of deep regret that he did not live to see the
compilation of this English version of the Collected Works.

Finally, it is our hope that 7he Collected Works of Korean Buddhism will ensure
that the writings of Korean Buddhist masters will assume their rightful
place in the developing English canon of Buddhist materials and will enter
the mainstream of academic discourse in Buddhist Studies in the West.
Korea’s Buddhist authors are as deserving of careful attention and study as
their counterparts in Indian, Tibetan, Chinese, and Japanese Buddhism. This
first comprehensive collection of Korean Buddhist writings should bring
these authors the attention and sustained engagement they deserve among

Western scholars, students, and practitioners of Buddhism.

Robert E. Buswell, Jr.

Distinguished Professor of Buddhist Studies, University of California,
Los Angeles (UCLA)

Chair, English Translation Editorial Board, Zhe Collected Works of
Korean Buddhism

May 20,2012 (2556 year of the Buddhist Era)
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Translators’ Preface

This volume brings together a number of texts that deal with the cultural
aspects of Korean Buddhism. Although Buddhism is usually associated
with its meditative practice or its doctrinal interpretation, in fact, as a living
tradition it always had to find ways of dealing with the world. Monasteries
function not only as places where monks study and practice in peace, they are
also a focal point for the lay believers, who turn to monasteries for rituals, to
make donations, to seek spiritual advice, or simply — as for most people who
visit Korean temples these days — to see the beautiful cultural treasures or
savor the unique temple food.

Many stories and memories have accrued around monks and monasteries;
some of these serve to imprint on the faithful the greatness of certain
monks; some of them impart basic teachings in a story format; some tell
of the great miracles produced by faith in Buddhism; and some merely
seem to entertain. The richest source of such Buddhist lore in Korea is the
Samguk yusa (Memorabilia of the Three Kingdoms), composed by the monk
Iryeon (1206-1289) in the latter stages of his life. The work consists of nine
sections, but the first three are mainly a chronology of Buddhist and other
events, focusing mainly on miracles, while the last four are very short. The
key sections regarding Buddhist culture — mainly of the Unified Silla era
— are section 4 “Stupas and Images” and section 5 “Exegetes.” Section four
contains invaluable information about the formative events of the main
Buddhist monuments of Korea, and offers precious glimpses on how they
functioned in people’s religious lives. It has been translated in full by Michael
Finch. Section five contains biographies of the most important Silla monks;
some of the material was culled from Chinese biographies, but there is also
much information that can only be found here. This section too has been
translated in full — with the exception of some redundant material — by Sem
Vermeersch.

These sections are translated in chapters 3 and 4 of this volume respectively.

Chapter 2 contains the full translation of Wang o cheonchuk gukjeon (Memoirs
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of a Pilgrimage to the Five Indian Kingdoms), a record of the monk
Hyecho's pilgrimage to India between 723 and 728. Although not directly
concerned with Korea, it is a unique testament to the endeavors of Korean
monks, who did not hesitate to brave insurmountable difficulties to bring
back Buddhist knowledge to Korea. The memoirs have been translated here
by Matty Wegehaupt.

All our translations are heavily indebted to the Korean translation prepared
by Prof. Jung Byung-sam, whose interpretations we have mostly followed.
Prof. Jung, together with his assistants, have prepared for the Korean
edition of this series a truly outstanding, authoritative translation of this
material that surpasses any Korean translation that has been done before.
Although all the texts translated here into English are already available in
English translation, thanks to the copious annotations prepared by Prof.
Jung the English translations presented here contain many new insights
and corrections that should help to raise the level of English-language
scholarship on Korean Buddhism. The introduction, translated by Michael
Finch, was also prepared by Prof. Jung. While chapters 2 and 3 follow his
translation closely, chapter 4 is based on an original translation from the
source text that was later compared with Prof. Jung’s translation.

The translators would like to thank the Jogye Order, in particular the
late Ven. Jikwan, and all the other translators and collaborators for making
this project possible. We would also like to thank the editor, Prof. Roderick
Whitfield, for his meticulous reading of our drafts and for the many

corrections he provided.

Matty Wegehaupt
Michael Finch

Sem Vermeersch
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Open Road to the World
- Memoirs of a Pilgrimage to the
Five Indian Kingdoms -

1. The Dunhuang Manuscripts and the Discovery of
the Memoirs of a Pilgrimage to the Five Indian
Kingdoms

Some 1300 years ago, a monk from the Korean Silla kingdom (668-935)
went off on a journey to India and made a record of his travels. He was of
a broad mind and open to receiving many different cultures. His name was
Hyecho (700-780 or 704-787). The journal he left behind is the Wang o
cheonchuk gukjeon (4 K ZB1%), translated here as Memoirs of a Pilgrimage
to the Five Indian Kingdoms.

In the western reaches of China, at the near end of the grand Taklamakan
desert, is the oasis city of Dunhuang. Dunhuang was the first step that
Chinese civilization took in its march towards Central Asia and the first
gateway for Western civilization to enter China via the Silk Road. In 111
BC, Emperor Wu of the Han dynasty (r. 140-87 BC), established a military
garrison at Dunhuang. From the mid-fourth century onwards, the first
caves, intended for Buddhist meditation, were cut in the long clift at Mogao,
some fifteen kilometres as the crow flies over the sand dunes from the town.
Over 700 caves still remain, beginning with the period of the Northern
and Southern dynasties (420-589), through the Sui and Tang (589-907),
and continuing until the Yuan dynasty (1271-1368), after which time no
further caves were constructed, although graffiti show that Chinese visitors

. . .. 1
continued to make occasional visits.

1 See R. Whitfield, Dunhuang: Caves of the Singing Sands, 2 vols. London: Textile and Art
Publications, 1996; R. Whitfield et al., Cave Temples of Mogao. Los Angeles: Getty Publications,
2000.
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In the spring of 1900, the Daoist master Wang Yuanlu (1849-1931),
the monk then resident in the complex, discovered a crack in the wall of
the entrance passage of a large ninth-century cave. Breaking through the
doorway that had been plastered over and concealed by mural paintings in
the eleventh century, he discovered a small room 2.8 m wide, 2.7 m deep, and
3 m high, stacked full of bundles of manuscripts. The space, built to one side
of the passage leading into Cave 16, was originally intended as a memorial
chapel to monk Hongbian (d. 862), the patron of the large cave beyond, but
had been appropriated, early in the eleventh century, to store an enormous
number of manuscripts and a smaller number of paintings on silk and hemp,
that were apparently no longer in use, but which were too precious to destroy.

Very soon Dunhuang became known to explorers and scholars in the
West, taking advantage of the lack of Chinese government control in the
distant northwest. Alerted to the importance of the site by his compatriot
Ferdinand de Loczy, who had visited the caves in 1879, as well as by the
rumours of a hidden library, the Hungarian Marc Aurel Stein (1862-1943)
arrived in 1907, soon followed by Paul Pelliot (1878-1945) from France,
Sergei Oldenburg from Russia, and others. Between them, they removed
thousands of texts and artworks back to institutions in their home countries.

Pelliot, a scholar of Chinese traditional culture, caused a sensation among
Chinese scholars by exhibiting some of his share of the manuscripts in
Beijing in 1909. By his making the existence of these manuscripts known,
Dunhuang gained renown as a true treasure trove. The small cave was left
empty, but became known throughout the world as the Library Cave (4%
i), and was numbered by the Dunhuang Institute (now Academy) as Cave
17. Eventually, Hongbian’s portrait statue was identified and restored to
its rightful position, facing the entrance that had been sealed up for eight
centuries or more.

Pelliot, well-versed as he was in the world of Asian culture, and fluent in
Chinese, made a more intelligent selection than had been possible for Aurel
Stein, just one year earlier. Sorting through many thousands of manuscripts
in a mere fifteen days, he selected all the manuscripts written in non-Chinese

scripts, while among those written in Chinese, he picked out all those that
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dealt with secular topics, and of manuscripts whose content was Buddhist,
only those bearing the date of their creation. Thus it was that he found
amongst this vast collection the work of Hyecho, the Wang o cheonchukguk
Jjeon. The manuscript was comprised of a single scroll, incomplete both at the
beginning and the end, and what remains today is a record of 227 columns,
with upwards of 30 characters per column. It is 28.5 cm high and each of its
nine sheets is a standard 42 cm in length, pasted together to form a scroll
that in its remaining form is 358.6 cm long.?

With the beginning and end of the manuscript missing and its author
and title unknown, Pelliot confirmed that it shared a similar phraseology to
Huilin's 7be Sounds and Meanings of the Scriptures’ (%, —¥14E# %, hereafter
Sounds and Meanings), and eventually verified its true nature as Hyecho’s
Memoirs. Then, with the help of the great Chinese scholar Luo Zhenyu
(1866—1940), he was able to fully grasp its significance and have it published
in Lost Books from the Stone Caves of Dunhuang (Dunhuang shishi yishu 2
&% %, 1909). With the help of Takakusu Junjiro (#4a)Ek 7k, 1866-1945),
it was also published in the Japanese Edition of Collected Buddhist Works (X8
Afh%4£3F), making the work better known in Japan as well. Later scholars,
such as Fujita Toyohachi (#% \, 1869-1929), Walter Fuchs (1891-1957),
and other Japanese and European scholars would analyze the contents of the
manuscript, and their research would further elevate the value of this work.*

Determining the identity of the author was itself a task. Hyecho’s name
in Chinese was Z#2, but it could also be written Z#2, as it was in Sounds

and Meanings. However, it was known for certain that Hyecho was from the

2 Kuwayama Shoshin, trans., Research on Hyecho’s Memoirs of a Pilgrimage to the Five Indian
Kingdoms. Kyoto: Kyoto Daigaku Jinbun Kagaku Kenkyujo, 1992, 1.

3 Huilin (%3, 737-820), The Sounds and Meanings of the Scriptures (—¥n4&#4&), T 2128.54.
311a-933b.

»

4 Ko Pyong-ik, “A Brief History of Hyecho’s Memoirs of a Pilgrimage to Five Indian Kingdoms”
in A Collection of Papers in Commemoration of the Career of Dr. Baek Seong-uk. Seoul: Dongguk
University Committee on Commemorative Works, 1959, 302-307.
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Silla kingdom, owing to the will left behind by Amoghavajra (Ch. Bukong,
A%, 705-774), where he listed “Silla Hyecho” (#7% £#) among his six
superior disciples to whom he had transmitted the dharma. Moreover, a
detailed examination of the text revealed certain passages where the syntax
and grammar were not in line with standard Chinese. Numerous parts stood
out, with the flow of the text seeming somewhat unnatural, adding further
supporting evidence that the author of the text was Hyecho, the foreign
monk from Silla.’

From early on, monks from Silla went to China to study Buddhism,
making a significant contribution to the development of Buddhism at home.
Though there were no more than sixteen gudoseung (K818, “monks in search
of the dharma”) studying abroad by the period of the Northern and Southern
dynasties, this number increased greatly during the Sui and Tang dynasties,
rising to more than 185. Of these, 43 went in the seventh century, 41 in the
eighth century, and in the ninth century, when the Chan/Seon/Zen school
was taking shape, 98 Korean monks went to China to study the dharma and
become pioneers in the understanding and development of Buddhism in
their native land.®

This fervour to study abroad did not cease and indeed, their area of
interest spread to include India, the birthplace of Buddhism. There were two
Korean monks who went to India to study Buddhism in the sixth century,
nine in the seventh century, and then four in the eighth century. Of these
fifteen, ten died either in India or on the road there or back, three returned
to China, and only two actually ever returned home to Silla.” Ready to give
their own lives, these gudoseung infused Silla Buddhism with vitality and

passion through their travels on the road in search of the dharma.

5 Takata, Tokio “Linguistic Aspects of Hyecho’s Memoirs of a Pilgrimage to the Five Indian
Kingdoms and Characteristics of the Dunhuang Manuscript,” in Kuwayama 1998, 205-209.

6 Chen Jingfu (B %), Zhong Han fojiao guanxi yigiannian (¥ %3 M12—F 4, The One
Thousand Year Chinese—Korean Buddhist Relationship). Beijing: Zongjiao wenhua chubanshe, 1999,
22-23.
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As for Hyecho, his particular focus was on the study of the Esoteric
school of Buddhism, mijiao (%4%). Already in China at the same time
were two Indian masters: the pioneer of late esoteric studies in India,
Subhakarasimha (637-735), who went to Chang’an in 716, and another
patriarch of the Esoteric school, Vajrabodhi (671-741), who arrived in
Guangzhou in 719 and began propagating the teaching in Luoyang in 720.
Hyecho, having directly experienced the practice of the Esoteric school in
India during his travels, returned to Tang and took successive turns serving
as a disciple to both Vajrabodhi and Amoghavajra. This made Hyecho an
esteemed monk within the school. Using the teachings of his masters and the
Sanskrit he had learned on his own, he worked on tackling the translation
of the Marijusri with a Thousand Arms and Thousand Bowls Sutra. He spent
some eight years studying its contents in preparation, but this period proved
insufficient, and he ended up spending a total of nearly forty-eight years

passionately devoted to this pursuit.8

2.The Career of Esteemed Esoteric Master Hyecho

Born in Silla, Hyecho left for Tang China at an early age, immersing himself
in his spiritual quest. Though there is no evidence to provide exact dates
regarding his birth and death, it is surmised that he was born around 700 and
died in 780. If he did indeed live until 780, this means that he was merely in

his twenties when he was possessed with the intense spiritual consciousness

7 Sixth century: Gyeom-ik (%) and Uisin (4&1%). Seventh century: Ariyabalma (AR5
), Hye-eop (¥%), Hyeontae (%K), Hyeongak (%), Hyeryun (%), Gubon (K &), and two
unknown monks (see Yijing &%, Great Tang Chronicle of Eminent Monks who Travelled to the West
Secking the Dharma, X & %38 K % % 1§1%). Eighth century: Hyecho (¥42), Muru (%), Wonpyo (/&
#), Ojin (& %). See Chen 1999, 44-54.

8 Jung Byung-sam, “Hyecho and Vajrayana Buddhism in Eighth-century Silla.” Research in Ancient
Korean History 37 (2005): 162.
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that led him on his pilgrimage to India.

It is thought that his itinerary was as follows. He departed from
Guangzhou in 723 and travelled by sea via Sumatra to the east coast of
India. From here, he travelled to each region of India, visiting the various
Buddhist historical remains, and then continued via the land route to the
western regions of China and beyond. He finally returned to the Tang capital
Chang’an in 728.

Around 733, some five years after his tour of India, he studied in the
Esoteric school under Vajrabodhi at Dajianfu Monastery in Chang’an.
There he took on a central role in the translation of Sanskrit Buddhist texts,
receiving an imperial commission to serve in the position of ishou (£%),’
an official scribe and translator. This was a sign of the recognition paid to his
fluent command of Sanskrit, developed in his travels in India, as well as to
his practice of Esoteric Buddhism.

From this point on until 774, in Hyecho’s thirty-some years of work there
were no materials beyond his capability to appraise. We can only assume that
after 774 he he took up work in the Palace Shrine (Mi€3;, Neidaochang) or
Prayer Hall inside the Palace, dedicating himself entirely to Esoteric practice.

It was in this capacity working for the Neidaochang that in the second
lunar month of 774 Hyecho undertook the supervision of a ceremony
praying for rain at the sacred “Pool of the Jade Maiden” where he penned
an address to the emperor.'® This pool was located 80 km west of Chang’an,
at Zhouzhixian (3£ E#, present day Zhouzhi County, Shaanxi Province)
in front of Xianyou Monastery (#4#%<F). Tanzhen (& #), another monk

o As a member of a translation team, a dishou “noted down in writing” or “took down in writing”
the text of a Buddhist sutra as it was orally conferred by a foreign master. See Erik Ziircher,
The Buddhist Conguest of China, Leiden: Brill, 1959, vol. 1, p. 31; and Daniel Boucher, Buddhist
Translation Procedures in Third-century China: a study of Dharmaraksa and his Translation Idiom,

PhD diss., University of Pennsylvania, 1996, 63 and passim.

10 Hyecho, “Message of Congratulations on Praying for Rain at the Jade Maiden Pool,” (& £%if
A4 in Daizong zhaozeng sikong dabian zhengguangzhi sanzangheshang biaozhi ji (X7 %1 84 3]
= RPFIE B Ay = i An b KA 4, hereafter Biaozhiji). T 2120.52.855a.
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practising in the Esoteric school at the same time as Hyecho, was also
resident at Xianyou Monastery, and it was here that the ceremony was
held. This temple was founded during the reign of Emperor Wen of the
Sui dynasty and in 601, the Renshou stapa (/=#%#%) was erected here. In
725, the Tang emperor Xuanzong (r. 721-756) commissioned repairs of
the site. However in 1998, when a dam was built nearby, the entire site was
submerged and the monastery was moved to a neighbouring location. It was
at this time that a record of the naming of the stapa and relics of the Buddha
were excavated from the stipa.'

Receiving the imperial order, Hyecho went to the Jade Maiden Pool,
installed an altar for his ritual and made his prayers. It is said that a sound
then rose from the valley and sheets of rain began to fall. All through the
night, the trees and plants came to life, the streams were swollen with
flowing water, and the long-dry earth became abundant. Receiving this
answer to his prayers, Hyecho felt it was not through his sincerity, but in
response to the emperor’s virtue that the skies had moved. He wrote to the
emperor to congratulate him on his virtue that had caused the rains fall. The
emperor who made Hyecho so happy also sent a message in reply. Such an
event serves to indicate that in working for the Neidaochang, Hyecho was
tasked with a key role addressing issues of national importance.'

In the tenth lunar month of 774 at Da Xingshan Monastery, Hyecho again
took up the study of the Manjusri with a Thousand Arms and Thousand Bowls
Sutra, inquiring with Amoghavajra about its contents and collating the text.
Hyecho wrote the preface to this sutra translation, and given that the content
of the preface was very similar to the contents of the introduction to this
sutra, it is clear that Hyecho had a firm understanding of the sutra’s essential
meaning. Because Amoghavajra was Vajrabodhi’s disciple, he was Hyecho’s
fellow disciple. Given that we know that Hyecho went to India in the 720s,
and that Amoghavajra was born in 705, it is assumed that Hyecho was his

11 Zhao Keli (2 #%.42) Shaanxi guta yanjiu PR % %A 5 (Research on Ancient Stapas of Shanxi).
Beijing: Kexue chubanshe, 2007, 163-164.

12 Jung Byung-sam 2005, 163-174.
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Site of Xianyousi, Shaanxi sheng Zhouzhi xian, China

elder. Yet in regard to the patriarchal succession of the Esoteric school, he is
said to have been Amoghavajra’s disciple. Indeed, in his will Amoghavajra
listed very clearly among his six outstanding disciples, “Silla Hyecho.”"

The others listed together with Hyecho as disciples of Amoghavajra were
all masters of Esoteric Buddhism. Third in the list, after Hyecho who was
second, was Huiguo (&%, ?—805), a patriarch of the school, steeped in all of
its teachings. Listed side by side amongst these esteemed Chinese Esoteric
masters, Hyecho possessed an unshakeable trust amongst the contemporary
monks of his age. As a result, in 774, when Amoghavajra made a request to his
twenty-one most trusted disciples to perform a prayer service for the benefit of
the nation shortly before his death, Hyecho’s name was the second to appear.”

In 780, when it is assumed that he would have been over eighty, Hyecho

13 Amoghavajra, “Bequeathed Writings of a Tripitaka Master,” (= # fe L8 §—%) in Biaozhiji,
T 2120.52.844b.

14 Amoghavajra, “A poem requesting the monks at Da Xingshan Monastery to hold a recitation of
sutras” (FrAHE &8 B w35 & B4 319 % — &), in Biaozhiji, T 2120.52.845b.
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went into the mountains of Wutaishan to fully engage in spiritual practice.
Amoghavajra had long resided in Wutaishan and had founded an Esoteric
seminary where many students resided, establishing the area as sacred ground
for the dissemination of their teachings. Given his advanced age at that time,

it is assumed that Hyecho passed away not long thereafter.

3. The Structure of the Memoirs and the Course of
Hyecho’s Journey

Though there is now only one fragmentary manuscript of Hyecho's Memoirs,
it is thought that the work originally comprised three volumes. In Huilin’s
Sounds and Meanings that Pelliot used to determine the identity of the
Memoirs, there is a key entry explaining that Hyecho’s account was split
up into three volumes."” Given this, it seems that the extant version of the
Memoirs would correspond to volumes two and three.

However, there are numerous entries that do not exist in the extant
manuscript but that do appear in Sounds and Meanings. Based on this fact,
some researchers think that this is an abridged version of the original three-
volume manuscript.'® Others have argued that the extant manuscript was
originally a “draft manuscript,” from which Hyecho would be assumed to
have then compiled the three-volume official version that Huilin spoke of."”
Yet another theory has it that the current manuscript is not an “abridged

manuscript” of a three-volume original, but rather a “copied manuscript”

15 T 2128.54.726c¢-927c.

16 Chong Su-il, Hyecho ui Wang o chonch'ukkuk chon. Munmyong kibaeng 1, (Seoul: Hakkojae, 2004),
48-49; 57-64.

17 Takata 1998, 207-209. If there was a “reduced manuscript,” the expressions of the original would
have been kept as is, and there would be no reason for any discrepancy between the Memoirs and
Sounds and Meanings. However, a draft manuscript would go through an embellished expansion to

create the final larger manuscript, and this would thus be a reason for the differences between the two.
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Manuscript of Wang o cheonchuk gukjeon

that transcribed an original that was never divided into three volumes.'
However, the sequence of entries in Sounds and Meanings does not accord
with the sequence in Memoirs. As an example, the extant manuscript lists the
head of the Four Garrisons of Anxi simply as Lord Zhao (##%, Zhao jun),
while Sounds and Meanings also provides his given name Yizhen (Ea#)."”
From this, we are led to assume that the missing sections of text were indeed
included in the three-volume manuscript.

If we take account of this fact, then according to the travel itinerary, the
extant copy is a draft with abbreviated records. Following this assumption,
there seems to be a greater possibility that a more detailed three-volume
manuscript of the Memoirs was written. The substance of the extant
manuscript focuses less on Buddhist subjects, but instead offers brief
descriptions of the main points regarding the conditions and customs of
various countries. Yet the fact that among these notes he composed five or

more poems to capture the great inspiration he felt in various locations offers

18 Otani, Shoshin, “Some problems in Hyecho's Memoirs,” in Festschrift for Professor Oda: Papers on
Korea. Seoul, 1934, 143-160.

19 Zhao Yizhen was Protector General of Anxi from 726 to 728.
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another hint towards the possibility that the extant manuscript was a draft.”
Moreover, when looking at the structure of the Memoirs, the descriptions
of the Five Indian Kingdoms are not consistent. The descriptions of the
kingdoms as a whole are scattered here and there, and the fact that they
have not yet been systematized lends more credence to this theory. The
manuscript found in the Library Cave, therefore, transcribed not the original
three-volume work, but was rather a draft or an incomplete copy.”' It should
also be noted that in the manuscript, there are ten places where editing
marks note that characters are transposed, and other instances of corrections,
additions, and duplications.”

To ascertain the original appearance of the incomplete extant manuscript,
Sounds and Meanings offers much assistance. It provides a list and brief
explanations of 85 headings in total: 39 in vol. 1 (T 2128.54.0926 c06 to
0927 a24), 18 in vol. 2 (T 2128.54.0927 b01 to 0927 b19), and 28 in vol. 3
(T 2128 54.0927 b20 to 0927 c24). Of these, the heading for Varanasi (74 %
JHAT), which appears in the middle of vol. 2 of Sounds and Meanings, shows

up in the present manuscript in column 10 as the first of four entries from

20 Jung Byung-sam, “Hyecho and Eighth-century Silla Buddhism,” in The Great Korean World
Explorer — Hyecho, ed. Kasan Buddhist Culture Research Institute. Seoul: Kasan Buddhist Culture
Research Institute, 1999, 24.

21 It is well to bear in mind that the contents of the Library Cave represent not a complete library,
but a store of manuscripts and other materials no longer in use, that had been gathered, most
likely from different places, and representing only a fraction of the total that once existed in the
monasteries of Dunhuang. They vary from top-quality copies of Buddhist sutras written and cross-
checked in the imperial scriptoria of the Tang capital, to secular documents such as legal contracts
and even schoolchild writing exercises. Although the Memoirs is an incomplete copy, its fragmentary
condition shows that it has lost sections, notably at the beginning, so that originally it may have
sought to transcribe the whole text; it is even possible that other copies of Hyecho’s account once
existed at Dunhuang. The editorial marks found on the manuscript (see following note) are evidence

of contemporary interest and critical evaluation of the work (RW).

22 'There are editorial marks noting mistakes in ten places: columns 23, 48, 52, 72, 93, 122, 147,
148, 167, and 170; editorial amendments in nine places: columns 20, 44, 52, 58, 122, 138, 173, 191,
and 210; insertions in four places: in columns 44, 54, and two in column 195. There are also two

duplications, on columns 96 and 156.
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that second volume. From vol. 3, fourteen entries are included in the present
manuscript, beginning with Suoboci (34 #) in column 103 and Five yaksas
(£ 2 X) in column 130, all the way to Mingyun (JA1) in column 220,
comprising eighteen entries in total.”

If we compare just the portion from Varanasi to Mingyun, of the 34
headings that appear in Sounds and Meanings, only 18 appear as entries in

the manuscript. The remaining 16 are absent. From Sounds and Meanings, we

22 'The following variant readings can be observed:

Memoirs Memoirs Sounds and Meanings characters
entry no. column no. juan # (I, IT, IIT)
3 (col. 10) Varanasi V& XA 110927b12 T AT
(col. 28) 148 110927b19 e}
(col. 89) wool blankets £, 11 0927b17 —&
(col. 108) woolen tents 2745 11 0927b18 EX -
(col. 103) Suoboci P 111 0927b21 LAk Ak
(col. 106) S 111 0927c09 I
(col. 107) yaks T4 111 0927b22 j: 3
(col. 111) % 2 11T 0927b23 Uk 2 ¥
(col. 130) five yaksas %58 111 0927¢03 AR
(col. 147) S 111 0927c07 AL
(col. 171) = 11T 0927¢10 A%
(col. 193) W 111 0927¢11 w8
(col. 195) U g 111 0927¢13 U gt
(col. 196) BE M AL 111 0927¢14 EEMEL
(col. 197) WA 111 0927¢15 A
(col. 209) % 111 0927¢12 % E
(col. 212) A Bl AR B 111 0927¢18 i AL
(col. 220) Ming Yun BF & 111 0927c22 Bf &

While the manuscript has #Z 247 (col. 10), £4% (col. 28), £4 (col. 89), £75 (col. 108) in that
order, the order in vol. IT of Sounds and Meanings is W ZERM;, —&, £78, 138, In vol. IIT as well,
9Ltk appears between #E and A% and 45% appears between #1% and #§ %, showing another
difference. Also, while Sounds and Meanings places %% in vol. I (T 2128 54.0926¢24), it appears in
a different place in the manuscript (col. 20). Takata notes that the characters 4T in col. 114 of the
manuscript can be understood as the #£%4 that Sounds and Meanings places in vol. IIT (Takata 1998,
206). However, although the order varies, most of the differences in the headings are simply variant

orthographies of the characters.
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can also know that though half of the first portion of the extant manuscript
was lost, the second half remained largely intact.”* If we consider the present
manuscript to be a portion of the three-volume original, running from the
second half of volume two to the second half of volume three, we can assume
that the original version was at least twice as long as the text extant today.

As for Hyecho’s route, it is generally known that he left for India by
sea, and returned to Tang China via the land route after passing through
the western regions beyond Tang. Yet, as the Memoirs ends at the Anxi
Protectorate in Kucha, we cannot know the exact route he took beyond there
to Tang. The beginning of his trip, as well, is not clear, as it begins when
he is already in India. Sounds and Meanings, in describing the first volume
of the Memoirs, notes numerous items regarding the island regions of the
South Seas, including entries on unique indigenous specialties, such as terms
related to sea turtles like daimao (¥#38), guibie (3£ %), and yuantuo (&), as
well as descriptions of the topography and housing conditions in the region.
Such information provides clear evidence that Hyecho made his passage by
sea. Pelliot quickly built on this foundation, inferring that Hyecho’s route
went from China via the South Sea to India, then returned to China via
Turkestan, modern Xinjiang.”

Hyecho’s exact route is thought to have proceeded along the following
route. He boarded a ship in the southern Chinese city of Guangzhou and
set sail towards India.”® Depending on the monsoon winds, he probably
departed sometime between October and December, sailing for roughly one

month until he arrived in Sumatra. Monks on pilgrimage are often presumed

2+ 'This presumption is based on the fact that the beginning of the extant manuscript corresponds
to roughly the middle of the text referred to in Sounds and Meanings. Because each volume does not
have a fixed ratio of entries, and because the itinerary that remains, in India and the western regions,
is more important and he had many countries to pass through on his journey, this may not represent

the true amount. However, if we want to make a rough guess, this estimate is possible.
2 Ko Pyong-ik, 303.

26 We know that there was a preference to take the sea route rather than the land route to
India based on Yijing’s (&%) Great Tang Chronicle of Eminent Monks who Travelled to the West
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to have gone by this route, to the present-day regions of Palembang and
Jambi on Sumatra, staying for a fixed period to acclimate to the tropical
climate as well as to learn Sanskrit and other native languages. Following
the lead of other pilgrims, Hyecho is then thought to have gone on from
here and disembarked in India at Tamralipti (present-day Tamluk), a town
southwest of Calcutta (modern Kolkata).”

Passing through eastern India, Hyecho began his pilgrimage visiting the
Buddhist sites along the Ganges and Yamuna rivers.”® Following this, there
is the strong possibility that he visited the country of Magadha, the region
containing the most important Buddhist historical sites. The fragmentary
beginning of the extant manuscript is presumed to be the end of an entry
about Sravasti (or, less likely, Vaisali). Following this, he left Kusinagara and
passed through Varanasi, travelling for two months before arriving at the royal
city of Kanauj in Central India, where he made a pilgrimage to numerous
Buddhist remains. This was thought to have been in 724. Leaving Central
India, he travelled for three months and arrived in South India (present-day
Nasik). From here, he walked for two more months until he arrived in Sind, a

region that had by this time already been invaded by the Arabs.

Secking the Dharma (KX J& 3% K %% 141%). He notes that 40 out of 65 monks travelling to study in
India left by sea.

27 Ko Pyong-ik, “Research on Hyecho’s Indian Journey,” in Buddhism and Multi-disciplinary Studies

(Seoul: Tongguk Tachakkyo Kaegyo P’alsipchunyon Kinyom Nonchong P’yonch’an Wiwonhoe,
1987), 873-887.

26 In the manuscript, the descriptions of Varanasi (record 3) and Central India (record 4) state that
Hyecho visited four pilgrimage sites (the Jetavana in Sravasti; the Amrapali in Vaisali; the Lumbini
Garden in Kapilavastu, site of the Buddha’s birth; and Sarhkasya, where the Buddha returned from
the Thirty-Three Heavens). Hyecho also mentions the four sacred stupas in Magadha, site of the First
Sermon (record 3); Kusinagara, site of the Parinirvana (records 2, 3); Rajagrha, where the Buddha
preached the Lotus Sutra (record 3); and the Mahabodhi Temple (record 3). Judging from this, it is
possible to assume the existence of entries that come before the previously extant first record, that
of Kusinagara. These earlier accounts addressed the historical sites at Rajagrha, Vaisali, Kapilavastu
and Sravasti. The standard route goes from Rajagrha to Kusinagara via Vaisali and thence to Sravasti,

Kapilavastu and Varanasi.
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Travelling for three more months, he came to North India and Jalandhara
in the Punjab region. It is here that he passes on information about
Suvaranagotra. Moving on for another month, he passed through Takshar
(present-day Sialkot, Pakistan), and a month later still, passed through Sindh-
Gujarat (present-day Poonch), and half a month after that, he entered the
region of Kashmir. In Kashmir, he offered information about Tibet and the
countries then under its rule, including Greater Bolor (present-day Baltistan),
Yangtong (#5, in southeastern Pakistan and western Tibet), and Suoboci (3
1% %, present-day Ladakh). After one more week of travel, he went to Lesser
Bolor (present-day Gilgit), a nation under the control of Tang.

Crossing the mountains of Kashmir again, he arrived in Gandhara
(present-day Peshawar) after one month, and stayed there from the autumn
of 725 until the spring of 726. Three days’ travel north of there, he came to
Uddiyana (present-day Swat, Pakistan), and then, leaving from Gandhara
again, he travelled for fifteen days and arrived in Kuwi (present-day Chitral).
Again departing from Gandhara, he went west for seven days, going to
Lampaka (present-day Laghman). From Lampaka, he travelled eight days,
arriving in Kapisi (present-day Kabul), then left here and travelled for seven
days, passing through Zabulistan (present-day Ghazni), after which seven
more days travel brought him to Bamiyan. From here, he took twenty days to
reach Balkh in Tokhara. It was now winter in late 726 or early 727.

One month west of Balkh, he arrived in Persia (present-day Shiraz in
the Fars Province of Iran). Then he turned north, travelling for ten days to
Arabia (in the location of present-day Kufa in southern Iraq).” It is here
that Hyecho made note of the Byzantine Empire and the Sogdian oasis

city-states in eastern Arabia, entities he described with the term Huguo

29 'This is some dispute about the regions described in the entries on Persia and Arabia. Persia had
fallen to Arabia in 651 and governor-generals had been dispatched to the various regions of ancient
Persia, such as Fars and Khorasan. The central Tokharan city of Balkh was also within Khorasan. If
Hyecho’s record noting “one month’s travel west from Tokhara” is changed to “two months to the
southwest” this would have brought him near the centre of the Persian kingdom in Fars. From here

if “ten days to the north” is changed to “twenty days to the northwest,” he would be in Kufa on the
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(#AR). These six countries that comprised Huguo are Bukhara (Anguo, %
), in present-day Uzbekistan, Kabidhan (Caoguo, &), Kish (Shiguo,
), Tashkent (Shiluoguo, %52 ), Penjikent (Miguo, K H), and Samarkand
(Kangguo, & H). He also added to this record further information about
Ferghana, in present-day Uzbekistan, Khuttal, in present-day Khatlan,
Tajikistan, and about the Turks, in present-day Kazakhstan. Leaving Tokhara,
he travelled seven days to the east, until arriving in Ishkasim, the capital of
Wakhan (present-day Pakistan). Here he offered information about the nine
countries of Shighnan, present-day Tajikistan, and then proceeded for half a
month, entering Chinese territory again at Tashkurghan.

He left here and travelled another month, arriving at Kashgar (present-
day Kashi), one of the four Anxi Garrisons, and then went another month,
arriving at Kucha, site of the Anxi Protectorate, in the eleventh lunar
month of 727. He then offered information about Khotan (present-day
Hetian), located across the Taklamakan desert, south of Kucha. From Kucha,
he travelled one month onward to Karashahr, at which point the extant
manuscript of Memoirs draws to a close.’® However, if we consider that
Sounds and Meanings next mentions “the family name Qu” (44%), namely,
the surname of the royal family of Gaochang, we can infer that his way home
took him along the Northern Silk Road, from Kashgar, through Kucha and
Karashahr, on to Gaochang, Dunhuang and, finally to Chang’an around 728.

Altogether, Hyecho refers to 36 separate regions, among which he visited

shores of the Euphrates, the Arab heartland of the mid-seventh century. Yet there is also speculation
that the area of Persia and Arabia that Hyecho said he went to was actually Nishapur in Khorasan, in
present-day eastern Iran (Chong, 99). Chong Su-il places the westernmost point of the pilgrimage in
Arabia as Nashpur. He also argues that “Persia” can be seen as Nashpur as well (i4id., 343). Though
this argument is problematic in that it differs from Hyecho’s records, even considering the record
for the Byzantine Empire that follows the one for Arabia, it is natural to consider the focus of the

description of Arabia to be on its most important region.

30 The presumed names for these regions are given in accordance with the Chinese characters
Hyecho used to name them. As to determining what modern-day regions correspond to these
ancient place names, modern research has been very fruitful: the work of Shoshin Kuwayama in

particular has been most helpful (Kuwayama, 4-10).
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26 directly. The other ten, namely Suvarnagotra [record 8]; Greater Bolor
[with Yangtong and Suoboci, record 12]; Tibet [record 13]; Byzantine
Empire [record 25]; Hu Nations [record 26]; Ferghana [record 27]; Khuttal
[record 28]; Turks [record 29]; Shighnan [record 31]; and Khotan [record
35] he describes from other sources he obtained along the way.’'

There is much debate regarding just how far Hyecho’s western journey
took him. Based on his itinerary or travel goals, there are many scholars of
the opinion that he did not go as far as Persia or Arabia. However, given that
the descriptions he offers for these regions are in line with those he gave for
places he visited in person, and that the information in those accounts was
correct, if we acknowledge that his awareness of Arabia was so precise, there

is definitely a great possibility of his actually having travelled to Arabia.”

4.The Contents and Unique Characteristics of
the Memoirs

The name of this work, Wang o cheonchukguk jeon, literally “Record of Travel
to and from Five Indian Kingdoms.” O cheonchukguk (X %) means “the five
(0) kingdoms of India (Cheonchuk)” and was the name used at the time in
Tang China for India in general. In such Chinese history books as the Tang
History, this region spanning eastwards from the Pamirs in the northwest
for some 30,000 1i was dealt with as five countries: Central, East, South,
West, and North India.” Hyecho thus followed the naming convention of

his age in describing the destination of his pilgrimage. However, the extant

31 It is also asserted that he offered descriptions of Persia and Arabia, as well as South and West

India (Kuwayama, 4).

32 Chong Su-il, 89-99. Kim Sang-yeong argues for the possibility that he went to Persia and
Arabia, and also to one of the Hu Nations, namely Samarkand. See his “Investigation into Hyecho's
Indian Pilgrimage,” in The Great Korean World Explorer — Hyecho, 46—48. Here, Arabia would refer to
their governor-general located in the farthest western region of Khorasan. This “Arabia” could also

refer to Iraq.
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manuscript does not go beyond describing only three of these kingdoms
before continuing on to a description of the western regions. Even if records
on Central and East India were in the portion of the extant text that has
been lost, if we use Sounds and Meanings for comparison and assume that
records for southeast Asia were also in that portion, the relative importance
of Hyecho’s writing about India would be even less. In regard to this point,
this would mark a great difference between Hyecho’s account of India and
those of other pilgrims, such as the Record of Buddhist Kingdoms (Foguoji:
#E32) by Faxian (337°—422?) and the Record of the Western Regions by
Xuanzang (600?—664).>

Faxian of the Eastern Jin went to India in 399 via the land route through
the western regions of China and beyond. After studying the Buddhist
historical remains there, he returned to China by sea in 412. Among the
places that appear in his Record of Buddhist Countries, there were four regions
in China, six countries in the western regions, ten countries in North India,
fourteen regions in Central India, one country in East India, and then a few
other regions, including Sri Lanka, for a combined total of thirty-seven.*
Xuanzang set off for India via the land route in 627 or 628, passing through
the western regions, returning again via the land route in 645 after spending
seventeen years on pilgrimage and study of the dharma. In his travel record,
the longest of all accounts of pilgrimages to India, Xuanzang himself divided
the countries he had seen in person among the five kingdoms of India. Thirty
of these countries were in Central India, six in East India, fifteen in South
India, ten in West India, and nineteen in North India. The rest of Central

Asia and beyond accounted for 58 other countries, for a combined total of

33 Old Tang History (Jiu Tangshu: # /%), Biographies — Western Rong, vol. 198, pp. 5308ff; New
Tang History (Xin Tangshu: #7 /& %), Biographies — Western Regions, vol. 221.

3 For a comparison and concise discussion on the significance of Faxian and Xuanzang’s itineraries
see Kazutoshi Nagasawa, Silk Road History and Culture, trans. Lee Jaeseong (Seoul: Minjoksa, 1990),
89-105.

35 Faxian, Biography of Faxian (#1475 81%), T 2085.51.857-866.
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138 countries.”® In 750, some 30 years after Hyecho, Wukong (>-812) from
Tang went to India as part of an ambassadorial delegation via Anxi. On
the way, he traversed the Congling Mountains, passing through Wakhan,
Kuwi, Lampaka, Uddiyana, and West India on the way to Gandhara. In
India, he came down with a serious illness upon which he became a monk,
trained in the dharma, and then finally returned home in 790. In his travel
journal, edited by Yuanzhao, Wukong ruzhuji (1= N3, Record of Wukong’s
Journey to India), he offered a rough sketch of his itinerary and the regions he
visited.”’

In comparison with these pilgrimage journals, the Memoirs is notable for
its original distinction. It offers a unique first-hand account of India and the
western regions during the first half of the eighth century, the only one of its
kind recounting a pilgrimage that departed by sea and returned by land.

The extant manuscript contains information about 36 regions.*® The
following table organizes them in order of his itinerary, their present-day

locations, and the time it took for each leg of the journey.

Record in Manuscript Present-day region Journey time Number of
columns of
Text
1 Vaigali India - Vaisali - 3
2 Kusinagara India — Kusinagara One month 6
3 Varanasi India — Varanasi “A few days” 7
Magadha India — Bodh gaya, etc. 4
4 Central India India — Kanauj 2 months west of 28
Varanasi
5  South India — Chalukya India — Nasik 3 months south of 11
Central India

36 Xuanzang, Record of the Western Regions (KX /& ##32), T 2087.51.868-947.

w

7 Yuanzhao 1B B trans., T 2089.51.979b—981b.

38 Not all of the 36 regions are separate countries. There are regions of China included, for example.
There are also singular regions that possess numerous countries within them. As a result, it is not
suitable to say that this is a travelogue of numerous nations. To confuse matters, at the time of his

writing, Hyecho would sometimes use the word “country” when he was talking about a region.
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6  West India - Sind Pakistan — Sind 2 months north of South 7
India
7 North India — Jalandhara India — Jalandhara 3 months north of West 6
India
8  *Suvarnagotra Tibet — Suvarnagotra 1 month east 2
9  Takshar Pakistan — Sialkot 1 month west of 3
Jalandhara
10  Sindh-Gujarat Pakistan — Poonch 1 month west of Takshar -
11  Kashmir India — Kashmir 15 days to the north 9+7
12 *Greater Bolor, Yangtong, India — Baltistan, Ladakh, 15 days east of Kashmir 4
Suoboci Sa spo rtse
13 *Tibet Tibet — Xinjiang East 6
14 Lesser Bolor Pakistan — Gilgit 7 days west of Kashmir 5
15 Gandhara Pakistan — Peshawar 1 month west of Kashmir 16
16 Uddiyana Pakistan — Swat 3 days north of Gandhara 4
17 Kuwi Pakistan — Chitral 15 days east of Uddiyana 2
18 Lampaka Afghanistan — Laghman 7 days west of Gandhara 2
19  Kapist Afghanistan — Kabul 8 days west of Lampaka 8
20 Zabulistan Afghanistan — Ghazni 7 days west of Kapisi 5
21 Bamiyan Afghanistan — Bamiyan 7 days north of 5
Zabulistan
22 Tokhara Afghanistan — Balkh 20 days north of Bamiyan 6
23 Persia Iran — Fars 1 month west of Tokhara 6
24 Arabia Iraq — Kufa 10 days north of Persia 6
25 *Byzantine Empire Turkey — Byzantine West of Lesser 3
Empire Byzantium
26 *Hu Nations (Bukhara,  (Uzbekistan) East of Arabia 7
Kabudhan, Kish,
Tashkent, Penjikent)
Sogdiana
27 *Ferghana (Samarkand)  Uzbekistan — Farghona  East of Samarkand 2
28 *Khuttal Tajikistan — Khatlon East of Ferghana
29  *Turks (Kazakhstan) North of Huguo 4
30 Wakhan Afghanistan — Wakhan 7 days east of Tokhara 10
31 *Shighnan Tajikistan — Shighnan In the mountains north 6
of Wakhan
32 Tashkurghan (Pamirs) China — Tashkurgan 15 days east of Wakhan 3
33 Kashgar China — Kashi 1 month of Tashkurghan 2
34  Kucha China — Kucha 1 month east of Kashgar 2
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35 “*Khotan China — Hetian 2000 li south of Kucha ~ 2+7
36 Karashahr China - Yangi (half a month) east of 4
Kucha

* An asterisk indicates countries Hyecho is only reporting on, but had not visited directly. The last

column, Text, indicates the number of columns of text devoted to each region in the manuscript.

Parts of the extant manuscript lack a systematic organization. Excluding
the portion of the text regarding the five Indian kingdoms that is
considered to have been lost, thought to be the record on East India, there
are descriptions of Central, North, South, and West India. However, in
the description of the region surrounding the Central Indian royal city of
Kanauj, there is a mention of the four great stupas in the Central Indian
territory, namely, the sites at Sravasti, Vaisali, Kapila, and Sarnhkasya. Before
these, however, following the record for Varanasi, is an introduction to the
four sacred stupas of Magadha. These regions are generally classified as all
being within Central India. As Magadha is the kingdom with the largest
number of the most important Buddhist sites, the failure to offer a separate
record® for this region, and the mere naming of the four great stipas is an
unsuitable structure for any Buddhist pilgrimage journal.

In the case of North India, Hyecho sees this as being comprised not
only of Jalandhara, but also Takshar, Sindh-Gujarat, and Kashmir. We know
this because he states clearly in the description of Kashmir, “the country
of Kashmir is also with North India.” Moreover, it is after his description
of Kashmir that he offers information about the general composition
of monasteries in North India. Within the record on Sindh-Gujarat as
well, there is the description that states, “As with others in the five Indian
kingdoms” and a further note that “there is another temple in North India,”
offering clear evidence that this region is seen to be within North India.

Finally, there is the fact that discussions of the general culture, clothing,

9 Unlike the Record of the Western Regions, which was quite clear in stating the precise location of

sites, the Memoirs lack this precise demarcation.
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language, law, customs, and punishments of the five kingdoms are generally
included with individual entries on Central India, but for North India, this
information comes after the entries for Takshar, Sindh-Gujarat, and Kashmir.

Seen this way, North and Central India are shown to have numerous
countries within them, while South and West India end with the
introduction of only one country. Taking the five kingdoms in their entirety,
Central India, the area with the most Buddhist historical sites, and North
India, the Buddhist heartland leading to China’s western regions, are
given a detailed treatment, while South and West India have generalised
descriptions. There are also descriptions about the five kingdoms as a whole
scattered here and there. These serve to illustrate the lack of systematic
organization within the extant manuscript.”’ In the entry on Varanasi, we can
find this tendency as well. After the description of the site of the first “Turning
of the Dharma Wheel” (i.e. the First Sermon) at the Deer Park in Varanasi,
he notes that the Magadha king Siladitya (r. 590-647) made the Buddha
statue enshrined inside the temple. Immediately after this, beginning with
Deer Park, he lists the four great sacred stapas of Magadha, and notes at this
time that he had arrived at the Mahabodhi Temple. Thus, this record makes
no division between Varanasi and Magadha. Of course, not every account in
the Memoirs provides a sharp division between different countries. However,
for those countries that he visited directly, he includes a set phrase regarding
from where he left, in what direction he went and for how long, and where
he arrived. It is based on this set phrase that the countries can be divided.”
This translation follows that system and numbers the countries accordingly

in its presentation of the text.

4 Our understanding of this incomplete systemization further raises the possibility that the extant

manuscript is not, in fact, the original manuscript of Memoirs, but rather an abridged or draft version.

41 To distinguish between countries he had seen directly and those he was only relaying information
about, Hyecho had a set pattern to indicate the former, saying “From X, I travelled in such-and-such
a direction for such a period of time and arrived at country Y” (% — B — 47 — BE — H). The only
countries to lack this set phrase are Persia and Arabia, leading to doubts as to whether he travelled

there in person.
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The information provided in the entry for each country describes the
location, political state of affairs, climate, topography, regional specialties,
daily customs, attitudes towards Buddhism, and other facts and figures.*
Hyecho makes a division among Buddhist followers between those who
follow the Mahiyana and Hinayana. Among the 36 countries he describes,
seven are Hinayana, four are Mahayana, ten have a mix of both, four are said
only to have monasteries and monks, seven are said to be without Buddhism,
and four make no mention of Buddhism at all. From this we can determine
that in Hyecho’s time, India was seen generally to have both Hinayana and
Mahayana, though in some regions Hinayana was more prevalent. It was
within China’s sphere of influence that only Mahayana was practised. This
differs from the state of affairs described by Xuanzang a century earlier,
leading us to presume that the Buddhist world was undergoing a state of
transformation at the time of Hyecho’s visit.* Looking at India as a whole,
we can see the trend of Hinduism’s expansion and Buddhism’s general decline,
but in North India and the western regions, Buddhism was gradually gaining
popularity. The Memoirs thus offers a snap-shot chronicle of the general state
of transformation in the transmission and prevalence of Buddhism.

The significance of the Memoirs lies precisely in the vivid depiction it

offers us of life in later eighth-century India and Central Asia. India at the

42 Xuanzang’s Record of the Western Regions provides a very summarized description of each
country’s political climate, landscape, and religious state of affairs, together with a very detailed
account of local Buddhist historical relics and popular legends. The Memoirs, on the other hand,
except for Central India, has descriptions more about the general state of affairs in each country,
rather than Buddhist historical sites. Thus, with the significant differences seen in the entries on
the same countries, the disparity in generational background and perspective becomes an important

point for our consideration.

4 Of the 100 countries described in the Record of the Western Regions, 25 were Mahayana, 60 were
Hinayina, and 15 were both. Based on Xuanzang’s regional breakdown: western regions (5:12:1),
North India (9:7:1), Central India (7:26:6), East India (1:2:0), South India (1:7:5), and West India
(2:7:2), Mahayana seemed to be flourishing in North India, while Hinayana flourished in Central,
South, and West India, as well as in the western regions. See Mizutani Shinjo, trans. Record of the
Western Regions (X & % #32) (Tokyo: Heibonsha, 1971), 417-420.
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time of his visit was reeling in a state of division and dissolution following
the collapse of the Harsavardhana dynasty (ca. 606-647). Following the fall
of the Gupta dynasty in the mid-sixth century, the Harsavardhana dynasty
arose in the early seventh century, with its capital in Kanauj, where it enjoyed
a position at the heart of North Indian politics. However, the death of
Harsavardha (c.590-647) aroused brutal factional strife over the succession,
bringing about the independence of numerous provincial powers, and the
dissolution of the dynasty. Thereafter, in the later eighth century, North
India was split between three powers, the Pratihara of Kanauj, the Pala of
Bengal, and the Rashtrakuta of Deccan. In the wake of the competition this
provoked, we can understand how, with the power of seventh and eighth
century North India now gone, numerous countries seceded to form their
own independent states. As such, it was entirely suitable for Hyecho to use
the word “nation” or “country” (B, Ch. guo, K. guk) when he described these
various regions. This political detail also took a more human form. One
example of this is his detailed description, steeped as it is in the ambiance of
its day, about royal audiences and the settlement of disputes in Central India.

There is also great significance in the information he provides in his
records about Arabia. The Middle East at that time had seen the Persian
Sassanid Empire (224-651) fall to the Arabs who were ruled by the
Umayyad caliphate centered around Damascus and led by Hisham ibn Abd
al-Malik (724-743). Their rule extended throughout the region with the
dispatch of numerous governor-generals. Hyecho’s account allows us to verify
the extent of their influence, extending east to the Indus River valley and into
Central Asia, including present-day Uzbekistan and Tajikistan. In leaving us
his observations about Persia and Arabia, Hyecho played a pioneering role
in marking the important traces of interaction between Central Asian and
Islamic culture.”

Though it may bear some relation to the fact that the extant manuscript

is not the original copy, the fact is that the descriptions that we do have from

4 Chong, 91-100.
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Hyecho are quite objective. He does not mix emotion in with the facts of
each region as he describes them, simply recording things “as they are” and
moving on. Yet there are five places in the Memoirs where he does pause for a
moment, offering poetry as an expression of the moods inspired by the sites
he visited. These pauses allow the reader also to reflect upon the fact that in
the face of the many difficulties prevalent during a pilgrimage, this spiritual
seeker found plenty of inspiration to overcome the obstacles in his way.
Speaking to his sincere desire to fulfil the vow of his pilgrimage, his writing
here is steeped in the frank depiction of the vivid emotions of a pilgrim, and
is left to us as exquisite lyrical poetry.*

With a rigid separation between his objective viewpoint and subjective
emotions, his account as a whole is judged by some to possess a perfect
composition for a travel journal.” On one hand, his prose places more
importance on presenting the various data about a region in an encompassing
manner, rather than on his own experiences in each place. He is faithful to
objective descriptions and realistic portraits. On the other hand, his poetry
draws out his individual experience, an expression of his emotion as he faced
the hardships of travel and a deep longing for home.

'The account of the regional cultures of India and Central Asia left to us
in the Memoirs is brief. However, as an accurate record of his age, it provides
critical research material. Moreover, imbued as it is with the warm mind and
lively emotions of a spiritual seeker on a life-threatening journey, it is handed
down to us as a genuine chronicle of a true pilgrim. Thus, the Memoirs is
a unique record of one man’s personal experience, a cultural inheritance

possessed of an inimitable charm.

4 Im Gijung, “The Cultural Significance of Record of Travels to Western Lands and Memoirs of a
Pilgrimage to Five Indian Kingdoms,” Journal of Buddhist Studies 31 (1994): 26.

4 Lee Jinoh, “The Writing Style and Purpose of Hyecho’s Memoirs of a Pilgrimage to Five Indian
Kingdoms,” in Research on Ancient Prose, ed. Society of Korean Language and Literature (Seoul:
Taehaksa, 1998), 183-194.
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The Cultural-Historical Significance of
the Samguk yusa (Memorabilia of the Three
Kingdoms)

The invaluable history book Samguk yusa (Memorabilia of the Three
Kingdoms), which provides us with abundant materials for research into
Korea’s ancient culture, was compiled by Iryeon (—#, 1206-1289) in the
wake of a series of military rebellions and the establishment of the Choe
military regime at a time when Goryeo had experienced the suffering of the
Mongol invasions and was entering into an age of Mongol oppression.

As the base of the hereditary aristocratic system, Scholastic Buddhism,
centered on the Avatamsaka school (K. Hwaeomjong, C. Huayanjong) and
the Dharma-Character school (K. Beopsang jong, C. Faxiang zong), was
intimately connected to society and vigorously active within society, but after
Uicheon (% X) the number of Seon (C. Chan, J. Zen) and Cheontae (C.
Tiantai) schools increased. When the military rebellion of 1170 broke out,
the basic system of government by aristocratic civilian officials was annulled,
and changes arose throughout the whole of society. At the beginning of the
period of military rule the Goryeo Buddhist sphere of the Scholastic and
Seon schools appeared to be coexisting on equal terms, but after the seizure
of power by the Choe clan, the Buddhist sphere was reformed so that the
Seon school took the lead. The Choe regime favored the Samadhi and Prajna
approach to Buddhist practice (jeonghye ssangsu: T 2%45) and took an
interest in and lent its support to the Buddhist teachings of Jinul (%23#), who
founded a new religious community (gyeolsa) at Suseonsa. By having Seon
Master Jigyeom (&3#), who was installed as the royal preceptor (wangsa: £
ff) in 1212, take control of the Two Orders and Five Schools (Yangjong
ogyo: W R Z4k), the Choe regime put the Seon order firmly in charge of
Buddhism in Goryeo. Around 1211 the Baengnyeon Community under the
leadership of Yose ( 71#) established Pure Land belief (Jeongtogwan: ¥+ #1)
and repentance practice (chamhoe subaeng: ¥ 1447) in harmony at Suseonsa

and thus initiated a new Buddhist movement.
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The Life of Iryeon

Iryeon was born in 1206 (the second year of Huijong’s reign) during the
Choe Chungheon regime in Jangsan-gun (F:L%F), a prefecture of Gyeongju,
which is thought to be present-day Dongbu-dong (R3FiF — originally
Yugok-dong [i#4-R], Seo-myeon [&@], Jain-gun [ &4=2F]) in the city
of Gyeongsan (B:h7). Iryeon’s father was Gim Eonpil (£ #), who
is thought to have been a member of the class of regional functionaries
(hyangni: %), and his mother was from the Yi clan. Iryeon’s original name
was Gyeonmyeong (R.%), and his courtesy name was Hoeyeon (##). At
the age of nine he entered Muryang Monastery (#% ) in Haeyang (#41%;
present-day Gwangju [#%91]) and began to study the Buddha dharma. At
the age of fourteen he received the full precepts (gujokgye: F-2) from the
senior monk Daeung (X #) at Jinjeonsa (Bt ®<F). This monastery has a long
and significant history insofar as it was here that the founder of the Gaji
Mountain School (Gaji sanmun: #%7.L7), Seon Master Doui (& &), dwelt
in seclusion when the first orthodox Southern School of Chan (K. Seon)
began to spread during the period of the transmission of the Seon School in
late Silla. Accordingly Iryeon is recorded as belonging to the Gaji Mountain
School.

Iryeon, who practiced while traveling around many different monasteries,
demonstrated outstanding ability, and his reputation was so high that he was
selected as first among the “four selections of the Nine Mountains” (Gusan
saseon). At the age of twenty-two Iryeon took the sanngha examination
(seunggwa: #4#t) and achieved the top grade (sangsanggwa: £ EF}). He also
engaged in contemplative meditation while staying at Bodang Hermitage
(%1 &) on Mt. Po (&), which is present-day Mt. Biseul (R ),
Hyeonpung-myeon (Z /&), Dalseong-gun (3%2F), Daegu.

From 1231 (the eighteenth year of Gojong’s reign), when Iryeon was
twenty-six years of age, the ordinary people and ruling class of Goryeo
vigorously resisted the Mongol invasions for thirty years. For twenty-two
years during the period of the Mongol invasions of Goryeo Iryeon visited

various monasteries on Mt. Po and practiced there. Located on Mt. Po were
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Okcheon Monastery (£5%=F), which belonged to the Hwaeom school and
had been established by an Amitabha religious society (gyeo/sa), and also
Bodang Hermitage, where Lotus Sitra worship and esoteric Buddhism
were practiced. Iryeon’s experience of the varied Buddhist faiths on Mt. Po
is clearly reflected in his writings, including Samguk yusa, which are not
restricted to any particular faith or school but provide a comprehensive view
of Buddhism’s various schools, faiths and ideologies.

While Iryeon was active at Mt. Po, during the period of resistance to
the Mongol invasions by the regime of Choe I, Goryeo Buddhism was
undergoing changes. Suseonsa and Baengnyeonsa, which had initiated a new
spirit through the Buddhist religious society (gyeosa) movement, on the one
hand were patronized and regulated by the Choe regime, while on the other
hand cautiously participated in the resistance against the Mongols. In 1232
when the capital was moved to Ganghwa Island in response to the Mongol
invasion of that year, the woodblocks of the first Tripitaka Koreana, which
were kept at Buin Monastery (#4=<F) were destroyed by fire, and the will to
resist the Mongols grew even stronger. The “Samantabhadra enlightenment
site” (Bohyeon doryang: &%) was established at Baengnyeonsa, and in
1236 work was started on the woodblocks for the second Tripitaka Koreana,
which took sixteen years to complete.

Because of the continual resistance in the Gyeongsang Province region
to military rule after the military rebellion, Buddhism in this region was
greatly weakened. In this atmosphere Iryeon also remained in obscurity in
Mt. Po. Once when he was on the run from the invading Mongol army, he
had a miraculous encounter with the “transformation body” (hyeonsin: 2.%)
of Mafjuséri while he was chanting the Five-Character Dharani of Marijusri
(Munsu ojaju: X3k ZLF0).

While staying at Myomun Hermitage (4'71/) on Mt. Po in 1273,
Iryeon attained enlightenment through engaging in Awadu meditation
practice. Iryeon’s penchant for “phrase-observing meditation” (ganbwaseon:
A 548) grew stronger after his exposure to the philosophical tradition of
Suseonsa. Nevertheless, Iryeon did not devote himself exclusively to the Seon

School, but also made a deep study of scholastic Buddhism and adopted a
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balanced attitude to the Seon and Scholastic traditions. Not only that but he
was also widely read in the Confucian classics and was thoroughly familiar
with the various schools of Chinese philosophy, which provided him with a
broad foundation in both domestic and foreign systems of thought. Iryeon’s
ideological tendencies, together with his broad interest in the various beliefs
within Buddhism, enabled him to develop a wide ranging philosophical
system. In 1237 Iryeon attained the rank of Samjung daesa (=% X#F) and in
1246 was promoted to the rank of Seon Master (Seonsa: # #F).

In 1249 Iryeon founded Jeongnimsa (£#k4t) in Namhae (#i#%),
which was built by Jeongan (#8-%, P~1251), who donated his house for this
purpose. As the father-in-law of Choe I, Jeong An had close ties with the
Choe military regime, but repelled by Choe I's selfish concern for his own
regime, Jeong retired to Namhae. Immersing himself in Buddhism, Jeong
even took part in the publication of the Tripitaka Koreana and formed a
deep friendship with Hyesim (%3#), the second abbot of Suseonsa. It is
thought that due to the relationship that Iryeon formed with Jeong An at
this time, he was able to receive his help in acquiring many of Hyesim’s
writings, including Seon Stories and Comments (Seonmun yeomsong: #7714k
28). Through these works Iryeon was directly exposed to the philosophical
tradition of Suseonsa, and he became even more deeply devoted to phrase-
observing meditation. As a consequence he compiled Garden of Seon Stories
and Comments (Seonmun yeomsong sawon: P18 F3L) in thirty volumes,
continuing the tradition of Hyesim’s Seon Stories and Comments. In 1256 he
published the Augmented Five Positions of Caoshan and Dongshan (Jungpyeon
Jjodong owi: T4 &R #4%) at Gilsang Hermitage on Mt. Jiri after spending
four years on its compilation.

In 1259 at the age of fifty-four Iryeon attained the rank of Great Seon
Mentor (Daeseonsa: X4#£F), and in 1261 he was invited by royal command
to Ganghwa and was active at Seonwolsa (#F4t). The fact that Iryeon
was able to practice at the temporary capital on Ganghwa Island during
the upheaval of the collapse of the Choe regime and the surrender of the
government at Ganghwa to the Mongols was possible because of the support

of such powerful figures as Yi Jangyong (F#/f: 1201-1272) and Bak
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Songbi (AMke: ?-1278). As a member of the eminent, civil official lineage of
the Inju Yi clan, Yi Jangyong was the leading figure of the regime that came
into being during the reign of King Wonjong after the collapse of the Choe
regime while Bak Songbi, a general from the class of regional functionaries
(hyangni), together with Yugyeong Gim Jun took part in the removal of
Choe Ui.

Iryeon, who had been vigorously active in Ganghwa retired to Oeo
Monastery (&&) in Yeongil, North Gyeongsang Province in 1264 when
Bak Songbi fell from his position of influence. Soon afterwards Iryeon
moved again to Inhongsa (1=544%) on Mt. Po. When Gim Jun was executed
in 1268, Iryeon, in compliance with a royal command, headed a meeting
of eminent monks from the Seon and Scholastic schools of Buddhism
known as the Daejang Nakseonghoe (K& % ®&). In 1274 he restored
Inhong Monastery and renamed it Inheungsa (/=$4t) and then restored
Yongcheonsa (i##%F) on the eastern side of Mt. Po, changing its name to
Burilsa (#h B 4L).

In 1277 under orders from the king, Iryeon stayed at Unmunsa (&
P1+), where he made a great impact, and in 1278 he published the Zuble
of a Chronology of Successive Monarchs (Yeokdae yeonpyo: FER %), which
laid the foundation for the “Chronology of Monarchs” (Wangnyeok: £
J&) chapter in Samguk yusa. In 1281 he gained even more respect when was
summoned to meet King Chungnyeol when the latter came to Gyeongju to
encourage the Eastern Expeditionary Army (Dongjonggun: R4EE). In the
following year the king received Iryeon in the inner palace, listened to his
sermon and arranged to have him installed at Gwangmyeong Monastery
(&%) in Gaegyeong (Gaeseong). In 1283 when Iryeon was seventy-
eight, he was invested as “one honored by the nation” (gukjon: BE¥). Iryeon
requested leave to depart from Gaegyeong because he had to take care of his
elderly mother and returned to his former home. When his mother passed
away in the following year, the court ordered Iryeon to go to Ingaksa (%%
<) and recuperate there and had the monastery restored and bestowed
it with agricultural land. At Ingaksa Iryeon twice held Nine Mountain
Sect Assemblies (Gusanmun dohoe: /P14 ®), and centering on the
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Gaji Mountain School, he gave the Seon precepts and strove to ensure the
ecclesiastical authority of all the Buddhist schools in Goryeo. At this time
many monks were accepted as Iryeon’s disciples.

When Iryeon was not meditating, he read the Tripitaka and deeply
studied the commentaries of the Chinese masters. He also read Confucian
works extensively and was well versed in the works of the Chinese
philosophers (zbuzi baijia: 3§18 %). His memorial stela, therefore, records
that he made all things beneficial and demonstrated a miraculous insight
into everything. This kind of assessment of Iryeon’s life shows that even
though Iryeon placed importance on meditation practice (suseon: 154%), he
was thoroughly familiar with a wide variety of different schools of thought.
Iryeon’s own meditation practice was based on “phrase-observing meditation”
(ganhwaseon: & %74#), using the hwadu (338) meditation method.

While residing at Muju Hermitage at the age of thirty-one Iryeon
attained enlightenment through meditating on a Awadu. While meditating
continuously on the statement, “The world of sentient beings does not
increase while the world of Buddha does not decrease (saenggye budam
Bulgye bujeung: £ R #hFF35),” one day he attained enlightenment in
an instantaneous moment of spiritual awakening. At that time Iryeon said
to the people around him, “Today I realise that the three realms of samsara
(samgye: =J¢) are like a phantasm or a dream and there is not even so much
as a fine hair ensnaring the great bbumi” (daeji: K# — the tenth of the ten
bodhisattva grounds). This shows how deeply devoted Iryeon was to “phrase-
observing meditation (ganhwaseon: & %74#),” as it was through using this
method of meditating on a Awadu that he gained enlightenment.

Also, just before Iryeon passed away, he left behind three Seon dialogues
in written form. The first of these dialogues is as follows:

A monk asked, “As Sékyamuni, the honored one, entered Nirvana at Sala
Forest (Hangnim: #54%), while master (hwasang: #2%j) is returning to the
original reality (bonje: AF%) at Ingansa (B4 ), I do not understand how far
apart these two places are.” Striking the person who said this once, Iryeon
replied, “This kind of annoyance relates to the past and present, but there

is no loss. It is clearly in front of your eyes.” Then hitting him once again,
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Iryeon added, “It is clearly before your eyes.” The monk then went forward
and spoke again, “The three-horned giraffe has entered the sea so the
remaining moons come out of the waves in vain.” Iryeon replied, “I will come
back another day and have fun together with you all.”

This record, which provides a final adornment to his life, shows how
deeply devoted Iryeon was to the method of “phrase-observing meditation”
(ganbwaseon: & 54%).

At the age of fourty-four in 1249, Iryeon, who had attained
enlightenment by meditating on a Awadu, went to reside at Jeongnimsa (&
#4t) in Namhae at the invitation of Jeongan (#-%), and it was here that
he had the opportunity to connect to the new spiritual developments that
were taking place at Suseonsa (#54#4%). Suseonsa had adopted the phrase-
observing meditation method of the Linji Chan lineage and systematized
it. This led to Iryeon being even more strongly influenced by this method of
meditation practice.

At Gilsang Hermitage (F# /&) in 1256 at the age of fifty-one, Iryeon
started work on supplementing the Five Positions of Caoshan and Dongshan
(Cao-Dong wuwei: §iF #4x), which had already been transmitted from
China during the Goryeo dynasty, and in 1260 he published the first edition
of the Augmented Five Positions of Caoshan and Dongshan (Jungpyeon Jodong
owi: T4 EF E1L). Cao-Dong wuwei was a version of Exposition on the
Biased and Right Five Positions (Pianzheng wuwei shuo: 4fE Z4Z3R), written
by Dongshan Liangjie (78l &4 807-869) of the Cao-Dong School, which
was annotated by his disciple Caoshan Benji (&L A&#: 839-869). This work
became the central ideological text of the Cao-Dong School. In the title
“Pianzheng wuwei shuo,” “zheng” refers to the original substance (bonche: #4%)
of “thusness” (S. tathata, K. jinyeo: £4n), while “pian” refers to the condition of
birth and death (saengmyeol: %£i). By conducting meditation practice on the
basis of the principle that in correctness there is partiality (jeongjungpyeon:
iEF4R) and in partiality there is correctness (pyeonjunghan: 4m¥E), this
work argues that a condition of perfect freedom can be attained. Hyeha (%
#) edited the Five Positions of Caoshan and Dongshan (Cao-Dong wuwei),
Gwanghwi (J£4%) annotated it, and Iryeon supplemented it to produce the
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Augmented Five Positions of Chashan and Dongshan (Jungpyeon Jodong owi:
T4 &R 24%) in three volumes. At the beginning of each of these three
volumes is the statement, “Edited by Hyeha after Caoshan (PIA& &L E 7% %),
annotated by Gwanghwi (FIA&#£4%), and supplemented by Hoeyeon (#%
4 #54#).” Hoeyeon is, of course, Iryeon’s courtesy name.

Even though Iryeon participated in the publication of the Augmented
Five Positions of Chashan and Dongshan, his own Seon ideology was not
wholly focused on that of the Cao-Dong School. It may have been that
by using such different Seon traditions as that of the Cao-Dong School,
Iryeon was seeking to unite and harmonize all the various Seon traditions
within the context of the dominant phrase-observing meditation tradition
(ganhwaseon) of that time centered on Suseonsa. Nevertheless, Iryeon was
unable to establish an ideological foundation derived from Cao-Dong Seon
to counter the influence of Neo-Confucianism that subsequently became the
mainstream ideology in Joseon.

Iryeon not only attempted to comprehend the various Seon traditions
centering on phrase-observing meditation but also had a broad interest
in scholastic Buddhism and other beliefs within Buddhism. The fact that
Iryeon’s faith had a composite character is demonstrated by his emphasis
on the merit of the Avalokitesvara dharani (jineon: %) after his spiritual
encounter with Mafjusri. This type of faith had an epochal significance
insofar as it provided the people of Goryeo, who were exhausted from a long
period of war, with a way forward on the basis of the energy of faith.

In the spring of 1289 (the fifteenth year of King Chungnyeol’s reign),
Iryeon ordered the publication of Incheon bogam (AKX 4) at Ingaksa and
passed away in the seventh month of that year at the age of eighty-four,
having spent seventy-one years as a Buddhist monk.

The king mourned the passing of Iryeon and bestowed on him the
posthumous name Bogak (& %: Universal Enlightenment) and the stipa
name Jeongjo (#%: Tranquil Illumination). In 1295 (the twenty-first year
of King Chungnyeol’s reign) six years after Iryeon passed away, an epitaph
entitled “Goryeo Gukhwasan Jogyejong Ingaksa Gajisan ha Bogak Gukjon
bimyeong” (BB F.L§ERBA TR L TEHRETH4), composed
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by Minji (Bi#), based on a biography of Iryeon by Hongu (¥ f)—also
known as Cheongbun (i##%)—and using the calligraphic style of Wang
Xizhi (£4&%) was inscribed on a memorial stela erected at Ingaksa. On the
reverse of the stela, Great Seon Master Jinjeong Cheongbun recorded the
circumstances behind the making of the stela and provided a list of Iryeon’s
disciples and donors, which was also engraved in the calligraphic style of
Wang Xizhi.

As well as writing Samguk yusa (Memorabilia of the Three Kingdoms)
in 5 volumes and compiling the Augmented Five Positions of Caoshan and
Dongshan (Jungpyeon Jo-Dong owi) in 2 volumes and Garden of Seon Stories
and Comments (Seonmun yeomsong sa won: #1352 F L) in 30 volumes,
Iryeon also wrote Gesong japjeo (15%8#%) in 3 volumes, and compiled Jopado
(AL9%E) in 2 volumes, Daejang sujirok (K& /A%a%%) in 3 volumes, Jeseung
beopsu (4 %H) in 7 volumes, Jojeongsawon (FLFEF L) in 30 volumes and so
on. In total Iryeon published more than 100 volumes which were reputed to
have been popular throughout Goryeo.

Before passing away Iryeon wrote letters to the king and Yeom Seungik
(fie/k ). This suggests that Iryeon had a close relationship with such court
officials as Yeom Seungik. Also, before his death Iryeon engaged in long
dialogues with various monks through which we can clearly see his penchant
for phrase-observing meditation (ganbwa seon).

Because the inscription on Iryeon’s stela, which was erected in 1295,
was written by Minji (B7#%) using the calligraphic style of Shusheng (% %)
Wang Xizhi (£4#&%), countless people subsequently took rubbings of the
stela inscription in order to obtain examples of characters in Wang’s style.
Unfortunately, this became one of the main reasons that Iryeon’s stela has not
been preserved in a good condition. On the other hand due to the creation
of numerous rubbings of the inscription as well as the existence of a copy of
the inscription at Woljeongsa, we fortunately know the full content of the
stela inscription. However, there is no complete rubbing of the inscription
on the reverse of the stela (eumgi: [£32), which was written by Sallip (+b ),
also using Wang Xizhi’s calligraphic style. Although there have been many

attempts to reconstruct the inscription, therefore, there is still no completely
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satisfactory version. As the wording of the inscription on the reverse of the
stela is connected to the text on the stela’s obverse, a reconstruction should
not be too difficult, but because at least half of the reverse inscription is made
up of a list of disciples, it is not possible to detect any consistent flow in the

structure of the sentences.

1. Iryeon’s Perception of History

Iryeon’s perception of history was based on an awareness of and reflection on
the social confusion that ensued after the rebellion of the military officials
against the civil officials in Goryeo. His approach to history, therefore,
was oriented towards finding a spiritual basis with which to overcome
such social contradictions in the context of a cultural trend spreading
throughout Goryeo society in which people were seeking to discover a new
understanding of the traditions of the past.

The main content of Samguk sagi (=B 32: Chronicles of the Three
Kingdoms), an “official history” compiled 150 years before the Samguk yusa
when Goryeo was at its zenith, is concerned with practical problems related
to the political system. The historical consciousness of Gim Busik (&% #),
who was in charge of the compilation of the Samguk sagi, was a Confucian
view of political history based on Confucian political ideology. From the
beginning to the end of the Goryeo dynasty this was the main historical
trend and focused mainly on officially compiled works of history. As well as
the positive aspect of the pursuit of rationality demonstrated by these official
histories, as can be seen in Samguk sagi, they also reveal various weaknesses
such as a reduction of the breadth of understanding of ancient traditional
culture and the evasion of recognizing social contradictions.

With the arrival of an era when the Mongols were actively interfering
in Goryeo politics, however, the Confucian view of political history alone
became unable to provide the ideological strength necessary to overcome
the contradictions facing Goryeo society. Consequently, when the nation

was encountering an extremely difficult situation, a spiritual view of
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history (jeongsin sagwan: #%#¥ %) was required to overcome the pressure
from outside the nation by emphasizing the spiritual aspect of historical
consciousness. The history book that most strongly reflects this spiritual view
of history is the Samguk yusa.

Iryeon saw Korea’s historical tradition as being centered on Buddhism.
In the section entitled “The Nine-story Stapa at Hwangnyong Monastery”
(Hwangnyongsa gucheung tap), he emphasized that it was only through the
power of Buddhism that the Three Kingdoms were unified into one country
and the whole world could enjoy peaceful coexistence. What we see in this
section is Iryeon’s emphasis on the virtuous influence that Buddhism exerted
on Korean history. In the section entitled “Old Joseon” (Go Joseon), in the
process of relating the myth of Dangun (18 %), Iryeon explains that Hwanin
(#21) is the same as Indra (Jeseok: ##) in Buddhism. Such content, which
is considered to be a later Buddhist embellishment of the original myth, is
also closely related to a historical consciousness centered on Buddhism.

This type of Buddhist-centered historical consciousness does not only
appear in the work of Iryeon. From the time when the royal families at the
top of society accepted Buddhism until the faith reached the ordinary people
at the bottom of society, Buddhism had been the central ideology, leading
society from the beginning to the end of the Goryeo dynasty. If we accept
that Goryeo society’s cultural base was provided by Buddhism, we should
also accept that Iryeon’s Buddhist-centered, traditional consciousness and
his Buddhist view of history would not only have been held by a Buddhist
monk. It would be more appropriate to see his views as being integral to the
general consciousness of Goryeo culture.

Iryeon’s historical consciousness originates from his effort to gain a
new understanding of traditions of the past in order to overcome the social
contradictions of his day. From this standpoint it would wrong to think of
the Buddhist view of history, which formed the core of Iryeon’s historical
perception, as being a denial of the Confucian view of political history. In
various places in the Samguk yusa the historical theory of the Samguk sagi,
which is typical of histories compiled in accordance with the Confucian view

of history, is quoted directly. This clearly shows that Iryeon had no intention
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of ignoring the Confucian view of history. The fact that Iryeon compiled a
new version of Five Positions of Caoshan and Dongshan (Cao-Dong wuwe:
&R A4%), which explains the meaning of the “five positions” (wuwei: #4x%)
in accordance with the example of a monarch and his ministers, shows that
Iryeon’s Seon ideology also entailed a clear consciousness of politics and the
state. Not only that but the fact that half of the content of Samguk yusa is
taken up by the chapters “Chronology of Monarchs” (Wangnyeok: £/&) and
“Wonders” (Gii: #%#), clearly demonstrates Iryeon’s interest in society and
the state.

We can glimpse Iryeon’s primary motivation for compiling Samguk yusa
in the term “yusa” (i£¥) itself. This term generally refers to records that
have either been left out by the official historians (saga: 3 %) or which have
never been recounted in detail. It can be said, therefore, that the primary
intention of Samguk yusa was to supplement such existing historical texts as
the Samguk sagi and the Lives of Eminent Korean Monks (Haedong goseung
Jeon: #HR 5 1E1%:). We know that Iryeon accepted the Samguk sagi as being
authentic history (jeongsa: JE ) because in the Samguk yusa he refers to this
work as the “national history” (guksa: B %) and the “original history” (bonsa:
A%). He also quotes passages from the Lives of Eminent Korean Monks
(Haedong goseung jeon) in more than ten places and in this way shows a
respectful attitude towards the historical works of his predecessors.

By collecting additional materials from a wide variety of sources Iryeon
intended to supplement such existing historical works, which had overlooked
many aspects of the ancient history and Buddhist history of Korea. But
Samguk yusa should not be undervalued as being simply a supplementary
history, because it was only accomplished through Iryeon’s immense effort
based on his firm historical consciousness.

On the other hand it is also difficult to view the Samguk yusa as being
a complete work of history. For example, if we examine the section entitled
“Wonhyo the Unbridled” (Wonhyo bulgi: 7Tkt #:), after providing a brief
biography of Wonhyo, Iryeon states that because the precise details may be
found in the Tang Biographies of Eminent Monks (Tang gaoseng chuan: J&w&
181%) and in Wonhyo's “Obituary” (baengjang: 473X), he would not include
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them again, but instead would only add one or two “unusual events” (isa
£¥) that had been recorded in local legends (hyangjeon: $51%). As a result
we are only provided with an incomplete biography of Wonhyo on the basis
of these records. Therefore, it is clear that from the outset that Iryeon had
no intention of providing a comprehensive biography of Wonhyo but simply
intended to present material that had been omitted from such pre-existing
and widely recognized works as monks’ biographies or obituaries and in this
way provide supplementary details about his life. In this respect the term
“yusa” (I ¥F: ‘overlooked events’) is particularly appropriate for this type of
historical work.

Iryeon compiled the Samguk yusa with a deep affection for the ancient
culture of Korea, and particularly ancient culture centered on Buddhism,
that does not appear in the Samguk sagi. Nevertheless, Iryeon’s interests
were not limited to Buddhism alone. He not only collected a wide variety
of source materials such as ancient records (gogi: ¥ 32), monastery records
(saji: F3%), epigraphy (geumseok mun: %% ), ancient documents (gomunseo:
¥ X#), history books, monks’ biographies (seungjeon: 1§1%), anthologies,
and so on, but he also presented as important sources countless legends
and tales that had been passed down orally by the ordinary people and that
he had discovered and heard directly. For this reason Samguk yusa is not a
purely Buddhist history or history of Buddhist culture but is a genuinely
comprehensive history. The oral folk materials that Iryeon recorded had an
immense significance for the ordinary people in Goryeo society at that time.
Under the tyrannical rule of the Mongols such materials gathered together
the capabilities of the common people by invigorating their ardent faith
and enabling them to accumulate the strength necessary to throw off the
oppressive interference of a foreign race and reassert Goryeo’s own cultural
potential.

Iryeon responded positively to his connections with the royal family and
was very active both when the capital was at Ganghwa and when it was in
Gaeseong. He was also invested with the title “one honored by the nation”
(gukjon: Bl F) and had the leading, powerful personages of his day as patrons
of Buddhism. Such people had a deep affection for the common people, and
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there are various obituaries testifying to their efforts to reinvigorate them by
inspiring them with an ardent faith. We can see that Iryeon’s interest in the
common people in the later part of the Goryeo dynasty was in accordance
with a change of consciousness that came about as the whole of society
became more interested in the ordinary people due to the conspicuous
movement of the regional functionary (hyangni) class toward the center and
the dynamism of the commoner class. Iryeon responded positively to this
change and included many historical facts relating to the commoner class in
Samguk yusa.

The clearest expression of Iryeon’s perception of history is in the
introduction to the “Wonders” (Gii) section of Samguk yusa, in which
he explains its purpose, stating openly that “In general the ancient sages
founded nations through courtesy and music, bestowing teaching with
humanity and righteousness and nowhere did they speak of strange powers
or disorderly spirits. Nevertheless, whenever emperors were about to arise,
they received omens and auspicious auguries showing that they were
undoubtedly different from ordinary people, after which they would ably
adapt to the changing situation and seizing the imperial regalia would be
able to accomplish great things.” Iryeon continues, “Therefore, why should it
be strange that the founding ancestors of the Three Kingdoms all appeared
under marvelous circumstances?” The most important aspect of Iryeon’s
perception of history are the “wonders” (sini 4¥$#) that form the basis of this
section of Samguk yusa. This historical consciousness also became the original
source of the consciousness that Korean culture exists on equal terms with
Chinese culture.

Iryeon’s perception of “wonders” (sini #¥3%) is particularly important. By
breaking down and rewriting many of the ancient materials, which were
passed down in the form of mythology, the Samguk sagi changes them
to such an extent that it is impossible to grasp their substantial character
or historical significance. Iryeon, however, presents such myths in their
original form and makes an effort to interpret them not as being historically
factual but as containing symbolic meaning. Because Iryeon had this kind

of perception, it is possible for us to have an in-depth encounter with the
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ancient culture of Korea through the materials that have survived in the
pages of the Samguk yusa.

In the introduction to Augmented Five Positions of Caosgan and Dongshan
(Jungpyeon Jo-Dong owi: E1# ¥R A4%), Iryeon explains that his work is “not
for the sake of flowery language but to preserve the jade of which only half
remains” and by “following the flow discover the source and by tasting sea
water be able to recognize fresh water.” That is to say, Iryeon was not simply
trying to supplement the original work, but through his efforts he wished
to create an entirely new result. Such was Iryeon’s attitude to historical
compilation, and it was with this attitude that he compiled the Samguk yusa.

In the chapters entitled, “Chronology of Monarchs” (Wangnyeok)
and “Wonders” (Gii) general history is at the forefront, but in the chapter
entitled “The Raising of the Dharma” (Heungbeop) and the subsequent
seven chapters the contents are entirely devoted to Buddhism. Samguk yusa,
therefore, greatly expanded the range of Buddhist history in comparison
with its predecessors. Iryeon’s view of Buddhist history, which encompassed
a broad range of materials and organized them into a coherent narrative, was
intended to harmonize the Seon and Scholastic schools together with other
Buddhist ideologies and faiths. This was made possible through Iryeon’s high

level of social consciousness and his strong awareness of traditional culture.

2.The Structure of Samguk yusa

Iryeon’s historiographical approach can be clearly seen in the Samguk yusa.
The Samguk yusa comprises nine chapters in a total of five volumes.
The first volume contains the chapters entitled, “Chronology of Monarchs”
(Wangnyeok: £/&) and “Wonders” (Gii: &%), and the second volume
contains a continuation of the “Wonders” chapter. The third volume contains
the chapters entitled, “The Raising of the Dharma” (Heungbeop: #£%) and
“Stapas and Images” (Tapsang: #1%), and the fourth volume contains the
chapter “Exegetes” (Uihae: #&#). The fifth volume contains the remaining
chapters entitled, “Supernatural Spells” (Sinju: 472%), “Bohisattvas’ Responses
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to Sentient Beings” (Gamtong: i), “Hermits’ Lives” (Pieun: #F%) and
“Filial Piety” (Hyoseon: # ). Unlike standard histories or biographies of
monks, the structure of Samguk yusa demonstrates a certain flexibility but at
the same time a uniquely detailed organizational structure.

'The Liang Biographies of Eminent Monks (Liang gaoseng chuan: 7 & 181%)
or the Tang and Song dynasty biographies of eminent monks in China were
generally organized under such headings as the following: Sutra Translation
(Yijing: 3#4%), Anecdotes of Eminent Monks (Yijie: &#%), Wonders (Shenyi:
47 3%), Practicing Meditation (Xichan: ###), Clear Rules (Minglu: #14#),
Protecting the Dharma (Hufa: 3 7%), Bohisattvas’ Responses to Sentient
Beings (Gantong: i), Relics (Yishen: i %), Recitation of the Scriptures
(Dusong: 3#73#), Promoting Blessings (Xingfu: #24%), Scripture Masters
(Jingshi: ##%), and Conversion through Preaching (Changdao: *§4). We
can see, therefore, that the chapter headings in Samguk yusa were composed
with reference to the headings in these biographies of eminent monks.
Nevertheless, we cannot find any biography of eminent monks in which half
of the total work is taken up with a “Chronology of Monarchs” and “Wonders”
as is the case in Samguk yusa. It is in these two chapters that materials
relating to general history are collected without being limited to Buddhism.
It is in this unique emphasis that the originality of Samguk yusa appears most
clearly.

Buddhist historical works such as Lives of Eminent Korean Monks
(Haedong goseung jeon: # R 1§1%) that preceded Samguk yusa were unable to
transcend the format of “monks lives” (seungjeon: 181%), which were generally
collections of biographies of eminent Buddhist monks, and later collections
of accounts of miracles (yeongheomjip: E& %) that placed emphasis on
Buddbhist faith, such as Tales of Dharma-flower Miracles (Beophwa yeongheom
Jeon: *=FEH). In comparison with such works there is a clear difference
in the Samguk yusa’s original form and broad treatment of Buddhism and
general history.

The “Chronology of Monarchs” (Wangnyeok: E£/&) chapter presents in
tabular form a list of the monarchs of the Three Kingdoms, Garak (Gaya),
the Later Three Kingdoms and China from the time of Hyeokgeose the
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founder of Silla down to the time of Taejo the founder of Goryeo, when the
Later Three Kingdoms were reunified. The chronology is organized in five
rows with the first row providing a list of the monarchs of the successive
dynasties of China, including era names (yeonho: ¥%%) and reign dates. The
four rows beneath the first row present information about the monarchs of
Silla, Goguryeo, Baekje and Garak (%7%) in that order. Later Baekje (Hu
Baekje: %8 7%) and Later Goguryeo (Hu Goryeo: # & &) are also included.
By comparison, although the Samguk sagi also contains a chronology of
monarchs, it only records the reign dates of the monarchs. Furthermore, the
chronology of monarchs in the Samguk yusa also includes a chronology of
the monarchs of the Garak (Gaya) Kingdom, which is not included in the
Samguk sagi, as well as details about the monarchs’ lineage (segye: #3), reign
(ginyeon: &4F), a summary of their administrative accomplishments and
other important historical facts. The chronology also contains many historical
materials such as the lineage of monarchs that are absent from the Samguk
sagi, making this chapter of the Samguk yusa an extremely important source
for research on such areas as the royal succession in ancient Korea.

There are, however, a considerable number of details in the “Chronology
of Monarchs” chapter which are subsequently contradicted in the “Wonders”
chapter. Fifteen differences between the two chapters have been identified,
including inconsistencies in the two different methods of calculating the year
of accession whereby a monarch is considered to have ascended the throne
in the year following the year of the death of his predecessor (yu nyeon: &4)
or the actual year of ascending the throne (jeugwi nyeon: &1%4), as well as
differences in the dating of the first use of a posthumous royal title (sibo: 3&
%), the uses of the royal title “maripgan” (B 2F) instead of the title “wang”
(%) in Silla, and the existence or non-existence of King Mu (X ) of Baekje.
There are also differences between the Garak chronology of monarchs in the
“Chronology of Monarchs” chapter and the records in the “Garak Annals”
(Garak gukgi: %% B32). These discrepancies have led to speculation that
even though the “Chronology of Monarchs” chapter appears to have been a
supplement to the main text, if it was in fact carried out in connection with

the prior publication of the 7able of the Chronology of Successive Monarchs
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(Yeokdae yeonpyo: FER ), Iryeon and his disciples must have carried out
this project according to a very detailed plan.

'The second chapter entitled “Wonders” (Gii) covers the broad range of
ancient Korean history from Old Joseon (Go Joseon) to Later Baekje based
on unusual events and is organized under 59 headings. After the “Wonders”
chapter there are 138 more headings, which take up almost half of the
book. There are also unusual events in the other chapters, but the title of
the “Wonders” chapter, as Iryeon points out in his introduction, refers to his
perception of the unusual events and supernatural forces that are at work
behind the rise and fall of nations.

The fifty-nine headings of the “Wonders” chapter are as follows: 1. Old
Joseon (Go Joseon: &##£), 2. Wiman Joseon (Wiman Joseon: #&:#%##%), 3.
Mahan (Mahan: %#%), 4. The Two Prefectures (Ibu: =), 5. The Seventy-
two States (Chilsibi guk: £+=H), 6. Nangnang State (Nangnangguk: %
&), 7. Northern Daebang (Bukdaebang: 1t#7), 8. Southern Daebang
(Namdaebang: ##7), 9. Malgal and Balhae (Malgal Balhae: $k$53)i%), 10.
Iseo State (Iseoguk: %), 11. The Five Gaya States (O Gaya: Z4n ), 12.
Northern Buyeo (Bukbuyeo: dtik£#), 13. Eastern Buyeo (Dongbuyeo: ®ik
#%), 14. Goguryeo (Goguryeo: ## &), 15. Byeonhan and Baekje (Byeonhan
Backje: % %), 16. Jinhan (Jinhan: &k##), 17. The Lodges of the Four
Seasons (Sajeol yutaek: w#ii# <), 18. King Hyeokgeose, the Founding
Ancestor of Silla (Silla sijo Hyeokgeose wang: #72t4578 #f/&1# £), 19. King
Namhae (Namhae wang: ##% %), 20. King Norye (Norye wang: %42 £), 21.
King Tarhae (Tarhae wang: It/ %), 22. Gim Alji (Gim Alji: £P%), 23.
Gentleman Yeono and Lady Seo (Yeonorang Seonyeo: £ & Rf 48 8 %), 24.
King Michu and the Bamboo-Leaf Army (Michu wang jugyeopgun: k4
I #%¥%), 25. King Naemul and Gim Jesang (Naemul wang Gim Jesang:
A7 E &1 ), 26. King Silseong (Silseong wang: H% %), 27. Shooting the
Geomungo Case (Sageumgap: 4+ %), 28. King Jicheollo (Jicheollo wang:
FH2E),29. King Jinheung (Jinheung wang: &5 %), 30. Lady Dohwa and
Gentleman Bihyeong (Dohwanyeo Bihyeongnang: #tit4k ###F), 31. The
Heaven-sent Jade Belt (Cheonsa okdae: X B E£#), 32. Queen Seondeok
Predicts Three Events (Seondeok wang jigi samsa: &4& 245 =), 33.
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Queen Jindeok (Jindeok wang: %42 %), 34. Gim Yusin (Gim Yusin: £
1%), 35. Lord Chunchu, King Taejong (Taejong Chunchu gong: KR A&#A),
36. Hwarang Jangchun and Hwarang Pa (Jangchullang Parang: & &%
#F), 37. Beommin, King Munmu (Munmu wang Beommin: SR Ei%4), 38.
The Flute that Calms Ten Thousand Waves (Manpasikjeok: #%:%.8%), 39.
Hwarang Jukiji in the Reign of King Hyoso (Hyoso wangdae Jukjirang: % #
ERAEER), 40. King Seongdeok (Seongdeok wang: %4& %), 41. Lady Suro
(Suro buin: K# %k A), 42. King Hyoseong (Hyoseong wang: # & %), 43.
King Gyeongdeok, Master Chungdam and Venerable Pyohun (Gyeongdeok
wang Chungdam sa Pyohun daedeok: %42 £ &3 &3 K18), 44. King
Hyegong (Hyegong wang: &4 %), 45. Great King Wonseong (Wonseong
daewang: L% X %), 46. Early Snow (Joseol: %), 47. King Heungdeok and
the Parrots (Heungdeok wang aengmu: /%2 £ #8#8), 48. Great King Sinmu,
Yeomjang and Gungpa (Sinmu daewang Yeomjang Gungpa: AKX X £
& F8),49. Great King Gyeongmun (Gyeongmun daewang: %X £), 50.
Hwarang Cheoyong and Manghae Monastery (Cheoyongnang Manghaesa:
B2 HF), 51. Great Queen Jinseong and Geotaji (Jinseon yeodaewang
Geotaji: #Z4& K £ E[e4n), 52. King Hyogong (Hyogong wang: 4 ), 53.
King Gyeongmyeong (Gyeongmyeong wang: %% £), 54. King Gyeongae
(Gyeongnae wang: %% £),55. Great King Gim Bu (Gim Bu daewang: £1%
X %), 56. Former Baekje (Jeon Baekje: a7 &%), 57. King Mu (Mu wang: X £),
58. Later Baekje and Gyeonhwon (Hu Baekje Gyeonhwon: & &% #.%), 59.
The Garak Annals (Garak gukgi: %% B32).

Iryeon’s organization of ancient history, as revealed in the structure of
the “Wonders” chapter, begins with Old Joseon (Go Joseon: ¥ #1é£), namely
Dangun Joseon (18 & #1#%), which was founded by Dangun, who descended
from the lord of heaven according to the Samguk yusa account. Old Joseon is
then followed by Wiman Joseon (#:#%#14%) and Mahan (%#%) in that order.
Although Iryeon adds a Chinese record about Gija (Ch. Jizi: £-F), he makes
no claim that there was a separate Gija Joseon, which clearly demostrates
that he intended to organize Korean history from an independent
standpoint. But from Mahan (%##), Sai (wW%), Gui (/t%), Guhan (/L
#%), and Yemaek (#%%8) to the Two Prefectures (Ibu: =J&), Seventy-two
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States (Chilsibi guk: -5+=H), Nangnang guk (£/%H), Northern Daebang
(Bukdaebang: 4% 7), Southern Daebang (Namdaebang: ##:7), Malgal (¥&
#3), Balhae (#)7%), Heugsu (27K), Okjeo (KiR), Iseoguk (f# % ), the Five
Gaya (Ogaya: &4 f), Northern Buyeo (Bukbuyeo: dt#k#%), and Eastern
Buyeo (Dongbuyeo: R#k#%), there is no evidence of an organizational
structure grouping them together to suggest that they were not just states
but also independent political entities.

Thereafter the structural organization of Samgu#k yusa is such that Mahan
(%H#) leads to Goguryeo, Byeonhan (#+#%) leads to Baekje, and Jinhan
(/= #%) leads to Silla. This shows that Iryeon compiled the “Wonders” chapter
on the foundation of a clear historical framework, in which Gojoseon led to
the Three Han (Samhan), which led to the Three Kingdoms (Samguk). To
that foundation he added various states, counties and prefectures that appear
in Chinese historical records. Although Iryeon’s view of the succession of
states from the Three Han to the Three Kingdoms differs from the view
of scholars today—who hold the view that Mahan became Baekje, Jinhan
became Silla and Byeonhan became Gaya—Iryeon points out that in Silla
times Choe Chiwon (4 2(i£) was also of the opinion that Goguryeo had
descended from Mahan.

The chapters concerning the founding of the Three Kingdoms are
arranged in the following order: Goguryeo, Baekje, and Silla. But in the
case of Baekje, there is a section about Baekje that precedes the sections
concerned with Silla and further information about Baekje is also included
in the section dealing with Southern Buyeo, which appears after the end of
the final section on the Silla kingdom, entitled “Great King Gim Bu.”

More than half of the two “Wonders” chapters are taken up with
sections dealing with the successive monarchs of the Silla dynasty from Bak
Hyeokgeose onwards, and the contents of these sections are all focused on
the monarchs of Silla. The thirty sections from “Bak Hyeokgeose” to “Great
King Bu” (King Gyeongsun) are all related to Silla, and in fact even the two
sections before the “Hyeokgeose” section, namely, “Jinhan” (k#%) and “Lodges
of the Four Seasons” (Sajeol Yutaek: w#7#%) are also records about Silla.
At the end of the section on Jinhan, Silla’s villages (bangni: % %) and thirty-
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five wealthy residences (geumiptaek: £ N\€) are also enumerated because they
are related to the section on the “Lodges of the Four Seasons,” which follows
immediately after the Jinhan section.

The section entitled “The Lodges of the Four Seasons” (U sajeol yutaek:
X w9 5 #%E) is not in fact an independent section but is a continuation of the
enumeration of the thirty-five wealthy residences that concludes the “Jlinhan”
section. Therefore, unlike the other sections it simply lists the names of the
“lodges” without any form of description. So the total number of sections
dealing with Silla is thirty-two (in fact thirty-one). Also the number of
sections in the “Wonders” chapter would appear to be fifty-eight rather than
fifty-nine. In relation to this readjustment of the headings in Samguk yusa,
an authoritative version of the titles of each section also needs to be made.
This is because although there is the problem of various characters that were
carved wrongly during the process of the making of the wooden printing
blocks, just as there are cases where the king’s reign dates are included in the
title, there are many other cases where the title includes a phrase that should
be the beginning of the main text of the section.

The Silla monarchs that were omitted from the “Wonders” chapters in
Samguk yusa are as follows: King Pasa (fifth generation), King Jimi (sixth
generation), King Ilseong (seventh generation), King Beolhyu (ninth
generation), King Nahae (tenth generation), King Jeomhae (eleventh
generation), King Yurye (fourteenth generation), King Girim (fifteenth
generation), King Heurhae (sixteenth generation), King Nulji (nineteenth
generation), King Jabi (twentieth generation), King Beopheung (twenty-
third generation), King Seondeok (thirty-seventh generation), King Soseong
(thirty-ninth generation), King Huigang (forty-third generation), King
Minhae (forty-fourth generation), King Heonan (forty-seventh generation),
King Jeonggang (fiftieth generation), and King Sindeok (fifty-third
generation). This means that one third of the history of Silla is missing from
the Samguk yusa. Nevertheless, as in the case of King Beopheung, who has a
section in the “The Raising of the Dharma” chapter, some of these kings are
dealt with in other sections.

Also the founding legend of Baekje, which should have been included in
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the section on Baekje, is in fact included in the section on Southern Buyeo
that follows the sections related to Silla. This is followed by sections on King
Mu (K £) of Baekje and Gyeonhwon (#.Z) of Later Baekje and concludes
with the “Annals of Garak (Garak gukgi: %7 B32),” which were compiled
during the middle period of Goryeo.

From the chapter entitled “The Raising of the Dharma” onwards, all the
sections are concerned with Buddhist history. The seven headings in “The
Raising of the Dharma” are as follows: 1. Shundao First Brings Buddhism
to Goguryeo (Sundo joryeo: JAid %), 2. Nantuo Opens the Way for
Buddhism in Baekje (Nanta byeokje: # M%), 3. Ado Lays the Foundation
for Buddhism in Silla (Ado gira: i &%), 4. Wonjong Promotes the
Dharma and Wichok Sacrifices Himself (R 78 8R#5% %), 5. King Beop
Prohibits Killing (Beopwang geumsal: & £#4%), 6. Bojang Worships Laozi
and Bodeok Moves His Hermitage (Bojang bongno Bodeok iam: 5¥#& 4
% $1&#/%), 7. The Ten Saints in the Main Hall of Heungnyunsa in the
Eastern Capital (Donggyeong Heungnyunsa geumdang sipseong: 7t
#F&2+%). “The Raising of the Dharma” chapter comprises sections on
the transmission of Buddhism to Goguryeo, Baekje and Silla, the reception
of Buddhism by King Beopheung and Ichadon, the prohibition of killing
by King Beop of Baekje, the flight of Bodeok from Goguryeo, and the ten
saints of Heungnyunsa.

The following chapter entitled, “Stapas and Images” (Tapsang: ¥44%)
contains sections on various Buddhist artifacts, including Buddha images
and stupas as well as Buddha halls (Buljeon: #:#), Buddhist bells, sarira (sari:
4&#1), and Buddhist satras (Bulgyeong: #54%).

The headings of the sections in “Stapas and Images” are as follows:
1. The Rock on which Kasyapa Buddha Sat in Meditation (Gaseopbul
yeonjwaseok: #¥MZ4 %), 2. King Asoka’s Pagoda at Liaodong Fortress
(Yodongseong Yugwang tap: # R3%H £3%), 3. The Pasa Stone Pagoda at
Geumgwan Fortress (Geumgwanseong Pasa seoktap: & B34 2535), 4.
The Goguryeo Monastery Yeongtapsa (Goryeo Yeongtapsa: & & #35F), 5.
'The Sixteen-foot Buddha Statue at Hwangnyongsa (Hangnyongsa jangnyuk:
2#eFL5%), 6. The Nine-Story Pagoda at Hwangnyongsa (Hwangnyongsa
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gucheungtap: 2#F/LE#%), 7. The Hwangnyongsa Bell, Bunhwangsa’s
Bhaisajyaguru Buddha Statue and the Bongdeoksa Bell (Hwangnyongsa
Bunhwangsa Yaksa bongdeoksang: 2#-F4% 25 A12F4%), 8. The
Sixteen-foot Statue at Yeongmyosa (Yeongmyosa jangnyuk: E4)<F 3 5%),
9. Mt. Sabul [Four Buddhas Mountain], Mt. Gulbul [Unearthing Buddha
Mountain], and Mt. Manbul [Ten Thousand Buddhas Mountain] (Sabulsan
Gulbulsan Manbulsan: w6l &L #4.L), 10. The Stone Maitreya
Buddha Image at Saenguisa (Saenguisa seok Mireuk: £ &F5iH%), 11.
The Mural of Samantabhadra Bodhisattva at Heungnyunsa (Heungnyunsa
byeokhwa Bohyeon: #4474 %£-5 %), 12. Three Places with Images of
Avalokitesvara — Jungsaengsa (Samso Gwaneum Jungsaengsa: = T4
# %), 13. Three Places with Images of Avalokite§vara — Baengnyulsa
(Baengnyulsa: f8%&<F), 14. Three Places with Images of Avalokitesvara
— Minjangsa (Minjangsa: ## ), 15. A Chronological Account of the
Transmission of Buddhist Relics (Jeonhu sojang sari: af#& At &41), 16.
Maitreya Daoist Flower Misi-rang and the Monk Jinja (Mireuk seonhwa
Misirang Jinjasa: ¥4t K7/ 8 &FF), 17. The Two Saints of Mt.
Nambaegwol, Nohil Budeuk and Daldal Bakbak (Nambaegwol iseong Bohil
Budeuk Daldal Bakbak: #9& A =% %8 %43 242 4}4}), 18. The Thousand-
Handed Avalokitesvara at Bunhwangsa Causes a Blind Child to Regain Its
Sight (Bunhwangsa Cheonsu Daebi maeng a deug an: 2FFF K& &
SAFEK), 19. Josin and the Two Great Saints of Naksansa, the Bodhisattvas
Avalokitesvara and Jeongchwi (Naksan idaeseong Gwaneum Jeongchwi
Josin: &L=k % #F EA 1), 20. The Buddha’s Shadow on Mt. Eo
(Eosan Bul yeong: &L #%), 21. The Fifty Thousand Incarnated Buddha’s
of Mt. Odae (Daesan oman jinsin: L 2% ® %), 22. Biography of Crown
Prince Bojildo at Mt. Odae in Myeongju (Myeongju Odaesan Bojildo Taeja
jeongi: M & et KTF1432), 23. The Five Classes of Saintly Hosts of
Woljeongsa on Mt. Odae (Daesan Woljeongsa oryu seongjung: & A#5F 2
#%3%), 24. Mt. Namwol (Namwolsan: & A:4), 25. Cheollyong Monastery
(Cheollyongsa: X#£F), 26. The Amitabha Buddha Hall at Mujangsa
(Mujangsa Mitajeon: Z#FilEk), 27. Baegeom Monastery’s Stone
Stupa and Relics (Baegeomsa seoktap sari: 1454356 #1), 28. Yeongchwi
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Monastery (Yeongchwisa: % # <), 29. Yudeok Monastery (Yudeoksa: A #&F),
30. The Inscription on the Stone Stapa at Munsusa (Mafijusri Monastery)
on Mt. Odae (Odaesan Munsusa seoktap gi: %L L Ek-F6#30).

The above sections in the “Stapas and Images” chapter focus on accounts
of the karmic causes (yeongi: #4+2) behind the creation of Buddhist cultural
artifacts with an emphasis on faith.

The fourteen sections in the following chapter entitled, “Exegetes”
(Uihae: &%), provide an account of how doctrines were understood and
disseminated through biographies of eminent Buddhist monks. The section
headings in this chapter are as follows: 1. Wongwang Studies in the West
(Wongwang seohak: Ht%H#%), 2. Boyang and the Pear Tree (Boyang imok:
FHAAN), 3. Yangji Sets His Staff to Work (Yangji saseok: R &424%), 4. The
Masters Who Sought Refuge in India (Gwi Chuk jesa: 5 23%7), 5. Hyesuk
and Hyegong Identify with the Realm of the Senses (Yi Hye dongjin: =& F)
/&), 6. Jajang Establishes the Vinaya (Jajang jeongnyul: %&3# € 4), 7. Wonhyo
the Unbridled (Wonhyo bulgi: 7Lkt 7 %), 8. Uisang Transmits the Teachings
(Uisang jeongyo: #&#81%4%), 9. Snake Boy Does Not Speak (Sabok bul eon:
#4571 F), 10. Jinpyo Transmits the [Divination] Strips (Jinpyo jeon gan: &
#4%14), 11. The Inscription on the Stone Monument in Baryeon Forest on
Mt. Pung in Gwandong (Gwandong Pungak Baryeonsu seokgi: Bl RAEH
SKM I B3L), 12. Seungjeon and the Skulls (Seungjeon chongnu: B3z #58),
13. Simji Continues the Work of the Patriarchs (Simji gyejo: «s3b478), 14.
The Yogacara of Dachyeon and the Hwaeom of Beophae (Hyeon Yuga Hae
Hwaeom: ¥ % 3¥5%).

The three sections in the chapter “Supernatural Spells” are as follows: 1.
Milbon Exorcizes Evil (Milbon choesa: % A&#£7f), 2. Hyetong Subjugates a
Dragon (Hyetong hangnyong: £i@4+g), 3. Myeongnang Founds the Divine
Seal Sect (Myeongnang sinin: #AB1#¥#7). These sections focus on the miracles
associated with esoteric Buddhism.

The ten sections of the chapter entitled “Bohisattvas’ Responses to
Sentient Beings” (Gamtong: #i#) are as follows: 1. The Sacred Mother
Seondo Takes Delight in Buddhism (Seondo seongmo suhui Bulsa: itk 24
K& F), 2. Ungmyeon the Female Slave Prays to Buddha and Ascends in
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the West (Ungmyeon bi yeombul seoseung: Afd 4% &4 % 57), 3. Gwangdeok
and Eomjang (Gwangdeok Eomjang: & B i), 4. Gyeongheung
Encounters a Holy Man (Gyeongheung u seong: 1%#i& %), 5. The True
Body of the Buddha Receives an Offering (Jinsin su gong: #5 %4%), 6.
Master Wolmyeong’s Song of the Tusita Heaven (Wolmyeongsa Dosol ga:
AR %K), 7. Seonyul Returns to Life (Seonyul hwansaeng: -&##i% %), 8.
Gim Hyeon Touches the Heart of a Tigress (Gim Hyeon gam ho: 28 &%),
9. Master Yungcheon’s Comet Song (Yungcheon hyeseong ga: # X ¢ & 23%),
10. Master Jeongsu Saves a Freezing Woman (Jeongsusa gu bingnyeo: E%
Bk %). These sections contain miracles of faith that occur in the context
of a variety of social classes.

The ten sections in the chapter “Hermits’ Lives” (Pieun: #[&) are as
follows: 1. Nangji Rides a Cloud and Samantabhadra’s Tree (Nangji seungun
Boyeon su: #% RE-E54#1), 2. Yeonhoe Avoids a Title and Mafijusri Ridge
(Yeonhoe domyeong Munsujeom: & 2 & X #x45), 3. Hyehyeon Seeks
Tranquility (Hyehyeon gujeong: 3 K4##), 4. Sinchung Leaves Public Office
(Sinchung gwae gwan: 128 #2), 5. The Two Saints of Mt. Po (Posan iseong:
2. =%), 6. Yeongjae Encounters Brigands (Yeongjae u jeok: K A& 8K), 7.
Mulgyeja (Mulgyeja: 274§F), 8. Master Yeongyeo (Yeongyeosa: #4wéf), 9.
Mt. Pocheon’s Five Monks (Pocheonsan obigu: 7)1l & bk ), 10. Master
Yeombul (&#47). These sections contain accounts of the life of faith of
hermits (eunil: [£i%) and eminent monks (gosa: & +).

The five sections in the chapter “Filial Piety and Goodness” (Hyoseon: %
%) are as follows: 1. Master Jinjeong Whose Filial Piety and Goodness Were
Both Beautiful (52 % &4 %), 2. Daeseong Served His Parents with Filial
Piety in Two Lifetimes (Daeseong hyo ise bumo: k3% =+#35#), 3. Saji
Hyangdeuk Serves Flesh from His Thigh to His Parents (Hyangdeuk saji
halgo gong chin: @/F& 42 A1), 4. Sonsun Buries His Child (Sonsun
mae a: #IEZSL), 5. A Poor Woman Serves Her Mother (%% #%%). The
materials in this chapter deal with faith related to Buddhistic filial piety in
which both filial piety (hyo: %) and goodness (seon: &) are emphasized.

In this way from “The Raising of the Dharma” onwards all the chapters
deal with the transmission of Buddhism to the Three Kingdoms and the
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process whereby it spread and became established. Each of the chapters’
sections focuses on miracles in a systematic way, and only two of the sections
are not concerned with Buddhism. Also “The Raising of the Dharma,”
which deals with the Three Kingdoms, focuses mainly on Silla. Except for
three sections, the following chapter “Stipas and Images” also deals solely
with Silla. From “Exegetes” (Uihae) to the final chapter “Filial Piety and
Goodness” (Hyoseon) all the sections except for one are concerned with Silla.
The reason this historical narrative focused mainly on Silla was primarily
due to the basic limitation that the historical materials that were still extant
in Iryeon’s time were largely concerned with Silla. Also, despite his zeal for
collecting source materials, it is clear that in Samguk yusa Iryeon was unable
to achieve a balanced account of the history of the Three Kingdoms because
the area in which he was active was generally limited to the Gyeongsang
Province region.

As Samguk yusa provides many materials relating to various different
types of research into ancient culture, first of all we will examine research into
social and political history. In the case of the founding legend of Silla, we are
not only presented with the legend of the founding ancestor of the dominant
Pak clan, which is also found in the Samguk sagi, but also with a legend
about the various influential tribes that participated in the founding of the
Saro state (Saroguk: A7 ). In this legend we learn that six tribes united to
form Saro, which is a valuable key to understanding how the ruling authority
of Silla was established. Furthermore, the accounts of important political
events from the middle period of Silla onwards and the independent content
that explains the political system all help to deepen our understanding of
Silla’s political history as well as enriching the narrative of Korean political
history as a whole. The materials concerned with social history are even more
abundant, revealing the actual lifestyle of the ruling class, which enjoyed such
privileges within the bone-rank system as private manors (jangwon: F£H).
'The materials also provide us with an insight into the daily lives of members
of the lower classes, such as the widespread class of hired laborers (yongjak:
f&4%), and their firm faith in Pure Land Buddhism. By using regional

historical materials, which are not found in the Samguk sagi, the Samguk yusa
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provides us with a broader understanding of Silla society.

More than anything else the most fertile area of research within the
pages of the Samguk yusa pertains to ancient Buddhist history. Although
the materials collected by Iryeon are largely related to Silla, he strove to
present a comprehensive and systematic history of ancient Korean Buddhist
history that included Baekje and Goguryeo as well as Silla. In the chapter
“The Raising of the Dharma” Iryeon correctly describes the transmission of
Buddhism as beginning with Goguryeo followed by Baekje and then Silla. In
other sections he also included materials he had uncovered about Buddhism
in Gaya. In the accounts contained in the chapter “Stapas and Images” the
author shows a greater interest in the karmic causes (yeongi: ##42) behind the
construction of such artifacts as Buddhist stapas and images of Buddhas and
Bodhisattvas than in the material objects themselves. Through the accounts
of miracles attributed to these artifacts and the faith that they encouraged,
we are able to delve into the history of a Buddhist culture that is a synthesis
of artistic objects and religious belief. The chapter “Exegetes” is similar
in content to other standard biographies of famous Buddhist monks and
provides material with which we can construct a history of Buddhist thought
by investigating such aspects as how Buddhist ideology spread and became
established. By presenting a wide variety of historical materials relating to
miracles of religious faith in the contents of “Supernatural Spells” and the
remaining chapters, the Samguk yusa provides us with a vivid and accurate
portrayal of the life of faith of the common people, who sought salvation
through faith in the bodhisattva Avalokitesvara and Pure Land Buddhism.
Also, by revealing the methods used by Buddhism as it took its place in the
consciousness of society to overcome the problem of filial piety (hyo %),
which had to be solved before Buddhism could become widely accepted, the
Samguk yusa broadens the analytical framework of social history.

Iryeon’s own opinions appear in the Samguk yusa in the form of panegyrics
(chan: ##), and a total of forty-seven panegyrics appear throughout the whole
work. The main thrust of these panegyrics is to briefly eulogize the content
of the main text on the basis of Iryeon’s own faith, and they generally express

an emotional response to the power of the Buddha or to miracles and
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wonders. These panegyrics are highly valued for their tranquil expression of
the Buddha mind, and they must be thoroughly examined in future for the
insights that they provide into Iryeon’s perception of history.

Iryeon tried his utmost to understand historical facts accurately by
recording many materials, after collecting them with great effort, and
providing a historical narrative that makes a clear distinction between cited
materials and the author’s own opinions. Iryeon’s efforts to achieve a precise
account of history and to maintain an objective attitude to his narrative can
be seen in his investigations into discrepancies between source materials,
the addition of the results of his own historical research, and his quoting
of contradictory sources without editorial bias, while reserving his own
judgment on obscure or doubtful incidents. We can also see that Iryeon
was aware of the organic relationship between each of the sections of his
historical narrative. On the other hand he also omitted overly complex
material as well as materials that were difficult to obtain at that time and the
sources for nearly half of the 130 quotations in the text are not made known,
showing that Iryeon’s approach to the historical narrative was not always
consistent. The fact that Iryeon also recorded many legends is significant
insofar as these legends provide valuable insights into ancient society as well
as making up an important part of Korea’s literary heritage. The historical
value of legends is limited, however, and they must be evaluated separately

from objective historical facts

3.The Historiographical Significance of the
Samguk yusa

The historiographical significance of Samguk yusa can best be ascertained
by comparing it with other historical works from the historical periods that
preceded and followed the period in which it appeared.

Published in 1145 (the twenty-third year of Injong’s reign), the Samguk
sagi (=B %32), which dealt with the history of the Three Kingdoms from

the viewpoint of Goryeo’s aristocratic culture, is a strikingly rational and
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realistic work of history that emphasizes both the independence and
adaptability of the Three Kingdoms in relation to China. So even though
the work is Sino-centric in its view of history, it nevertheless expresses a
strong national consciousness. In 1215 (the second year of Gojong’s reign) by
royal command the monk Gakhun (%31) compiled Lives of Eminent Korean
Monks (Haedong goseung jeon: #R%1%1%) based on the format of Chinese
biographies of eminent monks. This work conceived of Korean Buddhist
history as being equal to that of China and emphasized spiritual miracles
(yeongi: E$#) that were intended to arouse religious fervour and promote the
spread of Buddhism. The objective reliability of this work is weakened by the
fact that its source materials are not mentioned. Consequently there is no
clear documentary evidence or scrutiny of sources to lend authority to the
historical narrative.

Yi Gyubo’s “Lay of King Dongmyeong” (Dongmyeong wang pyeon (R
Bl £ %), which appeared in 1193 (the twenty-third year of Myeongjong’s
reign), is an epic poem that through the founding legend of Goguryeo
creates a bond of sympathy among the people of Korea and, expressing a
strong political ethic, reawakens their self-respect. In 1287 (the thirteenth
year of Chungnyeol’s reign), at almost the same time as the Samguk yusa, the
“Songs of Emperors and Kings” (Jewang ungi: # E#42) by Yi Seunghyu
appeared. This long, national epic poem tells the history of Korea and China
and places emphasis on the national founding ancestor Dangun and an
account of Balhae, showing that the author took an independent line and
conceived of Korean history as being on a par with that of China. For these
reasons the work has attracted favourable attention, but it is undermined by
its unquestioning acceptance of the Mongol control of Goryeo. There were
also Buddhist histories, such as the Korean Lotus Record (Haedong beophwa
Jeonhongnok: #R ik F4%55%k), which was compiled by Cheonchaek (X#:
1206-?) of Baengnyeonsa and is thought to have been a historical work
comprising a collection of miraculous legends. Also, the Tiantai School’s
Mugi (# %), who founded a “religious society” (sinang gyeolsa: 4547 #%54%) and
provided spiritual leadership for the common people, felt an urgent sense

of crisis, and so in 1328 (the fifteenth year of King Chungsuk’s reign) he
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composed a long poem entitled, In Praise of the Achievements of Sakyamuni
Buddha (Seokga yeorae haengjeok song: #%in4oA7#148). The historical
consciousness of the author is clearly revealed in this work, which was
composed with the intention of awakening the Goryeo Buddhist world to
examples of China’s suppression of Buddhism.

But the “wonders” (sini: 44%) emphasized by Iryeon in the first chapter
of Samguk yusa are there to demonstrate national independence and cultural
superiority. These “wonders” powerfully reasserted the indigenous traditions
of the Korean people by providing a source of new energy with which to
resist the oppression of a foreign power and overcome it. In this way the
primary significance of the Samguk yusa, which deals with an extremely
wide range of history and Buddhism from the perspective of spiritual
history viewed as national history, is the fact that it is the product of its age,
reflecting the culture of late Goryeo under Mongol oppression.

Another point that could be considered to be particular to the Samguk
yusa is that it broadened the range of Buddhist history. Through the Samguk
yusa Iryeon expressed a deep interest in both the scholastic and meditation
schools of Buddhism, and by comprehensively emphasizing practical faith,
he was able to create a varied and expansive field of Buddhist history. The
defining characteristic of Iryeon’s view of Buddhist history was the emphasis
that he placed on the “Buddha Land” (Bulgukto: ##E +) and “state-protection
Buddhism” (hoguk Bulgyo: Z# E#4%). By emphasizing the idea that Korea
had already been a Buddha Land in the time of the Buddhas that had
preceded Sakyamuni Buddha, Iryeon was asserting the superiority of Goryeo
culture over that of the invading Mongols. Such an assertion had its origins
in Iryeon’s strong consciousness of resistance, with which he sought to instill
an ardent and robust faith in the hearts of the people. Furthermore, Iryeon
believed that because the land of Goryeo had a long-standing karmic affinity
with Buddhism, it would necessarily be protected by the power of Buddha.
'This view that Goryeo would come under Buddha’s protection as a matter
of course because it was a Buddha Land in which Buddha resided was
connected to the belief in state-protection Buddhism. The emphasis on these

ideas of the Buddha Land and state-protection Buddhism in Iryeon’s view
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of Buddhist history was intended to instill an independent spirit and self-
respect in the people of Goryeo.

A strongly critical stance toward the contradictions in Buddhism and
society in the author’s time is also to be found within the pages of Samguk
yusa. Immoral monks who were attached to fame and fortune or who took
wives and indulged in extravagant lifestyles are fiercely criticized and even
the Goryeo royal family, which was in the habit of holding disorderly
dharma assemblies with feasts for Buddhist monks (banseung: #81%), became
an object of criticism. At the same time Iryeon’s affection for the common
people and popular Buddhism can clearly be seen. The various examples in
Samguk yusa of slaves becoming practicing Buddhist monks and entering
Nirvana as a result are only there because of Iryeon’s clear awareness that
the primary task of Buddhism was to provide salvation for all sentient
beings. Also, the fact that the largest number of examples of Buddhist faith
in Samguk yusa are related to belief in the bodhisattva Avalokitesvara, who
provided practical help for people facing difficult situations, is primarily due
to the fact that Iryeon had a clear awareness of the common people and the
suffering that they were enduring. In its emphasis on national independence
and its expression of the consciousness of the ordinary people, Samguk yusa
provides us with an insight into the prevalent consciousness of Goryeo
society at that time.

The effort that was put into the collection, selection and recording of
source materials in the Samguk yusa is of great significance in relation to the
legends (323%) and Ayangga ($%4%: Korean lyric poems) that appear within
its pages. It is true that such materials are limited in terms of historicity.
Nevertheless, through these varied legends, which were recorded with the
intention of discovering the meaning of spiritual history, Iryeon pioneered
the way for the in-depth analysis of ancient culture and research on early
Korean literature. The fourteen Ayangga in the Samguk yusa, as well as the
hyangga which are only mentioned by name, are mainly included in the
chapters entitled, “Wonders” (Gii) and “Bohisattvas’ Responses to Sentient
Beings” (Gamtong). These Ayangga, which are lyrical poems that deal mostly

with mysterious and wonderful events were transmitted orally and therefore
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had an intimate relationship with the common people.

The author of the Samguk yusa places greater relative importance on
ancient documents, private records and legends originating in Korea than
on records in the standard works of history in China. In his approach
to compilation and writing, Iryeon sought to elucidate his sources while
eliminating his own subjective judgments. After collecting his materials
with painstaking effort, Iryeon identified his sources in simple language and
corroborated them with personal visits to examine historical sites. The variety
and accuracy of the numerous lists of historical materials in the Samguk yusa
are far better than the lists found in the Samguk sagi, and the former’s value
as a historical source is that much higher because of the amount of historical
materials that are presented in their original form. Iryeon had an objective
attitude toward his historical narrative and a clear intention to attain a
precise understanding of historical facts through his compilation and writing.
Consequently, the Samguk yusa is of immense historiographical significance,
particularly because it enables us to get closer to the original form of ancient
Korean culture through its preservation of numerous oral and written
materials that were passed down among the people.

By recording historical marvels in the chapter “Wonders,” Samguk yusa
reveals its author’s effort to understand ancient Korean culture from a new,
independent perspective. Iryeon’s clear, systematic view of Korea’s ancient
history that traces the historical origins of the Three Kingdoms back to
Old Joseon by way of the Three Han was subsequently adopted by such
representative histories from the Joseon era as the Comprebensive Mirror of
the Eastern Kingdom (Dongguk tonggam: R Bi@4%) and the Annotated Account
of Korean History (Dongsa gangmok: 3 #18) and remained the dominant
narrative of Korean history for a long time. In this respect also Samguk yusa
has an extremely valuable historiographical significance.

In this book only the “Stapas and Images” (Tapsang) and “Exegetes” (Uihae)
chapters of Samguk yusa have been translated. This is because the editors
believe that Iryeon’s intention in compiling and writing the Samguk yusa of
illuminating the foundations of Buddhist culture is clearly demonstrated in

the “Stapas and Images” chapter and that by understanding the “Exegetes”
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chapter, it is possible to conduct cultural research into the history of
Buddhist thought in Silla. Through these two chapters we can carefully
examine the ideology, sculptural forms and faith of Silla’s Buddhist culture.

Among all the content related to Buddhism in the Samguk yusa, the
“Stapas and Images” chapter occupies the most important position, particularly
in terms of its position in the book and the quantity of its content. The
accounts of the creation of such Buddhist works of art as stapas, monastery
buildings, statues, paintings and ritual implements together with the karmic
causes behind the creation of these works of art are of great interest, and
the accounts of the miracles related to these objects encourage faith in
Buddhism.

'The content of “Exegetes” is similar to the content of standard biographies
(jeongi: 1%32) of eminent monks (goseung: #1%). As such the work enables us
to formulate a history of Buddhist thought through which we can see how
Buddhist thought was spread and established during the Three Kingdoms
era. Of course the “Supernatural Spells” chapter deals with esoteric
Buddhism and the content of the “Bohisattvas’ Responses to Sentient Beings”
(Gamtong) and subsequent chapters, insofar as they all deal with Buddhist
faith and practice, all constitute aspects of the history of Buddhist thought,
but we can construct a history of Buddhist thought in Silla, in the narrow
sense of the term, based on “Exegetes” alone. In the middle period the history
of Buddhist thought in Silla unfolded centering around the ideas of the
Consciousness-Only School as expressed in such works as the Summary of the
Great Vehicle (C. She Dasheng lun, K. Seop Daeseung non: #X &) and the
Mabaprajiiaparamita-sastra (C. Dazhi du lun, K. Daeji do ron: X% ).
These ideas were joined by those of the Contemplating Emptiness School
and the Vinaya School to form the mainstream of Silla Buddhism. If we
accept that after the unification of the Three Kingdoms under Silla, the
mainstream of Buddhist thought was occupied by Wonhyo’s One Mind
philosophy, the Consciousness-Only philosophy of the Yogacara School
together with Avatamsaka thought and esoteric Buddhism, we can also say
that the accounts in the “Exegetes” chapter provide an accurate reflection of

this situation. The monks Wongwang, Jajang, Hyegong, Wonhyo, Uisang,
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Jinpyo, Tachyeon, as well as Seungji, Simji and Beophae all belong to this
mainstream of Silla Buddhist thought. If to these accounts of monks in the
“Exegetes” chapter we also add the records concerning esoteric Buddhism
in the three sections entitled, Milbon, Hyetong and Myeongnang in the
“Supernatural Spells” chapter, we can see Iryeon’s intention of providing a
comprehensive overview of the different branches of Buddhist scholastic
thought that are considered to have been active during the Silla period. If we
go further and include Bodeok’s Nirvana philosophy from the “The Raising
of the Dharma” chapter, Iryeon’s account is even more comprehensive. As has
been mentioned previously, with the notable exception of Seon Buddhism,
which was only accepted and became extremely influential in late Silla, the
primary intention behind the compilation of Samguk yusa was to provide a

systematically organized history of Buddhism in the Three Kingdoms and
Silla.
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1.%ravasti 71

1.
[Sravasti]

[ The text preceding this point is ﬂ’zz'ssing].2

[The three] jewels ... [fext missing].

Their feet and bodies naked, the heretics® here wear no [clothes] ...* [sixteen

* The footnotes to this text are based on the established scholarship in the field, most notably
Kuwayama Shoshin, “Echs 6 go Tenjizkoku den kenkyu,” Kyito daigaku jinbun kagaku kenkyijo
kenkyii hokoku (Kyoto: Rinsen Shoten, 1998). In addition, the following have been very helpful in
providing further material to understand this work: Zhang Yi, “Wang wu Tianzhuguo zhuan jian
shi,” Zhongwai jiaotong shiji congkan (Beijing: Zhonghua shu ju, 1994), 9; Chong Su-il, Hyecho ii
Wang o chonchukkuk chon, Munmyong kihaeng (Seoul: Hakkojae, 2004), 1; Kim Jeong-ui, History
of the Middle East (Seoul: Tachan Kyogwaso Chusik Hoesa, 2005); and Takao Moriyasu, “Buddhist
Geography and the Meaning of Hu (#A) in Tang China,” in Life and Religion on the Silk Road, ed.
Committee on Central Asian Studies (Paju, Korea: Sagyejeol, 2006), 132-155.

I When citing the names of countries, if the regional appellations of that time are relatively clear,
then the original name will be given precedence. In situations where the original name is uncertain or
where there is some disagreement on the issue, the name will be given in accordance with Hyecho’s

rendering in Chinese characters.

2 Though we cannot be absolutely certain what region is spoken of in this missing portion, the
reference to those who wore no clothes is at first glance suggestive of Vaisali, where both Buddhism
and Jainism were present at this time, and which is described in Xuanzang’s Record of the Western
Regions as a place where “there are dozens of Brahminical temples and non-believers dwelling
together, with many groups who have their naked bodies exposed” (RAd#+, Zid 5, EH X 4k, &
#3L4). However, the one-month travel time from Vaiali to the place described in the next section,
Kusinagara, seems to be too long. The alternative is Sravasti, described by Xuanzang as having “one
hundred Brahminical temples and many heretics” (X448, sM 84 %). When Hyecho refers to the
“four great stipas” of India (see note 28, below), given that he clearly states that he had seen Sravasti,
Vaisali , Kapila, and the stipa at Samkasya, we must take this to mean that he himself saw these

places, and did not report on them from hearsay.

3 Skt.: tirthaka or tirthika. The term used here, M8 (waidao), refers to the entirety of religions
other than Buddhism. Though at first it simply referred to other religious groups, it gradually took on

a more pejorative definition, coming to mean “teachings that perverted the truth.”

4 In translating the text as it appears in the fragmentary manuscript, the focus has been to recover
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characters missing]. As soon as they [encounter]® food, they eat it. Nor do
they follow the eight prohibitions. The land here is completely flat ... [sixzeen
characters missing]. There are [no]° slaves. They think of selling a person to be

the same as murder ... [ fiffeen characters missing].

b
H. AR, SME T (R <Toh> E]REGE, BABAL, HFF<TH> (&)
FAIG, A RATR, 5 AR R sR<T 4>

characters from areas where the text is incomplete. Where characters in the manuscript are assumed
to be mistakenly written (scribal errors, substitutions or transpositions) the correct character has
been inferred from the context or from editorial marks found on the manuscript. Such words will
be expressed in brackets [ ] in the translation, and the characters provided in the footnotes: in
parentheses (), as written, and in brackets [ ], as reconstructed. In the specific case here, the character
for ‘clothes’ [#X] in the original is faint, but is assumed to be present. As the text is written in

Chinese, where romanizations are provided, these are in Chinese pinyin.
5 'The radical i_ appears in the manuscript, [1£] is assumed.

6 Based on context, the missing character is assumed to be [#].
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2.
Kusinagara

[text missing] ... one month, I arrived at Kusinagara.” This is the place where
Buddha entered nirvana. As for the city, it is in ruins, and no one lives there.
There is a stapa® constructed on the site where Buddha entered nirvana and

a master tends to it, keeping the area clean. Every year on the eighth day of

7 Kusinagara: in the fragmentary manuscript of Hyecho's Memoirs of a Pilgrimage to the Five
Indian Kingdoms (hereafter Memoirs), this is rendered Jushina (#/ #8), and in Xuanzang’s Record of
the Western Regions, it is Jushinajieluo (¥ #F482%). This refers to the capital city of Central India,
or to the name of the country itself, and is the site of the Buddha’s parinirvana (the term used for
the Buddha’s death). It is located in the present day city of Kasia, Uttar Pradesh, 35 km northeast
of Deoria and 55 km east of Gorakhpur. Though it was already in a state of ruin at the time of
Xuanzang’s visit, a stipa erected by Asoka and a statue commemorating the Buddha’s death were
there. After the tenth and eleventh century it fell into ruin completely, to be recovered only with
its discovery as the site of the Buddha’s parinirvina during an excavation in 1861 by General Sir
Alexander Cunningham. Beginning in 1904, the Archaeological Survey of India (ASI) undertook
further excavation work here, uncovering the remains of the original temple. This, with the ASI’s
continuing work on the parinirvana temple and stipa, as well as other relics in the surrounding area,

has contributed greatly to bringing about the full recovery of the ruins to their present state.

8 Built by King Asoka, the Mahaparinirvana Stipa exists to this day. From an inscription at
Nirvana Mandir (72% ), a monastery built on the site of the Buddha’s death, we know that it was
donated in the early fifth century AD by a monk named Haribala. The present-day temple was
excavated in 1876 and reconstructed in 1956 through the efforts of Burmese monks. Constructed
lengthwise on a north-south axis, it is narrow from east to west, with its entrance in the middle of
the western side. It is constructed with cement and painted white. The lower portion of the inner
walls is covered in marble. Inside the temple grounds, there is a 6.2 m long parinirvana statue made
of sand and clay. The great Parinirvana Sttpa located behind the temple has been enlarged numerous
times. In 1876, at the time of its excavation by Cunningham’s assistant, Archibald Carlyle, atop a
round mound of bricks stood other piles of bricks, rising to a height of 7.5 m. After restoration work
by Burmese monks in 1927 and 1972, it took on its present appearance, rising to a height of 15
metres. During the 1911 excavation survey, a terracotta statue of the Buddha was discovered in an
alcove of the altar and inside the stiapa, a model of the original stapa’s shape was also found, together
with burial accessories and a copper plate with an inscription that said “Mahaparinirvana-caitya,”

offering further confirmation that this was indeed the site of the Buddha’s parinirvana.
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Reclining Buddha of Parinirvana Temple, Kushinagar, India

the eighth lunar month,” monks, nuns, laywomen, and laymen gather here
and present a grand offering. On that [day]" countless flags appear in the
sky around the stapa. As a host of people see them, there are many who

commit themselves to the dharma. There is a river to the west of the stapa

9 According to the Sarvastivada school of the Nikaya period of Indian Buddhism, the day of the
Buddha’s parinirvina was on the eighth day of the eighth month in the lunar calendar. In the second
fascicle of the precepts collection of the Sarvastivada, the Sarvdstivada vinaya-vibhasa, it states
“Buddha achieved enlightenment on the eighth day of the second month, when the constellation
Pusya was ascendant. He was also born on the eighth day of the second month, when Pusya was
ascendant. On the eighth day of the eighth month, again when Pusya was ascendant, the Buddha
first set the dharma wheel in motion, and again on the eighth day of the eighth month, with Pusya
ascendant, he entered parinirvana.” (T 1440.23.510b21-24. #h A=A N\ B b Z I, WRFEFE. F
A= ANBRZRIEAE ANANB R Z R RE, AANANRHEBEFRAZA). However, in the
same realm of Nikaya Buddhist accounts, namely the Sthaviravada school, the Samantapisakika states
that the Buddha entered nirvana on the fifteenth day of the second month, and in the East Asian
Buddhist world as well, the oral tradition states this same date, following the account in the Nirvana

Satra (Kuwayama, 56).

10 Though the manuscript has (B <), an editing mark indicates that the characters have been

transposed, and thus the order has been corrected to read [Z H].
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called the Airavati." It flows south for more than 2000 /, finally joining
the Ganges.'” The area around the stiipa is deserted and nobody lives here.
It is surrounded by thick woods, so those who come here on pilgrimage are
injured [by] tigers” or rhinoceros. To the southeast of the stapa, there is a

temple some thirty /i away named Subha-bandhana.' There are more than

11 Airavati: in the Memoirs, this is rendered as Yiluobode (177245 J&) and in the Record of the Western
Regions, as Ashiduofadeha (FT1¥ % £%J&77T). This is said to be the river that flowed past the site of the
Buddha’s parinirvana. There are two views as to the rendering of the name. Following the tradition
of the Eighteen Schools, it is known as Hiranyavati, transliterated in the Longer Agama-sitra as
Xilianchanhe (#i23877). In the Nirvina Sutra of the Agama, it is transcribed as Xilianhe (F&i
7T), and in the school of the Mahayana Nirvana Sutra, it is rendered Ajiravati, written as both
Aliluobatibe (#2532 7T) and Ayiluobatibe (7 % F3K427T) in the sutra itself. In the Memoirs, it
says that the river is on the west side of the Nirvana Stapa, while the Record of the Western Regions has
it on the east side. Regarding this discrepancy, there are a number of opinions, including those who
think that the course of the river itself changed, and others who think that the respective locations

depicted are not the same.

12 Ganga (1877): the most important river in India, flowing from the central regions of the
Himalayan range, southeast to Delhi where it turns east towards the Hindustan plains. From there
it continues east to its confluence with the Yamuna River in Allahabad and flows past Varanasi and
on to Patna where the Ghagra, Son, and Gandak rivers all combine. Passsing through the plains of
Bengal, it finally splits into numerous branches that all empty in the Bay of Bengal. Its total length
is 2,510 km, with a watershed of some 1,730,000 km”. According to the ancient prayers of the
Hindu tradition, the river is sacred, emanating from the soles of Visnu, and flowing down from the
heavens. In Buddhism as well, the river is thought of as numinous, and appears often in the sutras.
With an abundance of goods and a large population concentrated all along its path, the Ganges has
long been at the centre of Hindu civilization, powering economic growth and the development of
transportation. Both sides of the river served as the central region of the Buddha’s work during his
lifetime. Over the course of their lifetimes, Indians wish to drink or bathe once in its waters, so as
to wash away iniquities. When dead, they seek cremation on its banks, believing in direct salvation
if their ashes are scattered in the river. The river is further sanctified as the site of Siva’s ablutions
after beheading Brahma. Allahabad and Varanasi, two cities where other rivers join with the Ganges,
are to this day eagerly sought out as pilgrimage sites, with millions of Hindus congregating there

every year.
13 'The characters dachong (X ), literally “large insects” refer to tigers or other wild beasts.

14 Subha-bandhana Monastery (3#%42): in the Memoirs, this is rendered Suobantansi (3AXAZF).

‘The name does not appear in Record of the Western Regions. It is assumed to be the temple founded
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thirty [places with three to five villages]," and they always supply food and
clothing as offerings to the master who takes care of the stapa grounds. Even

now, services are held at the stapa. . . [the remaining characters are missing].

—RAEZ#PARE, NGB R R, W, JALEAL, LN R R B, AR
IR, FEANAND, AGREBFRE, REEA LT ARSI L2
FARR, §[Z 8], #Ci— WHBHA—TFRRK, wR=T2% 7
NIETT, 1B v, JALEAL, BIRARR, AL, ] BEFRRPTHRL. M
ERAME, A—FLLMBAF AMRAIEZZPT], FHEBARHRE.
ST <T He>

at the site of the Buddha’s cremation. The site of the Buddha’s cremation is generally expressed as the
Makuta-bandhana and has been also translated into Chinese as Tianguansi (X&) and Tianguanta
(X E¥#). The assumed cremation site, located at the Ramabhar Stapa, is 1.5 km to the east of what
is now known as the site of the Buddha’s parinirvana at the Parinirvana Temple at Kusinagara. We
can surmise then that Hyecho’s original calculation of the distance of 30 /i was off by about 3 /
(Kuwayama, 60— 61).

15 Though only portions of these six characters remain, they are assumed to be [ A& = A Ff].
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3.
Varanasi

[text missing] ... days, I arrived at Varanasi.'® This country is also fallen into
ruin and is without a king ... [fourteen characters missing]. The statues of those

five monks'” are inside the stapa ..."* [fifteen characters missing].”” On the top

16 Varanasi: in the Memoirs, this is rendered as Biluonisi (1% % J247) and in the Record of the Western
Regions, as Poluonisi (7% # % ). The first character is rendered as i (#%) in the Memoirs and as po (%)
in the corresponding heading collected in Huilin's Sounds and Meanings of the Scriptures (— 484 &,
T 2128 54.0927b12), while the Record of the Western Regions and others also use po (#%). Being the site
of the confluence of the Ganges with the Varuna and Assi Rivers, the names of the two tributaries are
combined to form the city name. During the Mughal Empire, Aurangzeb had the name changed to
Benares and these days it is again called Varanasi. When Xuanzang visited here, it was a very thriving
city. Sarnath, the site of the Buddha’s first sermon, lies less than 10 km away. Now also famous as
a Hindu and Jain holy site, it is often called the “Holy city” or the “Capital of Religion.” Famous
religious personalities, philosophers, artists, and others have lived here. Every year, millions of Hindus

come to Varanasi on pilgrimage to cleanse themselves in the waters of the Ganges.

17 'Though there are many opinions as to the meaning of the characters ZAR% (wujulun) in the
manuscript at this point, according to the flow of the text it seems appropriate to see them as “five
monks,” referring to the five mendicants, including Kaundinya, who practised with the Buddha
before his enlightenment and served as the audience at the Buddha’s first sermon at the Deer Park in

the story of the “First Turning of the Wheel.”

18 A commemorative stipa was erected at the site of the First Turning of the Wheel in Sarnath.
General Sir Alexander Cunningham began the process of restoring the abandoned remains to
their original state in 1834. After 1904, the ASI completed many further rounds of excavation.
Presently at the ruins site, in the southwest area of the temple region, are the remains of the massive
Dharmarajika Stapa, most of which is now completely in ruins; the Dhamekh Stapa; and an Asokan
pillar, now in three pieces but which originally reached a height of 15 m. The Dharmarajika Stapa
was King Asoka’s first construction project, originally made to a diameter of 13.5 m, but then
expanded through six rounds of reconstruction. Remains discovered before the excavations done
by the ASI are stored in the National Museum of Calcutta. Other historical remains unearthed by
the ASI, such as the fifth-century Gupta-period Buddha images, images of the First Turning of the
Wheel, an Asokan Pillar, and the “Lion Capital of Asoka” are housed in the Sarnath Archeological
Museum nearby. Though portions of it are damaged, the Dhamekh Stapa remains intact to this day,

with a foundation diameter of 28.5 m and a height of about 33.5 m, reflecting the dimensions of
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[of the pillar is a sculpture of] a lion. The pillar® is so big that five men could
join their arms around it. The patterns are quite delicate ... [thirteen characters
missz'ng]21 the pillar was made at the same time that the stapa was constructed.
The temple’s name is Dharmacakra ...*> [the monks] ... [fwelve characters
missing] ... The non-believers go naked, covering their skin with ash and

worshipping Mahadeva.”” At this temple, there is a gilt-bronze statue and 500

its original construction in the sixth century. The exterior has a stone wall built around it, and the
lower third has stacked building stones carved with decorations and eight niches built into its side.
Hyecho’s comment that “statues are inside the stipa,” accords with the shape of the Dhamekh Stapa

that we see today.

19 Tt is guessed that among the lost characters in the manuscript here, [1%] “pillar” must have been

present.

20 Pillar: the character chuang (¥) refers to one of the stone pillars erected by King Asoka, the
third king of the Mauryan Empire, ruling from 273-232 BC. He is credited as being the first in
Indian history to unify a great empire. In the eighth year of his reign, he conquered the neighbouring
kingdom of Kalinga, but is said to have been filled with regret upon seeing the suffering wrought by
his conquest. As a result, Asoka began to study Buddhism and devoted much effort to henceforth
rule only through the Dharma. A testament to his desire to disseminate the Dharma to his people
is seen in the Asokan pillars erected throughout the kingdom, as well as the Buddhist scriptures and
edicts he had inscribed on rock faces everywhere. Presently, about twenty pillars and inscribed edicts

remain. Atop the pillars sit capitals, carved with lions, elephants, bulls, and so on.

20 While in Huilin’s Sounds and Meanings of the Scriptures, the name Axuge (TR, i.e. Asoka)
appears after Poluonisi (L #JEH7), in the manuscript of the Memoirs this name does not appear. It
is likely that the characters for Asoka were among those in this lacuna, as he was responsible for the

construction of the stipa and pillar.

22 Dharmacakra (if &7 # %) meaning “dharma wheel” refers to the temple located in the vicinity of
the Dharmarajika Stapa in Sarnath. From its name, it is thought to be founded in commemoration
of the site of the “First Turning of the Wheel.” Though the Sarnath region is replete with many
temple sites, an inscription found on a Buddhist image here notes that in 1026, the Dharmarajika
Stapa and the Dharmacakra shrine were completely reconstructed. Where exactly this shrine was

located is not perfectly clear, but this inscription provides evidence that it was in fact here.

23 Mahadeva (X X) is also known as Mahesvara (X & /& X). In Hinduism, Mahesvara is another
name for the god Siva. It is also transcribed in the East Asian tradition as Moxishouluo (V&% 7).
Originally, he was considered as a deity subordinate to Brahman, similar to Narayana-deva, but in
time, rose to co-prominence as a deity, and thus contributed to the development of pantheism. As

a creator deity, Mahesvara is said to have given birth to the unity of the three worlds. Space is its
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Vulture Peak, Rajagrha, India

[text missing] statues. These images were made by a former king of Magadha®

head, earth its body, water its urine, mountains its excrement, and all living beings are the worms in
its stomach. Thus it is said that if Mahesvara is revered, one can be liberated. Believers of Mahesvara
will cover their bodies with ash and have been called by East Asian Buddhists as “non-believers who
smear their bodies with ash.” Among Shaivas, the members of the Pasupata sect eschew clothing and

rub ashes on their bodies (Kuwayama, 67).

24 Magadha (£451%): transcribed in many records as Mojietuo (JE481€). Located in the southern
part of India’s northeastern Bihar state, this flourishing empire was said to be founded by Brhadratha.
In the sixth century BC, King Bimbisara moved the capital to Rajagrha, upon which he created
alliances with the many countries of the west, while also using military force to conquer the Anga
Empire to the east. He was murdered by his son Ajatasatru, who proceeded to annex Kosala and
Kasi, and conquer Vaisali, which had been in factional strife since his ascension. Later, after the
passing of the Nanda dynasty, the Maurya dynasty was founded here in Patna and developed into
a unified empire of northern India. For many centuries, Magadha maintained its position as the
heart of northern India. In the fourth century, the Gupta dynasty arose from the Magadha region
and ruled until its extinction in the middle of the sixth century, upon which time the region went
into steep decline. In the first half of the seventh century, Harsa, founder of the Vardhana dynasty,
established his capital at Kanauj, and the seat of power in north India shifted here from Pataliputra.
After Harsa’s death in 647, a conflict over succession broke out, various provincial powers became

independent, and the empire collapsed. Given the competition that arose over this region in the



80 Il. Memoirs of a Pilgrimage to the Five Indian Kingdoms

Deer Park at Sarnath near Varanasi, India

named Sﬂédi‘tya.25 A gilt-bronze [Dharma Wheel]* was also constructed here,

later eighth century, when India was largely divided into the three countries of Pratihara, based in
Kanauj, Pala in Bengal, and Rastrakata in the Deccan, we can understand the development of various
independent nations that took place in northern India in the late seventh and early eighth century as
a sign of the absence of a unifying power. The centre of Buddhist pilgrimage sites, with Mahabodhi
Temple and Rajagrha, this region has long been the destination of pilgrims. Xuanzang, who visited
in the seventh century, devoted two of his twelve volumes of Record of the Western Regions to describe
this region in detail. While Hyecho also calls this region “Magadha,” his lack of any detailed itinerary

or description of the famous Buddhist sites remains a point of contention.

s King Harsavardhana (/ % &, r. 606-647) was the founder of the Harsa dynasty in northwest
India, following the Gupta dynasty. He expanded his kingdom into the Ganges River valley and the
Gujarat region, taking direct rule over a region encompassing present-day Rajasthan, Punjab, Uttar
Pradesh, Bihar, and Orissa and extending his influence even further beyond. He advanced to the
south into the Deccan and was stopped there by the Chalukya dynasty king, Pulakeshi. For more
information, see Ram Sharan Sharma, India’s Ancient Past (New Delhi: Oxford University Press,
2005). During his pilgrimage, Xuanzang spent a few years living in the palace with the king and left
a detailed first-hand account of his time there. The Deer Park (see note 28) and Kusinagara were

both within his domain.

26 When seen in connection with the characters that continue below, the missing characters here are

assumed to be Dharma Wheel [i£#].
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and it is almost thirty paces in diameter. The city is located overlooking the
northern bank of the Ganges.”

Here are four great sacred stipas,” the Deer Park,” Kusinagara, [Raja]

27 The present day location of the city of Varanasi is on the northwestern bank of the Ganges, as it
flows from south to north. Hyecho’s account places the city on the northern banks of the river and
is not too different from the present city’s location. Xuanzang, however, states that the city faces the

river to the west, locating it on the eastern bank, offering a quite different depiction.

28 The four sacred stapas (WX ##) that Hyecho spoke of within the Magadha kingdom are
connected to Buddhism’s four holiest sites: Lumbini, Bodhgaya, Sarnath, and Kusinagara. Adding
Sravasti, Samkasya, Rajagrha, and Vaisali, these are said to constitute the eight holy sites of

Buddhism. The following table shows which sites are mentioned in the text:

City Place Event Record no. in As listed by
Wang o cheonchuk ~ Yuanzhao in
gukjeon Waukong ruzhuji
1 Kapilavastu (Nepal) Lumbini Garden Birth 4 1
2 Bodhgaya Mahabodhi Temple Enlightenment 3 2
(Magadha)
3 Sarnath (near Deer Park First Sermon 3 3
Benares [ Varanasi]) Dharmarajika stapa
4 Kusinagara (Kasia) ~ Grove of si/a trees  Parinirvana 2,3 4
of the Mallas
5 Rajagrha (Rajgir) Vulture Peak Preaching of the 3 8
Lotus Sutra
6 Vaisali (in Bihar) Amrapali Relic stipa 4 4
dedicated by the
Licchavis
7 Samkasya (“seven triple stairway, Descent from 4 5
days west of of silver, jewels, Trayatrimsa
Kanyakubja gold (for Brahma, (Heaven of Thirty-
[Kanauj]”) Buddha, Indra) three Gods)
8 Sravasti (in Uttar Jetavana Mabhai-prajiia- 4 6
Pradesh) paramita-sitra
7

Hyecho has here omitted Kapilavastu and substituted Rajagrha. However, as Rajagrha itself is neither
the site of Buddha’s birth nor possesses any great stipa, this may also be seen to refer to the site in
nearby Vulture Peak where the Buddha preached the Lotus Sutra. Alternatively, according to book 9 of
the Record of the Western Regions, in the vicinity of Rajagrha there are many Buddhist relics, including
the stipa commemorating the pacification of the drunken elephant, the stapa of the suicided monk,
the stipa with Buddha’s sarira, and the stapa with the sarira of half of Ananda’s body, and thus there

is the possibility that one of these might also be the stapa in question. Hyecho later cites four places as
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grha,*® and Mahabodhi®' all located within the territory of the Magadha

sites of the “four great stipas of Central India”: Sravasti, Vaisali , Kapila, and Kanyakubja. In addition,
in the poem that immediately follows this record, he cites “eight great stapas.” However, though in
other sources such as Biographies of Eminent Monks (#1%4%), the accounts of pilgrims noted “four
great stipas” and “eight great stupas,” there are no occasions where the definitive names of the eight
stapas are cited. The only exception is monk Wukong (?-812)’s Ruzhuji (N23%, Notes on Going to
India), recorded by Yuanzhao upon Wukong’s return to China in 799 AD, which lists the birthplace
at Kapilavastu, the site of enlightenment at the Mahabodhi Temple in Magadha, the “first turning of
the wheel” at the Deer Park in Varanasi, the site of the preaching of the Lotus Sutra at Vulture Peak,
the relic stipa in Vaisali, the site of the Buddha’s descent from heaven on the jeweled triple staircase
at Sarnkasya, the site of the preaching of the Makd-prajiia-paramiti-sitra at Sravasti, and the site of
the Buddha’s parinirvana at Kusinagara (T 2089.51.980a27-b7). To this day, these sites are known as
the eight holy sites of Buddhism. The eight stipas seem to be Hyecho's combination of the four sacred
stupas of Magadha and the four great stipas of the Central Indian Kindgom. The only difference
would be his citation of Rajagrha instead of Buddha’s birthplace Kapilavastu. Moreover, both Hyecho
and Wukong cite the Buddha’s birthplace not as Lumbini, but rather as Kapilavastu. This would be
due to the fact that, as stated in Xuanzang’s Record of the Western Regions, Lumbini was within the
kingdom of Kapila (T 2087.51.902a20-22).

29 Deer Park (Luyeyuan, L 23€): the famed location of the Buddha’s first sermon. After his
enlightenment, the Buddha spent 49 days in repose, then proceeded to seek out the five ascetics he
had previously practised with, including Kaundinya. He found them at the Deer Park where he taught
the four noble truths. This site thus became known in legend as the scene of the “First Turning of the
Dharma Wheel” chuzhuan falun (%1% %3%). It is located in the present day town of Sarnath, 10 km to
the north of Varanast. Together with the sites of his birth in Lumbini, his enlightenment in Bodhgaya,

and his parinirvana in Kusinagara, the Deer Park is one of the four holiest sites of Buddhism.

30 [£]4-3%: The [ £] character is presumed to have been at the end of the previous column in
the manuscript. It means literally “Royal Castle,” and was the capital of Magadha, the area’s most
formidable kingdom in the Buddha’s time. During King Bimbisara’s reign, it was located deep
within the mountains. His son Ajatasatru constructed a new Rajagrha in the plains. Vulture Peak,
the hallowed site of Buddha’s many sermons, is found within the mountains surrounding the old
Raijagrha. Near the new Rajagrha is the site of the first Buddhist temple, the Venuvana-vihara. In the
mountains looking down onto the new Rajagrha is the Saptaparni Cave, the site of the First Council,
where a group of monks gathered after the Buddha’s death to begin the compilation of the Buddha’s
teachings. Rajagrha is thus included among the eight great holy sites in Buddhism.

31 Mahabodhi Temple (F3#42+): in approximately 250 BC, King Asoka of the Mauryan
dynasty visted Bodhgaya, the site of the Buddha’s enlightenment, and founded this temple at the
diamond throne beneath the Bodhi Tree. King Asoka constructed a pillar and a monastery, as well

as a rock wall surrounding the Bodhi Tree. In the fifth century AD, during the Gupta dynasty, the
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king.*” Both Mahayana® and Hinayana® are practised here.*
It is at this [time]* that I arrived at Mahabodhi Temple.”” To finally
fulfill a dream I have had for so long brings me great joy. I have tried to

temple was expanded and a shrine-like stapa was erected. Since then, there have been many rounds

of expansion and restoration such that the stipa now stands some 52 m tall.

32 This observation speaks to a period when Magadha was at the very height of its power. From
Hyecho’s own records, we know that of these four great sacred stipas, only Rajagrha and Mahabodhi
are in the Magadha kingdom proper, while the Deer Park is in the kingdom of Varanasi, and

Kusinagara is in the kingdom of that name.

33 Mahayana (X #): Great Vehicle, transliterated as mobeyanna (EZT4TAR) and mobeyan (FEFIAT).
Maha (k) means “great” and yana (3&) means “vehicle,” likening the teachings to a ferry that brings
all sentient beings from the shore of suffering to the “other shore,” the nirvana of enlightenment.
Advocates of the Mahayina, expanding the movement to reform Buddhism towards a greater focus on

»

householders, contrasted themselves with what they pejoratively called the Hinayana, or “small vehicle.

3 Hinayana (+)»#): Also known as Nikaya Buddhism, Theravada (£ /Z3f) Buddhism or “early
Buddhism” and as the sravakayina (3 H %), or the “vehicle of disciples.” According to the assertion
of the Mahayana, the bodhisattva path or bodbisattvayina (¥ &) differs in that it emphasizes the
enlightenment of others and self equally, whereas the Hinayana focuses on dedicating all of one’s

efforts solely to the sake of one’s own enlightenment.

35 This record, coming as it does after the record on Viranasi, is connected with the record noting
the arrival at Mahabodhi Temple, which itself follows the record of the four great stipas. Therefore,
though it is natural to consider “here” to be a reference to Magadha, if considered in relation to
the description of the four great historical stipas of Magadha, “here” could also be Varanasi. This is

because there is no separate description specifically for Magadha.
3 The missing character [¥¥] is assumed.

37 This column seems to be a record pertaining to Magadha, rather than to Varanasi. However, within
all extant copies of Memoirs, there exists no separate record about Magadha. The above mentioned
reference to the four stipas all being “located within the territory of the Magadha king” must be seen
as a description documenting the fact of Magadha’s period of great prosperity. If we look at another
example, this portion lacks the standard account, “from such and such a country, travelling for so many
days in such and such a direction, I arrived at ...” instead mentioning only that in Magadha there are
four great stipas and that he then arrived at the Mahabodhi Temple. We cannot know whether the
missing portion above mentioned the Magadha kingdom, or if perhaps Hyecho made no specific
record of Magadha and instead wrote only a poem about it. Given the great importance of Mahabodhi
Temple as the site of Buddha’s enlightenment and the place where Buddhism itself began, and also
that both Nalanda Temple, the birthplace of Buddhist studies, and Rajagrha, a locus of many revered



84 Il. Memoirs of a Pilgrimage to the Five Indian Kingdoms

Mahabodhi Temple, Bodhgaya, India

briefly capture my foolish wishes in a five-character poem:

Buddhist relics, are located within Magadha, the absence of any specific account lends credence to a
natural suspicion that there must be some parts missing of his original account. In his description of
Central India, Hyecho says that he has scen all four great stipas, namely Sravasti, Vaisali , Kapila, and
Sarhkasya. Accordingly, we know therefore that Hyecho made a pilgrimage to each of these sites. If we
consider his itinerary, there is a distinct possibility that his descriptions of Kapila, Sravasti, and Vaisali
were located within this lost section. In addition, if he wanted to leave Kanauj to visit Mahabodhi
Temple in Bodhgaya before heading to South India, he would have had an overlapping itinerary
taking him again in the direction of Kanauj. It also makes sense to assume that in the missing
section before the record on Vaisali there was also a description of the numerous Buddhist relics of

Magadha, beginning with Mahabodhi Temple. If that is not the case, as the journal of a truthseeker’s
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No matter that Mahibodhi is distant,

Why consider Deer Park far away?

‘Though anxious at the steep dangers of the road,
Regardless, the winds of karma bluster.

Seeing the eight stipas™ is certainly no easy feat,
Some more, some less, consumed by timeless fires.
How can anyone’s dream be fulfilled?

'This morning, I saw it clearly with my own eyes!
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pilgrimage, the Memoirs’ use of a single poem to describe the central holy site of Buddhism, without

any description of Mahabodhi Temple itself, must be considered extremely negligent.

38 Eight Stupas (/\#4): After the Buddha’s passing into nirvana under the twin sa/a trees in the grove
of the Mallas in Kusinagara, his remains were cremated. To fend off the scramble among India’s
cight kingdoms to possess his sarira, the Brahman Drona advised to divide them equally into eight
portions such that each kingdom could raise a stipa to house them. These came to be known as the
“apportioned $arira” or the “eight-portioned $arira.” From this point on, the “Sarira faith” took root,
and this brought about the origin of Buddhist stipa culture. Following this, it is said that in the third
century BC, King Asoka, upon creating the great Indian empire, excavated the eight great stapas,
and divided the remains among 84,000 stipas erected throughout the country (see also the table in

note 28, above).
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4.
Central India

Again, [walking west two]* months from Varanasi, I arrived at the city
where the king of Central India* lives. Its name is Kanyakubja.”' The king’s
land is very wide and his people abundant and prosperous. The king has

nine hundred elephants in his possession, and each of his chiefs has two or

32 Based on the context, the characters [ 7947 /] are assumed to have been originally present.

40 Central India (X ZH) had as its capital Kanyakubja and was located north of the Narmada
River. At this time, it was in control of all of northern India. When Hyecho visited, the king of
Central India was Yasovarman (r. 725-752). In the Memoirs, Hyecho listed the individual kingdoms
of Central India, South India, and West India, making a record for each. In the case of North India,
however, this is described as being synonymous with Jalandhara, and it has come to be assumed that
there was never any separate record to refer to North India other than the one concerning Jalandhara
(see note 96, below). This citation shows a stark difference with other travelogues, such as the Record
of Buddhist Kingdoms, where Xuanzang described with detailed footnotes 138 countries, thirty within
central India, six in eastern India, fifteen in southern India, ten in western India, nineteen in northern
India, 56 other nations in the far western regions where Central Asia abuts China, and two other
nations, Simhala and Persia. Faxiang too, in his Record of Buddhist Countries (#hE32) lists some ten
countries in North India, twelve in Central India, one in Eastern India, and eight in Western India
and beyond. Though Hyecho introduces Kanyakubja as the capital of Central India, the previously
recorded countries of Varanasi and Kusinagara are also located within Central India. North India
has a similar situation, in that Jalandhara and Kashmir are also located within North India. Though
Xuanzang’s divisions were not based on any absolute standard, Hyecho’s accounts of Central India
and North India should be considered not as records of individual states, but as records of countries

that were representative of Central and North India.

41 Kanyakubja (378 % #): Also known as the “city of hunchback women,” Quniicheng (¥13c3%,).
This is the present-day city of Kanauj in the Indian state of Uttar Pradesh. In the Memoirs, it is
recorded as Genajizi (%78 % 8), and in the Record of the Western Regions, as Jieruojushe (7335 #0).
It is located some 80 km to the northwest of Kanpur, a city on the right bank of the Ganges, off a
main arterial road on the way to Delhi. In the early seventh century, it was founded as the capital
of the Harsa dynasty and served as the centre of north Indian political, military and economic
power. In the ninth and tenth centuries, the Gurjara Pratiharas founded a capital here, but in 1194,

the Islam invasions brought great ruin to the city, and thenceforth, it went into a steep decline.
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three hundred of his own.” The king always leads his armies directly and
fights together with them in battle. They frequently fight with the four other
Indian kingdoms and the king [of Central India]* always prevails victorious.
According to the custom of this country, when a kingdom knows that its
number of elephants is small and that it has few soldiers, it sues for peace
and pays a yearly tribute, not doing battle and killing one another.

The clothing, languages, customs, and laws of the five kingdoms are
all similar. It is only the rural people of the southern kingdom whose
language [is]* a little different.” However, the language of their government
[officials]* is no different from [that of ] Central India. Following the laws
of the Five Kingdoms, there are neither beatings nor the use of the cangue,

nor are there jails. Those found guilty of crimes are forced to pay fines in

4 In ancient India, the number of elephants owned by a state was a common measure of its military
might. The tremendous power of elephants was utilized in the transportation of weapons or rations,
mounting archers or lancemen, or in a charging assault. From the time of the Indus civilization,
India began breeding elephants as domestic animals, at first for agricultural purposes. According to
ancient Sanskrit hymns, we know that beginning around the tenth century BC, elephants began to
be used for military purposes. From this point on, their use spread west, through Iran, all the way
to the Mediterranean region. Indeed, Alexander the Great utilized elephants in his wars in India.
In the Punic Wars as well, Hannibal of Carthage is well known for his use of elephants in battle. In
India, the first unified empire of the Mauryan dynasty used elephant units as its main force, but with
the arrival of cavalry, the importance of such units began to decrease, even though they once again
became important during the Gupta dynasty. Beyond this period as well, until the sixteenth century,
elephants were often used in combat, as many as a thousand at one time. This aspect of Indian life
is made clear to us in Hyecho’s writings, in that the number of elephants possessed by each country

features prominently in many of his entries.
4 In the original, there is a note marking the mistaken transposition of XF instead of [ ¥ X].
44 The character [#] is assumed from the context.

45 The languages of India’s northern, western, central, and eastern regions are all within the Aryan
lineage, and while their dialects may differ, in terms of fundamental grammar, there is no great divide
and they are mutually intelligible. However, the southern Indian languages are of the Dravidian

lineage, with a grammar and expressions that totally differ from their Aryan counterparts.

4 The character ['Z] is assumed from the context.
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accordance with their offenses. There are no [punishments]* and no death
penalty.”® You cannot see anybody, from the king on down to the common
folk, using falcons or dogs for stalking and hunting. Though there are many
bandits on the roads, when travellers simply relinquish their belongings, they
are just left alone and not [injured or] killed.” However, if travellers hold too
dearly to their possessions, they are likely to meet injury.

'The region is very warm. With neither snow nor frost, all sorts of plants
are always verdant. As for food, they primarily use rice, grains, bread, barley
flour cakes, butter,” milk, yogurt,” and the like. They lack soy sauce and use
salt instead. Everybody cooks and eats food in earthenware dishes. There are
no cast-iron pots or such. Common people are not forced into labour nor
imposed on to pay taxes. They simply offer to the king one of every five bags
of grain raised on their lands.” The king sends transport to pick up the grain

from the subjects who are not forced to take on [this burden]* themselves.

47 'The character (%) in the manuscript is assumed to be a scribal error for the homophone [#].

4 According to ancient Indian codes of law, punishments were generally divided into four
categories: admonition, rebuke, fines, and corporal punishments. However, Hyecho’s record suggests

that corporal punishments were sometimes absent altogether (Kuwayama, 71).
49 The character (%) in the manuscript is assumed to be a scribal error for the homophone [45].

50 The character in the manuscript, s (#) seems to correspond to Sanskrit ghrza, ghee or clarified
butter, made from the milk of cows or goats. It is also rendered in Chinese as suyou # i, suyou B,
and su Bk,

51 The character in the manuscript, /uo (8) seems to correspond to the Sanskrit dadhi. It is similar to
yogurt, made from the milk of cows, sheep, and horses. In the Buddhist scriptures, the shallowness or
depth of truth is compared to milk, yogurt, butter, and ghee. The Longer Agama-sitra states “to make
an analogy to milk, when milk transforms it becomes cream, when cream transforms it becomes
buttermilk, when buttermilk transforms it becomes butter, and when butter transforms it becomes
ghee.” (T 1.1.112b1-5. %o 44U, L A Bk, BoH4 A Bk, A Bk A DR, ABRABLE), % —8L#%). The
Four-Part Vinaya states something similar (T 1428.22.854c18-20). The Mahaparinirvana-sitra
also states, “from a cow comes milk, from milk comes cream, from cream comes buttermilk, from
buttermilk comes butter, and from butter comes ghee. Ghee is the ultimate, all who eat it are free
from disease, every medicine therefore is contained within.” (T 374.12.449a5-9. £-dw ¢ 4 th 5L, #£5L
BB ACBE R 6K, AR SR AR AR R BL . BRI R b, AR, BRI TR, TR REEE, SASLTP).
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Most of the people of this country are poor, few are wealthy. The king, his
administrators, and the rich wear a full suit made of cotton cloth. Those
[outside]™ these groups wear a one-piece [garment]. The poor wear a half-
piece, and women do the same.”

Whenever the king sits in audience, the chiefs and commoners all gather,
sitting in a circle around the king. Each person presents his own case and
numerous arguments arise, making it quite disorderly and noisy. The king,
however, just listens quietly without getting angry, and calmly offers a
simple verdict, “you are correct and you are mistaken.” The people accept his
decisions as final and do not bring up such matters again.

The king and the chiefs are very reverent of the Three Jewels and have
faith in them. When they meet with esteemed monks, they sit on the ground,
not wanting to sit on chairs. Whenever the king and his chiefs travel, they
never fail to bring their own chairs with them, sitting only in those chairs
and never in those offered at their destinations. The temples and palaces are
three-story buildings. The lowest floor serves as a warehouse, with people

dwelling on the top two floors.”® A few of the biggest chiefs have houses like

The Nirvina Sitra also presents this five-step process, using it as an analogy to contrast with four
previous stages of Buddhist texts: the 12 divisions of the Buddhist canon, the sitras, the vaipulya
sutras, and the Prajaaparamita-sitras. It casts itself as “ghee,” representing the zathagata, the buddha-
dhatu, and the ultimate truth.

52 In ancient Indian society, the taxes levied on agricultural lands were generally collected through
the sadbhaga system of one unit of tax per every six units raised. The second book of the Record of
the Western Regions also notes the “one per six” system. However, Hyecho’s account is obviously a bit

different with one unit of harvest per five, instead of six.
53 The character [ 4] is assumed from the context.
51 The character [#}] is assumed from the context.

55 In the second volume of Yijing’s 4 Record of Buddhist Practices Sent Home from the Southern Sea
("4 F 55 1%), there are descriptions of various clothes worn by the people here: “The customs
of the west are such that lofty persons like government officials wear only one pair of fine cotton
clothes. The poor and other common folk have but a single suit of cloth” (T 2125.54.214b1-3). In

the original, —# (yishuang) means “one pair,” and —#7 (yibu) means “one [piece of | cloth.”
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this as well. The roofs are all flat, made of wood and stone. Other houses are
all single-story thatched dwellings, similar to the gabled houses in China.*’
The only products of this kingdom are cotton cloth,*® elephants, and
horses. Whatever gold or silver there is has come from other countries. They
do not raise any domestic livestock, such as camels, donkeys, mules, or pigs.
Almost all of the cows are white. Out of 10,000 you might find only one that
is black or red. There are very few horses or sheep. The king alone has any,
with some two or three hundred sheep and sixty or seventy horses. None of
the chiefs or commoners raises any livestock. They prefer to raise only cattle,
owing to the milk, yogurt, and butter they yield. Being kind and lighthearted,
the people here disdain the killing of animals. As a result, you will not see any

place where they butcher and sell meat, either [in]*® the market or in stores.

LA B RATE, (BATRIA, 2T RER I/ER, LEARKA. LTPRE,
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56 In the Ajanta caves of central India, pictures of castles confirm this description of a three-story
building. Xuanzang also notes in the Record of the Western Regions that monasteries are in three-story
buildings. However, from the actual remains of temple buildings, only the presence of one- and two-

story buildings has been confirmed.

57 This most simply-structured house is formed with planks sloping down from both sides of the
roof, forming the Chinese character for eight /\. Seen from the front, the rectangular roof is visible,

and from the side, only the edge of the roof can be seen.

s¢ The character die (#6 or #) appears to refer to either cotton or fine wool (see note 188, below).
However, here the main usage is dicbu (#77), translated as cotton cloth. Given that India is the
origin of the cotton plant and also that the climate is hot, cotton would seem to be the most common
fabric, thus this translation is used here. In contrast, the later half of the Memoirs (e.g. records 27, 29,
30, 31) speaks of zhan (¥¢), which is translated as wool (record 21 has both die and zhan).

52 'The partially missing character is assumed to be [#], based on its shape and context.
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Both Mahayana and Hinayana are practised in Central India.®® There are
four great stipas® in this territory, three of them on the northern bank of
the Ganges. The first is at Jetavana® in Sravasti,”® where there is now also a

temple with some monks. The second is at Amrapi1164 in Vaigali.® Though

60 The naming of separate areas within Central India by separate country names, such as Sravasti,
Vaigali, Kapila, and the like, serves to inform us that, as explained above, the kingdom of Central

India was formed from many individual countries.

61 'The four great stupas (79 K¥5): generally, the term “four great stupas” refers to the monuments at
the sacred sites of Buddhism: the birthplace in Lumbini, the enlightenment in Bodhgaya, the “first
turning of the wheel” in Sarnath, and the parinirvina in Kusinagara. When Sravasti, Samnkasya,
Rajagrha, and Vaisali are added, this comprises the “eight holy sites of Buddhism” (see the table in

note 28, above).
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Jetavana, Sravasti, India

the stapa is present, the temple is in ruins and there are no monks. The third

62 Jetavana Anathapindada-arama (%3845 H): this monastery, also known simply as Jetavana, is
located in the southern part of the central Indian region of Sravasti. Of the holy sites associated with
places where the Buddha gave sermons, this is the most famous. The name means “temple founded
by Prince Anathapindada in the forest owned by Jeta, a prince of Kosala.” The prince’s given name
was Prince Sudatta, but as he was always giving aid to the destitute, he took on this second name,
meaning “feeder of the helpless.” Together with the Venuvana-vihara (45 ##54") in Rajagrha, this is
one of the representative sites of early Buddhist monasteries. The Buddha spent most of his summer
retreats here, and many sutras are said to have been preached here. Amidst a beautiful setting by a
clear pond, flowing water, dense woods, and blooming flowers, the monastery’s surroundings were
equipped with many buildings, beginning with a terraced walk and lecture hall, and also a dining hall,
kitchen, and others. In the centre of the monastery was a gandba-kuti (&%), a “house of incense”
serving as the main hall where offerings were made. Many of its sites remain to this day, such that it

is possible to guess its original appearance.

63 Sravastt: This kingdom in central India is recorded in the Memoirs as Sheweiguo (&4 H), and
in the Record of the Western Regions as Shiluofaxidiguo (£ %% % J&KH). Originally, this was the name
of the capital of Kosala, but to distinguish it from the kingdom of Daksina-Kosala, the name of the
capital was substituted for that of the kingdom. When the Buddha was alive, King Prasenajit was
the ruler. The Jetavana was in this kingdom, and so the Buddha spent as many as twenty-five years of

his forty-five-year post-enlightenment period here. Many of his sermons were delivered here as well.
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Great Stapa of Vaisali, India

is in Kapilavastu,” the birthplace of the Buddha. The Asoka tree® can still be

Also, as an important commercial site, it became a centre of religion and culture, and is described
in the scriptures as having had tens of thousands of houses. However, when Xuanzang visited in
the seventh century, he recorded that the area was already in ruins and the monastery grounds were
largely in decay. The majority of monks still residing there were studying the Sammitiya-nikaya

school, an offshoot of Buddhism, and there was a large presence of non-believers.

& Amra (%7): this refers to the mango grove given to the Buddha by the courtesan Amrapali (3%
A, %A T, FBK). Amrapali appears in the Four-part Vinaya and other sutras as a famous
courtesan living in Vaisali. However, in the Nainiigipojing (%% %42, there is a different story. In
it, a baby girl is born by a mango tree, naishu (##}), in the king’s gardens in Vaisali. Said to have
sprung from that very tree, she took on the name Amrapili (‘mango’). By the age of fifteen, she had
become very beautiful, and the kings of the seven local kingdoms squabbled over who would be with
her. She ended up with Bimbisara, the king of Magadha, and became pregnant with Jivaka (&%),
who became the crown prince at the age of eight. Two years later, Queen Vaidehi bore Bimbisara
another son, Ajatasatru. Jivaka then turned over his position as crown prince and took up medicine,
where he gained much fame. Amrapali, in reverence to the Buddha, offered up her mango grove as
alms. Following this, she married the king and became Jivaka’s stepmother. Originally, Jivaka was
said to have learned medicine in the west, and then gained his fame in Rajagrha as the royal doctor
in the court of both Bimbisara and Ajatasatru. It is thought that the story linking the famed doctor

and the courtesan was compiled after his rise to prominence. It is said that the Buddha preached the
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Mayadevi Temple, Lumbini, Nepal

seen, but whatever city once existed is now only in ruins. The stapa is there,

but there are neither monks nor villagers living nearby. The city is located

Vimalakirti-nirdesa-sitra here in the Amra grove in Vaigali. Jivaka is also noted as having given a

mango grove to the Buddha in Rajagrha.

65 Vaidalt: in the Memoirs, this city is referred to as Biyeshelicheng (kAR #¥%), and in the Record of
the Western Regions, it was called Fesheliguo (*K&# B). This is one of the sixteen kingdoms of ancient
India. The city name was loosely rendered in Chinese as guangyan (Fji%), meaning “vastly ornate.”
In the fifth century BC, it was the capital of the Licchavi clan. Embraced by the Ganges River, it
developed rapidly as a commercial city, serving as the centre of transportation, culture, and economics
for all of northern India. It was the birthplace of the householder’s Buddhism movement, and many
practitioners like Vimalakirti (4£/) lived here. As a result, the Vimalakirti-nirdesa-sitra and the
Yaoshijing are said to have been delivered here. This is also said to be the site of the second round of
the compiling of the sutras, when some seven hundred eminent monks gathered one hundred years
after the Buddha's parinirvana. Presently, a stapa and stone pillar erected by King Asoka remain here

in good condition, as well as the remains of the ancient house of Vimalakirti.

¢ Kapilavastu: in the Memoirs, it is recorded as Jiapiyeluo (¥2wtAf#E), and in the Record of the
Western Regions, as Jiebiluofasudu () vt A% 5 3%). The birthplace of the Buddha some 2500 years ago,
Kapilavastu was the capital of the Sakya clan, ruled by King Suddodana (Hyecho does not mention
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northermost of these four, where the surrounding forests are thick and the
roads are frequented by bandits, making it very difficult for pilgrims who
wish to come here.”® The fourth stipa, a triple-flight jeweled staircase, is a
full seven-day trip to the west from the city where the Central Indian king
lives.” It is located between two branches of the Ganges River.”” Here is

where the Buddha descended from the Heaven of the Thirty-three Gods”
on the triple-flight staircase’” he made and set foot on Jambudvipa.” The

left flight of the jeweled staircase is gold and the right is silver, with the

the Lumbini Garden, the actual site of the birth). There are many opinions regarding the precise
location of this city, owing to differences in the records of Faxian and Xuanzang. Presently, both the

Nepalese city of Tilaurakot and the Indian city of Piprahwa lay claim as the site of the ancient city.

67 Asoka tree (4 % #t, Saraca indica): it is said that when Sakyamuni was born, his mother Maya-
devigave birth to him under an Asoka tree in the Lumbini Garden. It is said that neither the mother
nor the child bore any pain, and thus it was renamed the “tree of no grief.” The trunk of the tree is
very straight and the leaves are long. It has scarlet blossoms and bears an oval fruit. In Indian culture,

it is treated as sacred.

6 The character (i) is thought to be a scribal error for the character [i£].

8 The city where the Central Indian king lived was Kanyakubja (modern Kanauj).
70 The two branches are the Yamuna and Ganges.

71 Trayastrimsa (72#] X): according to Buddhist cosmology, this is the second of six heavenly worlds
within the desire realm. It is the abode of Indra, located at the summit of Mt. Sumeru (A%&:4).
Mt. Sumeru originally arose within Indian myth and was later taken into Buddhist cosmology,
towering above the world and serving as its central axis, with eight mountains and eight seas spread
out around it. There is a salty sea beyond the seventh mountain, and on the other side of that sea
are the Iron Mountains, called Cakravala (#iE:h). While Mt. Sumeru is surrounded by four great
continents, among these, humans live only on the southern continent, called Jambudvipa (Fi§# ).
Above these are the four heavens of the four kings, and immediately above those, on the summit of
Sumeru, is Trayastrimsa. As head of the thirty-two heavens that are arrayed around it, with eight
heavens in each of the four cardinal directions, it thus comprises the central heaven of thirty-three,

and thus its name.
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centre flight made of crystal glass.”* The centre is where Buddha descended,
attended by Brahma™ on his left and Indra’ on his right, and it is on this

site that this stapa was built. I also saw’” a temple [with monks].”

Sed K KON RABAT, Bk RN, A kg B AL R S K — A HH

72 Triple-flight staircase (=185 [%): with three flights made of gold, silver, and crystal, respectively,
this is the staircase that the Buddha, accompanied by Brahma and Indra, used to descend from the
Heaven of the Thirty-three Gods. According to legend, the Buddha had ascended to the heaven to
spend three months preaching the dharma to his mother, Mayadevi. When he descended back to
earth, he used this staircase, constructed by Indra. The site of this stipa is ancient Samkasya, some
47 km from Farrukhabad in present-day Uttar Pradesh. It is on the upper reaches of the Ganges,

northwest of Kanauj in the direction of Delhi.

73 Jambudvipa (Ri§4%): jambu is the name of a tree, and dvipa means “continent,” and thus, this
means the continent of Jambu trees. Originally, it referred to the land of India, and later it came to
refer to the world of humans in general. In Buddhist cosmology, it is the southern continent of the

four arranged around Mt. Sumeru.

74 Hyecho introduced this idea of the stapa itself having three paths. Xuanzang spoke of there being
a large temple, and within that temple a seventy-foot high wall made with the triple-flight staircase,
as spoken of in the scriptures (T 2087.51.893a24).

75 Brahma (3£ £; 3£ X): the creator god according to Indian legend, he is one of the three main
gods of Brahmanic religion. In Buddhism, the brahma-heavens are in the first realm of meditative
heavens in the form realm, and are divided into the Brahma-parisadya heaven (3% X), the heaven
of Brahma followers; the Brahma-purobita heaven (3£#X), the heaven of the Brahma preachers; and
the Mahabrahma heaven (X3 X), the great Brahma heaven. Brahma is also said to be the master
of the saha-loka-dhaitu, the “world that must be endured,” or, the world where suffering beings live.
Together with Indra (##£X), these gods are said to be protectors of the “true dharma” and were the

very first to request dharma sermons from the Buddha.

76 Sakra Devanam-Indra (% # X): transliterated as Shijiatibuan yintuoluo (¥ B 4242 B FE ), this
name is shortened to Shitibuanyin (#4242 1) or in translation, Tiandishi (X #%, “Sovereign Lord
of Heaven”) or Tianzhu (X %, “Master of Heaven”). Residing at the summit of Mt. Sumeru as the
heavenly master of Trayastrimsa, he commands the four heavenly kings and the thirty-two heavens,
protecting the dharma and its followers as the king of the heavens and subduer of the asura army.
Originally known in Hinduism as Indra, when brought into Buddhism, he became known as Sakra
Devanam-Indra. According to the scriptures, Sakra Devanam-Indra earned merit by giving alms
as a brahmin in Magadha and was finally reborn as the Master of Trayastrimséa and the thirty-

two surrounding heavens. Together with Brahma, he is a protector deity of the dharma, residing in
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the city of Sakra (%R.3%,) in Trayastrimsa, and served by the ten great heavenly beings. Six times a
month, on the six posadha days, together with the four heavenly kings, their princes, and attendants,
Sakra examines the faults and merits of the people of carth, and if they had not been properly filial,
given alms, and taken part in purification rituals, then he would shorten their life spans accordingly,
or vice versa. Also, Sakra Devanam-Indra is notable for being the protector deity of Buddha after his
enlightenment, and when the Buddha’s mother died, and the Buddha came to Trayastrimsa where
she was residing so that he could preach the dharma to her, Sakra Devanam-Indra is said to have

taken a seat on a cushion and listened to the entire sermon, start to finish.

77" Here Hyecho is saying that he has himself seen the four great stapas of Central India. As when
he wrote a poem mentioning Mahabodhi, without further description, here too there is a problem
regarding his itinerary, which must have taken him to Sarhkasya. Yet he does not mention Sarhkasya
by name, only describing the stupa at the site of the triple-flight staircase, at a distance of seven day’s

march from the royal capital (Kanyakubja or Kanauj, in Uttar Pradesh).

7¢ 'The characters (f§ ) in the manuscript seem to be a mistake for [A1%].
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5.
South India

From Central India to South India,”® I travelled south for over three months
to get to the city where the king resides. The king possesses eight hundred
elephants. The territory is quite broad, extending southward to the South
Sea, eastward to the East Sea, westward to the West Sea, and northward
until it abuts the borders of East, West, and Central India.

Their clothing, food, and customs are similar to those in Central India,
with only their language differing slightly. The climate is also hotter than in
Central India. The main products of this country are cotton cloth, elephants,
water buffalo, and yellow cattle. There are a few sheep, but no camels,
mules, or donkeys. There are rice paddies, but no millet or sorghum. As for
silk fabrics and the like,” such cannot be found in any of the five Indian
kingdoms. The king, chiefs,® and commoners hold the Three Jewels in
the highest regard. There are many temples and monks, who practise both
Mahayana and Hinayana.

79 South India (& X 2 H): this is thought to be the empire of the Chalukya dynasty, conquerors of
southwestern India in the region of the southern basin of the Narmada river. This relatively long-
lived dynasty (543-757) had its capital in the modern day city of Badami in the state of Karnataka.
At the time of Hyecho's visit, the king was thought to have been Vijayaditya (r. 696-733) (Kuwayama,
80). However, others believe that the city where the South Indian king lived was in what is now
Nasik in the state of Maharashtra (Chong, 200). Badami is famous for its cave temples, and the area
around Nasik also has many cave temples that exist to this day. Thus, both locations accord with
Hyecho'’s description. Given that Hyecho notes that it took three months to travel here from Central

India, there is a great possibility that the city Hyecho is speaking of was Nasik.

80 “Silk fabrics” refer to a combination of two things: 4% (mian) refers to new cotton and #§ (juan)

refers to woven silk.

81 An editorial mark on the manuscript notes that (484 is a scribal error for [ #4A].
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There is a large monastery in the mountains, built not by human hands,
but rather by a yaksa,” [sent]® by the bodhisattva Nagarjuna.* The monastery
is entirely cut out from a mountain, creating pillars that support an edifice

three stories high.* Its circumference is roughly three hundred paces. When

82 Yaksa (L X): this protector of the dharma is one of the so-called, “cight kinds of beings” (/\3F
#). Usually, this being is written about in conjunction with raksasa (Z#]). Conceived of as beings
who lived on earth or in the skies, they were previously known as a group that bothered and injured
humans. In Buddhism, they have taken on the role of protectors of the dharma. In the scriptures,
they are always described as gods who protect the “true dharma.” Also, in regard to the Medicine
Buddha, it is said that there are twelve yaksas who protect those who memorize and hold fast to the
Original Vows of the Medicine-Master Tathagata of Lapis Lazuli Light (%538 Xdw s A BAT 1£48).

8 In the manuscript, the character () is assumed to be a mistake for [4%].

& Nagarjuna (#£#7): the founder of the Indian Madhyamaka (P #L% %) school of Mahayina
Buddhism. He was born in southern India around the second or third century (150-250). He was
schooled in the Vedas as a youth and is said to have become a Buddhist monk after an incident
where, with three friends, he used his magic skills to render himself invisible and flirt with palace
women. When their ruse failed and they were discovered, his friends were killed before his very
eyes, upon which he promised to become a monk. Upon his entrance into the sangha, he became
well versed with the entire Buddhist canon, but found this unsatisfying and went to the Himalayas
where he was entrusted by an old master with the Mahayana-satras. Following this, he went to the
“Dragon Palace” where he obtained many more Mahayina texts, the teachings of which he quickly
absorbed. At this time, the king of South India was a follower of Brahmanism and had sought to
attack the Buddha dharma, but Nagarjuna enlightened him to the Buddhist teachings. Following
this, Nagarjuna worked tirelessly to spread the dharma, authoring explanatory texts about the
Mabhayana, and in establishing a system of Mahayana studies, spread the prajiia doctrine of the
Mahayana throughout India. From this point on, among all eight schools of the Mahayana that
were propagated, he was revered by all of them as a patriarch, placed at the very centre of Mahayana
thought. Among his greatest disciples were Aryadeva (3rd century) and many others. The writings
attributed to Nagarjuna include the Madhyamaka-sistra, Dvadasanikiya-sistra, Sanyati-saptati
sastra, Vigrahavyavartani, Bhavasankranti Sastra, Mabhaprajiiaparamita-sastra, Dasabbamika-vibhasa,
Mahayanaviisaka, Bodhisambhara-sistra, and others. With so many influential texts to his name, he

is called the “master of a thousand treatises” (33 £.).

85 The site that Hyecho speaks of here is known as a “stone-cave monastery” (% /&< [%). Mountains
were often the sites of caitya (3#%; or stupa-temple caves ¥4[% &), caves and stapas made out of
the rocks cut from the mountain, where stone Buddha statues were enshrined, and also wibdra (4

45 or monastery caves 1§ &), small temples where monks and nuns gathered and practised. Later,
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Cave monastery, Nasik, India

Nagarjuna was living there, over 3000 monks were in residence, and though
they had only fifteen piculs of rice to eat each day, their stores were never
exhausted. As they scooped the rice out, it would reappear to its original
amount and never diminish. However, nowadays this temple too has fallen

into ruin and no monks remain. It is said that Nagarjuna lived for seven

hundred years before he finally died.

On my journey to South India, I composed this five-character poem:
Staring at the road home on this moonlit night

Only the drifting clouds are floating back.

the two types of cave sites were combined. The construction of these stone-cave monasteries began
around the first or second century BC in southwestern India. The type of site that Hyecho speaks
of here can be seen today at the remains of Ellora, a three-story stone cave monastery complex. This
cave, together with the Ajanta complex and other cave monasteries, built around the sixth century

AD, are located in the vicinity of Nasik.
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I want to send a letter along with them,

But the winds blow harshly and pay me no mind.
My country is at the far northern end of the sky
'The lands of the others lie in the far western reaches.
Geese don’t come to these warm southern climes,

Who will fly to the forest,* to deliver my news?
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8 The forest spoken of here can be thought of as an as an ordinary forest. However, in China at
that time, Hyecho'’s native Silla was also known as “Rooster Forest” (##k, K. Gyerim), owing to the
name of the famed site in Silla’s capital city, alluding to the legend of the origin of the Silla people,
and thus there are many of the view that the “forest” in this poem could very well be an allusion to

Hyecho’s hometown.



102 Il Memoirs of a Pilgrimage to the Five Indian Kingdoms

6.
West India

Going on again, I walked north from South India for two months and
arrived at the city” where the king of West India® resides. The king of West
India has five or six hundred elephants. The products of this land include
cotton cloth, silver, elephants, horses, sheep, and cows. Though they have
barley, wheat, and many types of beans, rice is rare. For their meals, they
mostly eat bread and barley flour, together with milk, yogurt, and ghee. In
the markets, they use silver money, cotton linen, and such as currency.

'The king, chiefs, and commoners have the utmost faith and respect for
the Three Jewels. There are many monks and monasteries where they practise
both Mahayana and Hinayana. The land is very broad, extending westward
to the West Sea. The majority of the people here sing very well and in this
respect, the people of the other four countries cannot compare. Again,
there are neither jails nor [punishments]® such as beatings or the use of the
cangue, nor is there a death penalty. Currently, half the country is destroyed,

crushed by the invasions™ of Arabia.”

8 While the capital of Sindh was located in both the middle Indus River region in Alor and the
more southern city of Brahmanabad, at the time of Hyecho’s visit, it is assumed that he was referring

to Brahmanabad, a city recaptured by the king of Sindh.

8 West India (B R ZE): in the Memoirs, this is called Xitianzhuguo (%X %2 H) and in the Record
of the Western Regions, it is called Xinduguo (15 H). Currently, this is assumed to be the Sindh
region of southern Pakistan. In the beginning of the seventh century, this area was under the rule of
King Stharas who occupied a wide expanse of land, going to Kashmir in the north, Kanyakubja in
the east, and Markan to the west. In the mid-seventh century, the country was separated into two
parts. Beginning in 711, it was conquered by Muslim Arab armies, and in the following year, the two
capitals fell. Subsequently, the Arab governor-generals continued a sequence of regaining and losing

the land of this region (Kuwayama, 83-84).

8 As above (see note 47) the character (%) in the manuscript is assumed to be a scribal error for

the homophone [#]].

% This was an instance when Arabs took over another nation to further the doctrine advocated
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Also, following the law of the five Indian kingdoms, people do not carry
food when travelling, as they are able to eat by begging wherever they go.
Only kings and chiefs bring food with them when they travel, not eating the

food offered by commoners.”
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by the Prophet Muhammad (570?—632) to spread the faith to countries of different religions. After
Muhammad conquered Mecca with his Muslim army in 630, the bulk of the Arabian peninsula came
under the sway of Islam. He died of illness in Medina in 632, upon which the elder Abu Bakr was
chosen as the successor to the prophet (Caliph). During his short period of service, he subdued all the
Arab tribes, led expeditions against the Byzantium Empire in Syria and the Persian Empire of the
Sassanid dynasty based in Iraq. This great conquest was fully realized during the period of the second
caliphate (634-644) of Umar and continued thereafter as well. During the period of the Umayyad
dynasty, which lasted until 750, this conquest continued to the east into central Asia and northwestern
India, to the west until northern Africa, and as far as the Iberian Peninsula and France. This period
included numerous advances into the capital of the Bynzantine Empire, Constantinople (present-day
Istanbul) (see Kim, 140-142). In 710, Qutaybah, the governor-general of Iraq, dispatched Muhammad
bin Qasim Al-Thaqafi to the region of the Indus River, where he conquered Sindh. At the time of
Hyecho's visit, this region had already fallen prey to these Arab invasions, entering a continuous period

of being partially conquered, recovering again, and then seesawing back and forth.

91 Arabia: the Memoirs uses the term Dashi (X %), a transliteration of Tajik, to refer to the Arabs.
Dashiguo (K% H), also written (K& E), was the name for the Arab state in southern and western

Iran during the Tang and Song dynasties.

92 The term used in the manuscript for this food is zhicao (#44%, “respect rice” or “Jeta[vana] rice”)

and refers to any food given as a Buddhist offering or general donation.
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7.
Jalandhara

Leaving West India and travelling north for more than three months, I
arrived in North India” to a land called Jalandhara.” The king has three
hundred elephants and lives in a city built on a mountain. From here
northwards, the number of mountains increases and the country narrows.
The territory is small and the military forces meager. As they often fall
victim to being conquered by Central India and Kashmir,” they have built
their city on the mountain. Though their clothes, customs, and language are
similar to that in Central India, the weather here is a bit cooler, but there is
neither frost nor snow, only cold and blustery winds. The lands here offer™

elephants, cotton cloth, rice, and barley. There are a few donkeys and mules.

% As was the case with Central India, North India here does not refer to the single country of
Jalandhara (see following note) but rather must be seen to include a number of different countries.
According to Xuanzang’s categorization, besides Jalandhara, Takshar, Kashmir, Gandhara, Uddiyana,
Kuwi, Lampaka and others were all included within North India. However, after Kashmir, Hyecho
began making comparisons between other nations and the Five Indian kingdoms: thus it seems that

he thought that only Kashmir was included within North India.

94 Jalandhara (also Jalandhara): rendered as Shelandaluo (B %) in the Memoirs and as Shelandaluo
(B£ %) with a different second character in the Record of the Western Regions (juan 4). This area
corresponds to the present-day Jalandhara region of Punjab in northern India. When Xuanzang was
on his return to China from India, he travelled from Paryaga with Udita, king of Jalandhara, and
his military escort, entrusted with Buddhist scriptures and statues. Harsavardhana gave elephants,
gold, and silver to Udita to help pay for Xuanzang’s travel expenses. In the mid-seventh century, the
Chinese monk Xuanzhao (% #,) came to Jalandhara from Tibet, spending four years there studying
scriptures, and going on to Mahibodhi Temple. Such facts speak to this site’s key importance as a

transportation centre (Kuwayama, 87).

95 Kashmir (#2373 %): on the main commercial route between the plains of India and Xinjiang and

Tibet, the area described here corresponds to the present-day region of Srinagar.

% An editing mark in the manuscript indicates that the characters (4 #) are a scribal transposition

of [ A].
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'The king has one hundred head of horses and the chiefs have three or four,
while commoners have none. The western regions of this land are a plain,
and nearby to the east are the snow-covered Himalaya mountains.” There
are many monks and monasteries, and both Mahayana and Hinayana are

practiced
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97 Himalayas: in the original text, this is translated into Chinese as xueshan “Snow Mountains” (F:1);
in Sanskrit, ima means “snows” and a/aya means “place of.” This range extends from northwestern
India across the width of the sub-continent. While it once referred only to the area near the source
of the Ganges River, in time, it has come to refer to the entire range. The range spans from the
northwest to the southeast taking on the shape of a bow, going through northern Pakistan and
India, Sikkim, southern Tibet, Nepal, and Bhutan, with its many branches contributing to a massive
mountain system. While the meaning of the term xueshan differs according to context, here it refers
to an area spanning from the southwestern portion of the Pamirs to the Hindu Kush range. During

the era of King Asoka, Buddhism was widespread throughout this entire region.
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8.
Suvarnagotra

A month’s travel across the Himalayas™ to the east, there is a small country
called Suvarnagotra. It falls under the rule of the Tibetans.” Their clothing
is similar to that of North India, but the language is different. The climate is

very cold.
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% Suvarnagotra (# SKAR B 12 % ; Skt. ‘golden country’): this is rendered in the Memoirs as
Subanajudaluo (% EARBN2%), and as Sufalanabajuda (#RA%FIZE3E *2) in the Record of the Western
Regions. Located to the west of Tibet, the country was ruled by a queen, and thus is also known as the
“women’s kingdom.” Though her husband was considered king, he did not participate in governmental
affairs. As this land was located as a route towards central Asia, it is thought to have been joined with
Tibet in 650 AD. In China’s understanding, besides the “women’s kingdom,” there was also the “cast

women's kingdom,” located between eastern Tibet and Sichuan.

% Tibet: in the Memoirs, Hyecho uses the name Tufan (£%) and in the Record of the Western
Regions, it was also named Tufan, but with a different first character (v£#). These were the
appellations used by the Tang and Song dynasties in China from the seventh to the mid-ninth
century, to refer to the Tibetan kingdom and its people. The Tibetans referred to themselves as Boe,
but the Chinese used the word Tufan, and even after the fall of the Tibetan kingdom around the
fourteenth century, they continued to use this name. Tibet’s ancestors originally resided between the
area from northwestern Nepal to the eastern portions of Kashmir where they expanded their strength.
They eventually moved into the Kham region of Tibet around the fourth or fifth century, when they
became much more powerful. In the latter half of the sixth century, they established a stronghold
in the south-central region of present-day Tibet, establishing the foundation of a new dynasty, and
beginning with the reign of Songtsin Gampo, a state system was organized and a powerful nation
began to take shape. After his death, they enveloped the territorial possessions of the Tuyuhun,
then battled with the Tang dynasty, gradually intensifying the scale of their warfare. Applying the
organization of their military state and the mobility of their cavalry forces, from the latter half of the
eighth century on, they took over sovereignty of the western reaches of Tang. However, around this
same time, the influence of a burgeoning Buddhist ideology was beginning to be felt, and in 822 they
signed a peace treaty with China. Subsequently, the dream arose of establishing an ideal state along
Buddhist lines, and with the contradictions inherent in simultaneously operating as a military state,

the empire collapsed in 846.
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9.
Takshar

Walking to the west from Jalandhara for one month, I arrived at [Takshar].'®
Their language is a little different, but more or less similar. Their clothes
and customs, their local products, seasons, and temperature are all similar to
North India. Here too you will find many monasteries and monks, practicing
both Mahayana and Hinayana. The king, chiefs, and commoners all believe
in the Three Jewels and hold them in high regard.
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100 Takshar: this country is also known as Takka and Takkadesa; in the Memoirs, it is recorded by the
name Zhashe (*t4L), and in the Record of the Western Regions, as Zhejia (#2). Situated in the modern
Punjab region of Pakistan, this kingdom was almost 4000 km in circumference, with its eastern
border at the Bias River, and in the west, the Chenab, a tributary of the Indus. Its capital was Sakala (%
#83%), which is thought to correspond to the present-day city of Sialkot in Pakistan.
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10,
Sindh-Gujarat

Walking west from Takshar for one month, I arrived at Sindh-Gujarat.'”’
The clothes, customs, seasons, and temperature are much like in North
India, but the language is a bit different. There are many camels here, and
people happily consume the milk and yogurt they provide. Both king and

commoners greatly revere the Three Jewels and there are many monks

2

and monasteries. The treatise master Sanghabhadra,'”” author of the

100 Sindh-Gujarat: regarding the identity of this country, recorded in the manuscript as Xinzou
Guluo (#73A% k), there are many different opinions, among which it is difficult to choose. Some
argue that it is present-day Rajputana, in the Indian state of Rajasthan. Considering Guluo to be
the same as Juzheluo (47%) in the Record of the Western Regions, there is the idea that it is Sindh-
Gujarit, located in present day Gujarat. Presently, Sindh is in southern Pakistan, and Gujarat state
lies in western India. However, while the modern-day area of Gujarat exists between Jhelum and the
city of Lahore to the south, it is located directly next to Takshar and thus raises a major discrepancy
with Hyecho’s travel itinerary, since both in this entry and in the next he speaks of this place being
one month’s travel to the west of Takshar, and 15 days south of Kashmir (see note 115, below).
This would suggest that it could be the city of Poonch (recorded in the Record of the Western Regions
as Bannajie (F483%), located between the northern Punjab cities of Taxila, Jhelum, and Srinagar
(Kuwayama, 90-91)). Here again, a problem arises given that Hyecho clearly states the place name
as Xintou Guluo. Given this, while acknowledging the possibility that it may be another country, we

follow Hyecho's transliteration and identify the place as Sindh-Gujarat.

102 Sanghabhadra (32%): according to the Record of the Western Regions, Sanghabhadra wrote the
Abbidharma-Nyayanusara sastra in Kashmir and died in Mandawar (#/&## %), Central India.
However, The Life of Vasubandhu differs in saying that he wrote in Ayodhya. Very bright from
a young age, he quickly gained renown, mastering the Abhidbarma-mahbavibhasa-sastra. After
Vasubandhu’s Abhidharmakosa-bhisya totally reconfigured the Sarvastivada school by including the
tenets of the Sautrantika and criticizing the Vibhasa masters, Sanghabhadra spent twelve years in
diligent cultivation and took up criticism of Vasubandhu from a traditional Sarvastivada standpoint
in his work, the Abbidharma-Nyayanusara sastra. Together with his fellow students, he went to debate
with Vasubandhu directly, but Vasubandhu went elsewhere. Thereafter, Sanghabhadra sent his treatise

to Vasubandhu who was said to have accepted the gist of the argument.
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Abhidharma-Nyayanusara $astra,'” is from this land. Both Mahayana and
Hinayana are practiced here. Currently, half the nation has suffered much
damage due to the invasion of the Arabs.

Here, as well as in the rest of the five Kingdoms, they abstain from
drinking much alcohol. In all my travels throughout India, I have not seen
any drunkards fighting. Though there may be some who do imbibe, their
faces just turn a bit red, raise their spirits, and that’s it. You do not see

rollicking drinkers, singing, feasting and making a show of themselves.
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Again in North India,'™ there is a monastery called Tamasavana.'®

During the Buddha’s lifetime, he came here to discourse on his teachings and

195 Abhidharma-Nyayanusara sastra (FT %1 BB E 22 3): an 80-fascicle text, written by the Indian
monk Sanghabhadra and translated by Xuanzang. Also known as the Suishilun (K& & #), and the
Jushebaolun (124 &), its abbreviated title is the Nydyanusara sastra (I E323®). An assertion
from the standpoint of the Sarvastivada school, it is aimed as a refutation of Vasubandhu’s
Abbidharmakosa-bhasya and intended to increase the stature of the Sarvastivada. It comprises eight
sections: discrimination of general subjects, discrimination of particular subjects, discrimination
of causes, discrimination of actions, discrimination of passions, discrimination of noble persons,

discrimination of knowledge, and discrimination of meditation.

104 Drawing upon the sentence in the Record of the Western Regions that states: “Going some five
hundred li from the great capital [at Cinabhukti], I arrived at the Tamasavana monastery where some
three hundred monks study the Sarvastivada” (T 2087.51.889b28-29. K R /T A @ # L, £ Lk
ARG I EE B MAK]. A =B R A, £33 — A ), it is thought by some that in Hyecho’s account,
there is an omission after he mentions North India, where it should state, “I went to Cinabhukti.”

105 Tamasavana (% & = JE#F): in the Memoirs, the name of this monastery is transcribed as
Tuomosanmonuo (% & = JE¥F), and in the Record of the Western Regions, as Damosufana sengjielan (%
ARG EE) in Cinabhukti (£ 784 &). When Xuanzang visited, there were some three hundred

monks studying the Sarvastivada.
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awakened many gods and humans.'® To the east of the monastery is a valley,
and next to the spring that feeds its stream there is a stapa, inside which is
some hair and a fingernail of the Buddha. There are some three hundred or
so monks in residence here. There are also sar7ra'” bones and the teeth of a
great pratyekabuddhba.'® There are another seven or eight monasteries in the
area, with each housing some five to six hundred monks who uphold the
dharma well.'” The king and commoners have exceptional reverence for the
Three Jewels.

In the mountains there is a temple called Nagaradhana.'® It is said that

there was a Chinese monk who died there. According to the words of an

106 The expression rentian (55i) refers to the worlds of humans and gods. Among the six destinies
(55i) in Buddhist cosmology, those who cannot achieve enlightenment are transformed through
samsara into the realms of delusion, including the realms of hell-beings, hungry ghosts, animals, and

asuras. The two realms spoken of here are considered to be the “good destinies” (&i&).

197 Sarira (sheli, & #1): originally, this referred to a corpse or cremated remains. After the parinirvina
of the Buddha, he was cremated and his remains were distributed to the eight great stapas (see
note 38, above). These sites then became the central focus of the Buddhist faith. In general, when
esteemed masters die, they are cremated and the remaining bones and ashes are enshrined in a
stipa in a similar fashion. According to volume four of the Suvarna-prabhasa-(uttama)-sitra, sarira
are difficult to produce and are only developed in a body after vigorous cultivation of the precepts,

meditative concentration, and wisdom.

198 Pratyekabuddha (bizhifo, ¢ ¥ #h): loosely translated into Chinese as “enlightened by contemplation
on dependent arising” (44%%) or as “solitary realizer” (#%). One of the three vehicles, along with the
sravaka (% M) and bodhisattva (¥#), it is considered by Mahayana practitioners to be one of the
two vehicles of the Hinayana, along with the srgvaka. These are people who enlighten themselves
without masters. However, this can have two meanings. One is that owing to one’s great karma in the
past, even though born into a world without a Buddha or the presence of the dharma, one can still
become enlightened. The other is that one can become enlightened without the benefit of hearing
teachings from another person, solely through the complete understanding of the twelve limbs of

dependent origination (+=H #).

109 Though the expression used here to describe the behaviour of the monks (zhuchi 4£3¥) often
refers to a monk in charge of managing a temple, its original meaning both in the scriptures and

here, was “to sincerely uphold and treasure the dharma or three jewels.”

110 Nagaradhana: this temple name is transcribed as Najieluotonuo (7R 3% %2 5x#F) in the Memoirs; in the
second volume of the Biography of the Tripitaka Master of Dacien Temple (X & X #& B = 8 % #01%), it
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esteemed monk, “the Chinese monk came from Central India and was quite
brilliant, being very well-versed in the sacred teachings of the Tripitaka.'"
Just as he was about to head back to his homeland, he came down with a

sudden illness and passed away.”

Hearing this, my heart ached. Deeply saddened at his meeting such an

end, I composed a five-character verse with four rhymes:

Your hometown lamp’s owner is not to be found

In a faraway land, the treasure tree’s been cut down.
Where did the divine spirit of the departed go?
'The once jade-like appearance is already ashes now.
‘Thinking of this, my sincere sorrow is so deep

Your dreams unfulfilled, now I too must grieve.
Who knows the way back to your hometown?

I stare in vain, the white clouds alone can return.

is given as Nagieluotonuo (A # 5KAR). According to the Biography, Xuanzang went to this temple in
Jalamdhara where he met the Tripitaka Master Candravarma (##i 4% /%), also known in Chinese
as Yuezhou (A1 ), and studied the Vibhasa for four months (T 2053.50.232b6-8). In the Record of
the Western Regions, however, Xuanzang mentions some fifty or so temples in Jalamdhara, but does

not name any of them.

111 Trini pitakani (=3%): the collected Buddhist teachings, divided into sitra (42), vinaya (4%),
and abhidharma (#). The word pitaka (#.) means something akin to a basket or storehouse. While
the scriptures are classified into three different sections, since the knowledge of the totality is
incorporated within all the teachings, the term “storehouse” was used. In addition, as the dharma
was transmitted via masters who memorized the scriptures and recited them to their disciples, the
‘storehouse’ was also used to refer to this process of recitation by memory. Of the three ‘baskets’, the
satra are said to be the Buddha’s means of using his sermons to match his theories with the spiritual
capabilities of all sentient beings. The vinaya are the rules for the social life of the order, the chosen
restraints that act to pacify the minds and regulate the mistakes of sentient beings. The abhidharma
serve to further the debate and explanation of the scriptures, advancing interpretations for future

generations, and providing a systematized analysis of them.
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1.
Kashmir

Leaving here towards the north, I walked for fifteen days into the mountains

and arrived in Kashmir."? While Kashmir may fall under the sway of North
113

India, it is rather large. The king' "~ has three hundred elephants and lives in

the mountains. The roads are treacherous and as a result, they are not invaded
by foreign nations. The population is large, with many poor people and very
few wealthy ones. The king, chiefs, and the rich wear clothes like in Central
India, while commoners [wrap] themselves'"* in woolen blankets, covering
their unseemly areas.

Their products include copper and iron, fine-wool cloth, woolen blankets,
cattle, and sheep. They also have elephants, small horses, hard-grained rice,

grapes,'’” and other various things. It is very cold here, not at all like the

112 Kashmir: in the Memoirs, this is transcribed as Jiashemiluo (i %5@ %), Jialuo (¥ %E) and Jiamiluo
(3 %k), and in the Record of the Western Regions, as Jiashimiluo (¥ if#%). At the time of the
writing of the Han and Wei histories (#%4%), this region was referred to as Jibin (& %). Located
on the trade route between the Indian plains and the regions of present-day Xinjiang and Tibet,
this area is presumed to have served as a main channel for the transmission of Buddhism to central
Asia. Presently, it is part of the northwestern Indian region centred around Srinagar. The present
boundaries of the Kashmir region place its southern portion within India and its northern areas
within Pakistan, with both nations asserting the entire region as their sole possession. They share

provisional management, but it remains the focal point of a major boundary dispute to this day.

113 It is presumed that the Kashmir king at the time of Hyecho's visit was King Lalitaditya (r. 724—
760) of the Karkota dynasty that reigned from the seventh to ninth century, but according to oral

tradition, the king is thought to be either Candrapida or Muktapida (Kuwayama, 98).
114 The character (#) in the manuscript is assumed to be a scribal error for [#].

115 The characters for “grapes” are most often written as # %), while in the Records of the Historian
(3232), the characters # [ are used. During the period of the Northern and Southern dynasties,
the characters # 8t were also used. The characters used here in the Memoirs, ##k, are an alternate
transcription. During the Tang and Song dynasties, Kashmir’s specialties of rice and grapes became

well known.
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Road to Kashmir from Srinagar, India

places I have spoken about up to now. There is frost in autumn, and snow in
winter; monsoon rains in the summer bring with them the blooming of all
sorts of plants and their verdant leaves, which then die and scatter in fall. The
valleys and streams here are narrow. From south to north, the valley is only a
five-day walk, and from east to west, only a single day’s journey.'® The [arable]
land is very restricted; the rest is comprised of densely packed mountains.
The roofs of the homes are all covered with wooden planks. They use
neither thatch nor tiles. The king, chiefs, and commoners are extremely

reverent of the Three Jewels. There is a ‘Dragon Lake”" here, and a Dragon

116 The Kashmir basin lies from the northwest to the southeast, spanning some 135 km in length,
and 40 km at its widest.

117 The Dragon Lake refers to Wular Lake, the largest body of water in the Kashmir basin, located
some 35 km northwest of Srinagar. From long ago, this region has revered the zdga as the protector
deity of this region. The naga are dragon-like creatures said to live in water. These creatures have
featured predominantly in the folk religions of this area and the name ndga appears in many place

names of the region (Kuwayama, 102).
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King, who makes offerings to [one thousand]'® arhats'"® daily. Though
nobody has seen the holy monks eat this food, when it has occurred, rice
and bread can be seen floating from below onto the water surface, so by this
it is known and these offerings continue to this day. When travelling, the
king and the biggest chiefs ride elephants. Minor officials ride horses and
the commoners walk. There are many monks and monasteries here, and they

practise both Mahayana and Hinayana.
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Customs of the Five Indian Kingdoms

118 Editing marks in the manuscript show that the characters (F—) in the manuscript are a scribal

error for [—F].

119 Arhats: (IFTZ27£): one of the “four fruits” of the srdvaka path, it is also one of the ten epithets of
the “thus-come one.” Among its translations into Chinese are the terms yinggong, “one who deserves
offerings”(J&4); busheng, “unborn” (RA&); wusheng, “non-arisen” (£ % ); wuxue, “unlearned” (£ 4);
and zhenren, “true person” (& A). These terms all refer to one who has perceived truth within the
samsaric journey through the three realms of the desire, form, and formless worlds, ending afflictions
of misperception, practising spiritual cultivation, and bringing an end to every emotional and
physical affliction. Through a perfect awareness of true knowledge, they have become fully deserving
of earning offerings from those in the secular world. While both the Mahayana and Hinayana share

this stage of realization in common, in the Hinayana it represents the highest stage of attainment.
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In accordance with the law of the five Indian kingdoms,'” from [the king,
his queen, and the princes] above,'”' down to the chiefs, and their wives,
they all construct temples separately, according to their capacities. They do
this individually, not together. It is said that, “As each has their own virtue
and karma, what need is there for us to build together?” As this is so, other
princes do the same. Generally speaking, after a temple is founded, a village
and its inhabitants are immediately donated to the temple as an offering to
the Three Jewels. Nobody builds a temple without a purpose, nor without
offering a village and its people.

According to the custom of this foreign land, the king and queen each
possess their own villages and residents. Princes and chiefs also possess
their own inhabitants. When these are donated to temples, this is done
independently, without [asking for approval] from the king.'” The building
of temples is the same. They simply go ahead and build temples when they
need to, and the king never interferes. This is because he fears being tainted
with any bad karma he would receive from such an act.

As for the rich, if they have some people, but no villages of their own
to donate, they too found temples and manage them on their own, making
offerings to the Three Jewels of the riches they have earned.

Because there is no selling of humans in the five kingdoms, there are no

slaves. As such, those who must give alms are the commoners and villagers.
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120 Tt is thought that Hyecho’s account here of the customs of the Five Kingdoms indicates that
Kashmir is the last country to be considered as being within their realm. This differs from Xuanzang,
who also included within North India countries such as Gandhara, Uddiyana, Kuwi, Lampaka,

and others.

121 At this point in the manuscript, three characters (£ £) are repeated and have been omitted in

the translation.

122 In the original, (= [¥]] £+L) the missing character is thought to be [ ], ‘asking’. This assumption

is supported by a similar formulation in the very next column: (77 F~/ £).
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12.
Greater Bolor, Yangtong, Suoboci

After fifteen days of travel through the mountains north-east from Kashmir
I arrived in Greater Bolor,'” Yangtong,'** and Suoboci,'” three countries all
falling under the jurisdiction of Tibet.'” Though their clothes and languages
are all different, they all wear furs, fine-wool shirts, leather boots and trousers.
'The [arable] land is narrow, and the mountain streams are precipitous. There

are monasteries and monks here, and they revere and have faith in the Three

122 Greater Bolor: in the Memoirs, Hyecho renders this as Dabolii (X$)#%), and in the Record of the
Western Regions, Xuanzang records it as Boluluo (455 #). This region is in the area of present-day
Bolor, an area to the north of Kashmir and falling within its administrative control. As an important
transportation hub, its name appears in many different historical records. In the Luoyang gielanji (7%
[g4m 832, Record of Monasteries in Luoyang), it is called Bolule (4 JE¥)) and in section 221 of the
New Tung History, it is named Bulu (47 5%). From the mid-seventh century on, Bolor was divided into
Greater Bolor and Lesser Bolor, with Greater corresponding to present-day Bolor and Lesser located
to the northwest, in the Gilgit area of northwest Pakistan. At this point, Greater Bolor fell under the
control of Tibet, and Lesser Bolor came under control of the Tang dynasty (Kuwayama, 108). Under
Tang rule, the leader of Bolor was invested with the title of king. This made the area a key region in
the intercourse between India and China, whose control was meant as a check on the power of Tibet
to the south, and the Arabs to the west. The present region of Bolor lies between Ladakh to the east
and and Gilgit to the west, in the western area of the Himalaya range. With many peaks thrusting
over 7,000 m, there are glaciers here as well. Located at the upper waters of the Indus River, its

villages are arrayed sporadically along the deep valleys.

124 Yangtong (#Fl): in the Tang History, this is written as Yangtong (5F). It is thought to have
been located in the area running from southeast Kashmir to western Tibet, or the area directly
between eastern Ladakh and Guge (Kuwayama, 107). They had diplomatic relations with China,
sending ambassadors and the like, but by the mid-seventh century, they were destroyed by Tibet.

125 Suoboci (4 4% #): this is thought to be the area of present-day Sa spo rtse, located opposite Alchi
on the banks of the Indus River, to the west of the city of Leh in the northwestern Indian region
of Ladakh (Kuwayama, 107). It is east of the modern-day central Kashmir city of Srinagar. In the
pertinent section of Zhe Sounds and Meanings of the Scriptures, it is called Poboci (%% ).

126 From the seventh to the ninth century, Tibet had advanced into central Asia, commanding this
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Jewels. Further to the east, in the lands to the east like Tibet, there are no

monasteries whatsoever and the Buddhadharma is unknown,'” but since the

128 9

people of this land are Hu,'”® they believe in the Buddha’s teachings.'
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main transportation route. These three countries listed here were located on this route facing west
from central Tibet. The closest of these, Yangtong, came under subjugation in 643-645. Around
the time of Hyecho’s visit, (approximately 725-728) we know that these regions, along with
Suvarnagotra, had definitely fallen under Tibetan control. Hyecho’s account is said to be the first

clear record of these three countries becoming Tibetan territory.

127 It cannot be verified whether or not at this time Tibet indeed had no temples or was without
the Buddhadharma as is stated here. Legend has it that the earliest arrival of Buddhism in Tibet
took place during the reign of King Songtsin Gampo (r. 629-650) when his queen, Tang Princess
Wencheng (X&), brought it with her from China. In addition, it is certain that by the seventh
century a temple had been constructed in Lhasa, and that the king at the time of Hyecho’s visit,
Mes-ag-tshoms (r. 712-754) married the Tang Princess Jincheng (£3%), and granted support
to Buddhism. However, with the king’s death, Buddhism again withered. As a result, the official
recognition of Buddhism in Tibet took place during the reign of his successor, Trisong Detsin (r.
755-796). Until this time, Buddhism was not readily known to commoners, and as such, from his

vantage point in Kashmir, Hyecho would have known little about the true state of Buddhism in Tibet.

128 Hu (#): before the Qin and Han dynasties in China, this term referred to the Xiongnu (%
4%) people, and from the Qin period onward, in line with the pacification of the western boundary
areas (7@%), foreign peoples of the west came to be called Western Rong, Xirong (%) or Western
Hu, Xihu (%#1), both terms generally meaning “western foreigners” or, less charitably, “western
barbarians.” During the period of the Northern and Southern dynasties, these terms were used to
refer to the Iranians and especially Sogdians of the western regions, and in time, this term spread
to be used for other ethnic groups beyond the border regions. During the Tang and Song dynasties
especially, it referred to everything from Xinjiang, Tibet, Inner Mongolia, and Mongolia all the way
to Russia. After the Sui dynasty, India was no longer included within the Hu. As used in this case, it

refers to various ethnicities and countries of central Asia.

129 As the Turks were not Buddhists, this phrase is meant as a relative expression. Even today, in
southern Pamir, located near western Tibet, the presence of rock art with Buddhist content is very

widespread.
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13.
Tibet

East of here is Tibet"® where they live in wool tents pitched between gorges

and mountains totally frozen and covered in snow. With no town walls or

houses, their dwellings are like those of the Turks."'

They move in rhythm with the grasslands and waters, while the king

alone lives in one place. Yet even he has no castle, residing simply in a woolen

133

tent."*? Their land produces sheep, horses, and yaks,"** as well as carpets and

hemp. They wear clothes of fur, hemp, and leather, men and women alike.

The weather is very cold, more so than in other countries. At home, they

130 See note 99.

131 Turks: in both the Memoirs and the Record of the Western Regions, this was transcribed as Tujue (K
J%). It was a name for both the ethnicity and the country. In its wide meaning, it includes the various
tribes of the Tiele (4#)) and the Turks (% %); its narrow meaning refers only to the Goktiirk (% %
7TH). In the beginning of the sixth century, at the southwestern foot of the Jinshan (£ h, present-
day Altai Mountains) the first nomadic settlement was founded. In 552 the government was founded
in the Orkhon River basin, and by the latter half of the sixth century, the kingdoms of the western
regions were all subdued, and its domain had come to encompass a huge expanse ranging from the
Liaodong peninsula to the Caspian Sea, from Lake Baikal to the Gobi Desert. Creating a writing
system as well as a governmental organization, they had many interactions with the outer world.
Commanding the central Asian Silk Road and taking part in various cultural and commercial
enterprises, they left a major mark on the world of east-west cultural exchange. In 583, they were
separated into Eastern and Western Goktirk. In 658, the Western Goktiirk became subordinate to
the Tang, and in the middle of the eighth century, the Eastern Goktiirk separated and from this arose
the Uighur Empire (see Chdng Su-il, 400-403).

132 'The traditional dwelling or yurt of the nomadic Tibetan people appeared in the Chinese historical
texts as a mobile tent called the fulu (Hhi).

133 Yak (4 4F): the wild black cattle of Tibet. Though similar to domestic cattle, their stature is bigger
and their shoulders are very wide. They have short, stout legs, with long brown and black hair falling
down beneath their bodies. With many yaks living in north India, central Asia, and the Tibetan
plateau, their milk, meat, hide and hair are widely used, and they are also valuable as pack animals.

Their hair is used to make clothing and tents.
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always eat barley flour, and a small amount of breads. Neither the royalty
nor commoners know anything of the Buddha’s teachings and there are no
monasteries. They dig pits in the ground, lying there to sleep, using neither
chairs nor beds. The people are very dark, with those of fair complexion
exceedingly rare. Their language is quite different from the other countries.
They love catching and eating lice, and since they wear furs and hemp,
such creatures are very common. When they notice one, they catch it and

immediately toss it in their mouths. They would never let it go.
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14.
Lesser Bolor

To the north-west of Kashmir, I travelled seven days through the mountains,
arriving at Lesser Bolor."* This country is under the control of China. Their
clothes, customs, food, and clothing are similar to those in Greater Bolor.
They wear fine-wool shirts and leather boots. They cut their hair and shave
their faces, and they wear a fine-wool cloth wrapped around their heads. The
women let their hair grow. There are many poor people, and very few rich.
The mountain streams are narrow, and there is not much cultivated land. The
mountains are arid and desolate, and there have never been any grasses or
trees there. The king of Lesser Bolor used to live in Greater Bolor, but due
to a Tibetan invasion, he was expelled and settled in Lesser Bolor. The army

and commoners did not follow and remained behind.

134 Lesser Bolor (located in the present-day area of the northeastern boundary of Pakistan near
Gilgit): recorded in the Memoirs as Xiaoboli (‘1$14), and in the Record of the Western Regions as
Boluluo (435 #). In volume 221 of the New Tung History, it is named Bulu (%7 %). In the mid-seventh
century, the country split into Greater Bolor corresponding to present-day Bolor and Lesser Bolor to
the Gilgit area of northwest Pakistan. Greater Bolor fell under the control of Tibet, and Lesser Bolor
came under the control of the Tang dynasty. Owing to its location at the western boundary to Tang,
volume 141 of the New Tang History notes that with the 722 conquest of Lesser Bolor, this country
was now the Western Gate to Tang, and as such, it was imperative to defend it, since were it to be
lost, all the countries in the western region would fall into the hands of Tibet. This country fell under
Tang’s sway not long after Hyecho had passed through (Kuwayama, 141). The present-day area of
Gilgit is in the basin of the Gilgit and Hunza Rivers that both flow into the Indus. To the north is the
Tarim Basin, to the west, Afghanistan, to the east is Tibet and to the south, it connects with the Indus
River basin. Its location has allowed it to play a central role in the transportation across this region

since antiquity. The riverside city of Gilgit is the major city of the region.
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Road to Gilgit from Swat, Pakistan
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15.
Gandhara

I travelled for about one month to the northwest'** across the mountains
from Kashmir and arrived at Gandhara.””® The king and military are
all Turks, while the local people are comprised of Hu and also some

Brahmins.”” The nation was formerly under the control™® of the Kapisi

135 Looking at this region as it is today, it must be said that from Kashmir, one must go west to
Gandhara, not northwest. We might assume that perhaps because he could not travel to the west as
the crow flies, but rather along the set course of the day, that he went in this different direction and

expressed himself in this way.

136 Gandhara: in the Memoirs, this is transcribed as Jiantuoluo (35 %) and in the Record of the
Western Regions, as Jiantuoluo (1£5%3). This was one of the sixteen great kingdoms of ancient India
and appears at a very early date in India’s written history. When Xuanzang visited, it was a vassal
state of Kabul. The capital city was Purusapura. This area is now within the present-day Peshawar
Prefecture in Pakistan’s North-West Frontier Province, in the plains region of the lower reaches of
the Kabul River, a tributary of the Indus. From antiquity, this region was the site of great cultural
exchange between central and western Asia. Immigrants would pass through from the west to India
and head north to pass through the western regions of China and into the central plains. It served as
a key area in disseminating Buddhism and other Indian cultures that came from the east and then
from here were sent out to the rest of the world. In the fourth century BC, after the invasions of
Alexander the Great, the influence of Hellenism began to have a continuing effect. Beginning with
the Kushan dynasty of the first century AD, Gandharan Buddhist art came into being, a unique
combination of Indian and western art. This trend reached its peak during the reign of King Kaniska
in the second century AD. The Gandharan style of Buddhist images, stipas, and temples was
centered in Gandhara’s central Peshawar region, reaching out to Swat and beyond to surrounding
areas until they were widely distributed, so much so that even today numerous historical remains
can be found throughout the region. In the mid-fifth century, the region was occupied by the

Hephthalites and in the seventh century, conquered by the Turks.

137 Brahmana (2 71): translated into Chinese as jingring “pure behaviour” (#$#47), fanxing “pure
practice” (347), and fanzhi “student of sacred learning” (3£.&). Among the four main castes of India,
this is the highest, the class of monks and scholars. Said to be born from the mouth of Brahma, and
cast with the duty of maintaining ritual sacrifices, their appearance is supposed to be noble, upright,
and pure. The Laws of Manu classify the brahmin’s six duties accordingly: learn the Vedas, teach the

Vedas, do rituals for oneself, do rituals for others, give offerings, and receive offerings. It is not certain
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Street scene, Peshawar, Pakistan

king," and at that time, the father'® of the Turkic king arrived with a small

whether or not the Gandharan brahmins being spoken of here are indeed the upper-class brahmins
of India.

138 This statement about being under the control of a Kapisi king refers to a period of native rule
following the mid-sixth century fall of the Hephthalites, who had spread their power over a region
extending from Tokharistan to northwest India, upon an invasion by the West Turks. The newly-

risen Kapisi took under their control the area spreading from Kapisi to the western banks of the

Indus River and the Kabul River basin.

139 Kapisi: in the Memoirs, this country is called Jibin (%) and in the Record of the Western Regions,
it is referred to as fiabishi (¥ 3X). The native dynasty of Kapisi, the Khingial, usurped the throne
of the Kabul dynasty in the seventh century, and by the end of the seventh and into the eighth
century, Jibin referred to Kabul. In the mid-seventh century, Kapisi was paying tribute to Tang,
and was subordinate to the Governor-Generalship of Xiuxian (% #£4t5 /) under the Anxi Grand
Protectorate (see note 228, below). In 719, the Tang court bestowed a title on the Kapisi king, but
this was actually a Turkic title, the Qaradachi Tegin (% % i %X 4% ¥)). Following this bestowal, the use
of the title continued. It is said that in 738, when the Kapisi king Wusan Tegin Shah abdicated his
throne because of his advanced age and was succeeded by his son Fulin Jisuo (#h#k/ %), the move

was taken to the Tang court for approval, which was granted.

140 'The transcription has the term aye (FTIR), which means “father.” The king at the time of Hyecho'’s
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troop of cavalry and surrendered to him. When the Turkic forces eventually
grew stronger, the Turk killed the Kapisi king, declaring himself the new
king. In this way, the territory of Gandhara came to be under the rule of the
Turkish king.'"'

In the northern part of this country, everyone lives in [the mountains],'*
though they are barren, with neither trees nor grasses. Their clothes,
customs, language, and climate are all different from other places. They wear
a combination of woolen and fine-wool clothing, along with boots and
trousers. The land is suitable for barley and wheat, and there is no millet,
sorghum, or rice at all. Commoners eat primarily barley flour and bread.

Except for Kashmir, Greater and Lesser Bolor, and Yangtong, Gandhara

and the other countries of the Indian kingdoms, as well as Kunlun,'"

145

have no [grapes]," and [only]'* sugar cane instead. The Turkic king has

five [hundred]"* elephants, and countless sheep and horses. There are also

visit is presumed to be the founder of the Turkic royal line, Barha Tegin. On the other hand, aye
could be an abbreviation of ashina (FT%#R), and this could refer to Ashina Bandunili (I st AF A& &R %
#), king of Tocharia (Kuwayama, 118).

141 At this time, the Turkic empire was centred around the northwestern Afghanistan area of
Kunduz, and was in direct control of twenty-five states. This process of the Turks confronting the
Gandhara border did not take place when Hyecho was visiting. Rather, he was describing an event

that took place already in the late seventh century.
142 Tt is assumed that the character [ 1] was mistakenly omitted.

143 Kunlun (£4-H): there is both a Kunlun famous for the Kunlun Mountains in western China as
well as a Kunlun in the Southern Sea. Here, Hyecho is speaking of the western Kunlun. As it appears
in the “Tribute to Yu” chapter of Shangshu (#%1%), the Book of Documents, Kunlun refers to western

tribes. During the Han dynasty (i), the name Kunlun was given to the mountains south of Khotan.
144 The characters [ #k] are assumed here.
145 The characters [ 4] are assumed here.

146 Though the original text has the character % “five,” this is far too small a number to describe a
king’s possessions, and thus, if we compare with other countries, it seems reasonable to assume that
2% “five hundred” would be more likely and that the original was a mistake. Thus, Z is seen to be a
mistake for [ ZF].
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many camels, donkeys and mules. When trading' with the Hu in Chinese
territory, [five characters missing] you cannot go back. If you wish to go to the
south, the roads become treacherous and plundering bandits are many. To
the north there are many who are engaged in [evil]'* occupations, and in the
markets and stores there are many butcheries.

Though the king is a Turk, he reveres the Three Jewels deeply. The king,
queen, princes, and generals each build temples and give offerings to the
Three Jewels. Every year, the king holds two Great Assemblies'”® where he
donates things that he personally used and loved, including even his wife,
elephants, and horses. However, for his wife and elephants, he would order
the monks to set a price so that he could purchase them back again. Besides
these things, the monks would sell off the donated camels, horses, gold, silver,
clothing and furniture, and share the proceeds. The king is very different
from the Turkic king in the north. His children behave in the same way,
building monasteries, having feasts and assemblies, and giving donations.

The city rests on a hill on the northern banks overlooking the Indus

River.” A three-day walk to the west is Kaniska,"' a huge monastery where

147 “Trade” is used as a loose translation for the character xing ($2), which means “prosper, flourish.”

The use of the character here can be interpreted as “commerce and enterprise that create profit.”
148 The character (79) is assumed to be a mistake for [ &].

149 Great Assemblies (wuzhedazhai, #¥E X FF): in Buddhism, a grand celebration and gathering
aimed at sharing offerings. Wuzhe (#¥£) means “without distinction,” indicating an attitude that
accepts all equally, without discrimination. Zhai (%) means the vegetarian or abstinential meal that
monks and laity share; Reischauer translated it as “maigre feast” (E. O. Reischauer, Ennin’s Diary: the
Record of a Pilgrimage to China in Search of the Law, New York: Ronald Press Company, 1955, p.24).
According to Soothill (A4 Dictionary of Chinese Buddhist Terms, p.117), the Sanskrit Pasica-vdrsika
maha parisad (quinquennial great assembly) refers to an assembly for confession and exhortation,
held every every five years. In China, in 529, at Tongtai Monastery (I %&<) Emperor Wu of the
Liang dynasty began holding a number of “Great Celebrations without Distinction,” gathering the
four-fold community (W38 X &, monks, nuns, male and female householders). They were also held in

Korea up until the Joseon dynasty.

150 Indus River: this was translated into Chinese as Xintoudahe (38 Xi7T). Together with the

Ganges and Bramhaputra, the Indus flows through northwestern India and Pakistan. The name of



128 Il Memoirs of a Pilgrimage to the Five Indian Kingdoms

the Bodhisattvas Vasubandhu'® and Asanga' resided. Here there is a huge

India has its origin in this river’s name. Starting on the northern slopes of the Kailash Mountains in
southwestern Tibet, it flows for some 1,100 km, first to the northwest, then turning to the southwest,
crossing through northern Kashmir and the mountains of Ladakh, flowing the length of Pakistan
and into the Arabian Sea. It is 3,180 km long and has a total drainage area of approximately 1,165,000
km?. In its middle stretches, it combines five rivers together, and this fact is what leads to the name
Punjab, which literally means, “land of five rivers.” Around 2500 BC, this river was the cradle of the
Indus civilization. Following this, beginning with the first settlements of Iranians coming from the
northwest, continuing through the campaigns of Alexander the Great, and up until the present day

war in Afghanistan, this region has continuously served as a stage for war and invasion.

151 Kaniska: the name of a monastery founded by King Kaniska. This is recorded as Genuoge (&3
) in the Memoirs and as Jianisejia (2 I & 42) in the Record of the Western Regions. King Kaniska is
thought to have been the third king of the Kushana dynasty, founded by the Yuezhi (X A X/). From
the Punjab region, this large nation extended its rule into the Pamirs and Parthia. They opened
extensive foreign relations, sending envoys as far as Rome, and with its abundant economy, they aided
the flowering of Gandharan Buddhist art, fusing eastern and western culture. As a great supporter
of Buddhism, they founded monasteries and stupas, and gathered some 500 monks in Kashmir who
then compiled the Abhidharma-mahavibhasa-$astra. Second only to King Asoka in terms of his
Buddhist faith, King Kaniska made great contributions to the growth of Buddhism. After occupying
the Hindu Kush region of northern India, he vigorously promoted cultural exchanges between
India and China and helped create the environment by which Buddhism could spread from India
to China. It is said that the very first transmission of Buddhism to China came about through the
spread of Buddhist ideas from Yuezhi envoys to China in the mid-first century BC. Great monks
born in Yuezhi, such as Lokaksema and Zhigian, were often present in China and served to build the
foundation of Chinese Buddhism.

152 Vasubandhu (X #): Xuanzang rendered his name as Shiqin (##), but Hyecho used the earlier
form, Tiangin (X#). He is considered as one of the founders of the Yogacara school of Indian
Mahiyana Buddhism. A native of fourth or fifth century Gandhara, he was the second son of the
Brahmin Kausika family that served as national priests. Together with his older brother Asanga,
he originally ordained within the Sarvastivada school, but was converted by his brother to the
Sautrantika school of the Mahayana. Previously, he had attacked the Mahayana and said it was not
the teaching of the Buddha, but later, through the teachings of his brother, he awakened to the truth
of the Mahayana teachings, and paved the foundation for the Yogacara school. His main texts include
the Abhidharma Storehouse Treatise (I Foik JE{&-6-3%) in 30 fascicles, the Commentary to the Summary
of the Great Vebicle (¥ X Fzm %) in 15 fascicles, the Dasabhimikasitra-sastra in 12 fascicles (348
w), Treatise on the Sutra of Adamantine Transcendent Wisdom (& B35 K 5 F 183%), Guangbai lun (F&
&), Treatise on Buddha Nature (%Ve3w), Thirty Verses on the Vijiiapti-matra Treatise (= "3z 47),
Treatise on the Sitra of Limitless Life (# ¥ #1842 %4 %), and many others.
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stapa that constantly gives off light. Both the stapa and monastery were built
a long time ago by the former king, Kaniska, hence it bears his name.'**

To the southeast of the city some [character missing] Ii is the place
where in a past life as King Sibi,"® the Buddha saved a pigeon. There are
monasteries and monks present here now. In the mountains to the southeast
of the city, the sites where the Buddha offered his eyes,'* his head,"’

153 Asanga (# #4): The brother of Vasubandhu, he was among the founders of the Yogacara school of
Indian Mahayana Buddhism. Originally ordained within the Sarvastivada school, he was not satisfied
with the enlightenment brought by Hinayana meditation on emptiness («\3&%=#). Legend states
that he received teachings on the Mahayana meditation on emptiness from Maitreya Bodhisattva
after using his magical powers to ascend to Tusita Heaven. Following this, he continued to venture
to Tusita Heaven often, where he received the deepest teachings of the Mahayana, in works such as
the Discourse on the Stages of Concentration Practice (3i#m#hi¥b3), and then returned to transmit these
teachings to the people of the world. His main works include the Treatise on the Diamond Sitra (4
Al 3550), the Shunzhonglun VBV ), Compendium of the Great Vehicle (¥ X ), Treatise on the
Great Vebicle Abhidharma (X T ik B 53R, the Exposition of the Arya Teachings (BA%5 % 33k 48),

and others.

154 In the Record of the Western Regions, Xuanzang also introduces this temple as being founded by
King Kaniska. In his section on Gandhara, he notes the famous Great Kaniska stipa (recorded as
the Quelifutu 4 #:i¥ 18, the remains of which have been excavated in the outskirts of Peshawar in
present-day Shah-ji-ki-Dheri, together with a reliquary holding the remains of King Kaniska) and
notes the presence of the Kaniska monastery to the west (T 2087.51.880 b15). In addition, differing
from Hyecho, Xuanzang notes the historical importance of the monastery, informing that it served as
the site of Paréva’s chambers, where Vasubandhu wrote the Abhidharmakosa-bhasya, and also where

Katyayaniputra wrote the Vibhasa-éastra.

155 King Sibi (Pt E): the name of a king who often appears in the literature of ancient India, and
was made famous by a jataka tale (story from one of the Buddha’s past lives). It is said that one day,
as the king watched a hawk try to hunt down a pigeon, the pigeon descended and took refuge in the
king’s armpit, upon which the king offered his own flesh to the hawk in exchange for the pigeon’s
life. At this point, the pigeon revealed himself as Agni and the hawk turned into Indra, informing
the king that they had been testing his compassion. This story also appears in the Xianyujing (%8
#2) and the Pusabenxingjing (%1% 47 4£), among others. The story of King Sibi also appears in the
Biography of Faxian (7%224%), and it notes that a stapa was built on this site and that it stands as one
of the four great stapas of India. In the Record of the Western Regions, the same account is recorded,

with the only difference being that the location is said to be in Uddiyana.

15 This refers to another story from the Jatakamala, in which King Sudhira (842 %, “The Sharp-
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and allowed the five yaksas to eat'® are all located here.”™ Each place has

eyed King”) offered his own eyes to restore the sight of a blind brahmin. Because King Sudhira was
famous for his generosity, the brahmin had been sent to ask for the king’s eyes as a stratagem by
a minister of a neighbouring kingdom, whose sovereign was afraid that Sudhira’s superior troops
were about to invade his kingdom. Sudhira granted the boon, and in the end, his own eyesight, as
well as that of the brahmin, was restored, and was even clearer than before. The story appears in
the Xianjujing (5% %42, vol. 6, no. 32 BB EIR 34 5) as well as in the Sitra of the Collection of the
Original Acts of the Buddha (#4474 4%), among others, and is depicted, together with the story of
King Sibi and the pigeon (see previous note) and the story of King Candraprabha (see following
note) on the north wall of Cave 275 at Mogao, Dunhuang. Xuanzang’s Record of the Western Regions

places this event near the Kaniska monastery in Gandhara.

157 Another of the jataka tales has the Buddha sacrificing his own head when he was Candraprabha,
“the Moonlight King.” As King Candraprabha, he ruled Bhadrasila with skill, but the neighbouring
king, Bhimasena was very jealous of this and sent a brahmin to ask for his head. Candraprabha
answered this request by saying that he had already given his head as an offering 999 times in past
lives, and that if he offered his head once more, that would make one thousand. He thus offered his
head up voluntarily. This story appears in the Xianyujing (%% 4%, vol. 6, no. 31 Ak £ 4k %), the
Pusabenxingjing (¥ A #42), and elsewhere. Xuanzang’s Record of the Western Regions and Faxian's

Record of Buddhist Countries record the location of this event as Taxila.

158 'This is a past-life story told by the Buddha concerning himself and the five ascetics, including
Kaundinya, who were present at the “first turning of the wheel,” or First Sermon. A long time ago,
there was a king named Maitribala. Through the constant practising of the “ten kinds of wholesome
behaviour” (-+-&) his people and even the “hungry ghosts” of his realm lived in tranquillity. However,
there were five yaksa who roamed the terrain in search of people’s blood. Owing to the people’s
diligent practice of the ten wholesome behaviours, the yaksa were unable to prey on them. As a result,
they faced starvation, and went to the king asking him for a way to assuage their hunger. The king
cut his own body in five places, allowing the yaksa to drink his fresh blood. The Buddha revealed that
King Maitribala was himself in a past life, and that the five yaksa were his five disciples present at the
turning of the wheel. This story appears in the Xianyujing (vol. 2, no. 13 #& 7 £ fr3&.%) as well as the
Pusabenshengmanlun (35 A £ % %). Xuanzang’s Record of Buddhist Kingdoms records this location as
being near Mungali in Uddiyana.

159 Hyecho places all four of these important locations from the jataka stories within Gandhara.
However, Xuanzang places the stories of the eye and head sacrifices in Gandhara, and the story of
King Sibi and the five yaksas in Uddiyana. Given that the Gandhara area during King Kaniska’s time
was the centre of Buddhist art, as well as the centre of the widely expanding world of Mahayana
Buddhism and the Mahayana scriptures, we can see that many people of the period were creating
oral histories to link their locations with stories related to the Buddha. Another example of this

would be the story about the Buddha’s footprint left in stone, a buddhapadi or paduka (14/% %5 see
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monasteries and monks and offerings are given to this day. Both Mahayana

and Hinayana are practised here.

X ERREE G —AFE, EEKE RERER WLTRK, ALY,
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Anna Maria Quagliotti, Buddbapadas, Kamakura: Institute of the Silk Road Studies, 1998), said to
be in Uddiyana. What these stories show was that different places, even if they had no direct relation
to the Buddha in his actual life, could form a direct connection with him by linking themselves to
his actions in a past life. As such, we can see how this region was affected by the spirit of being at the

center of the Buddhist world.
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16.
Uddiyana

Travelling for three days through the mountains due north from Gandhara,
I arrived at Wuchang, which the native people call Uddiyana.'® The king is
extremely reverential towards the Three Jewels. Commoners and village folk
make generous donations to the monasteries, giving away a large share to
them. They leave a small share for their own use at home and make offerings
of food and clothing.

Ceremonies and offerings are given daily, as a matter of course. There
are numerous monasteries and monks, who slightly exceed the number of
lay people. Only the Mahayana is practised here. The clothing, food, and
customs as like those in Gandhara but the language is a bit different. The
land produces an abundance of camels, mules, goats, horses, fine-wool cloth,

and the like. The weather is very cold.

160 Uddiyana: in the Memoirs, this is written as Wuchang (%) and in the Record of the Western
Regions, as Wuzhangna (&HAR). Centred around the Swat River in northern Pakistan, this country
was located in the present-day region of Swat. Within the cultural area of Gandhara, around
Peshawar to the south, there was extensive development of Buddhist monastery architecture and
Buddhist images, such that many of their remains can be seen to this day. Successive generations
of travel journals spoke of the flourishing Buddhist culture here, but by the time of Xuanzang,
he notes that it seemed to have already entered a period of gradual decline. Nevertheless, he also
mentioned that there were people here skilled in mantras, informing us of the presence of esoteric
Buddhism, and that five Hinayana schools of the Vinaya had come to be taught there. Hyecho
speaks of a flourishing Buddhist faith and practice here, informing us that by his time, Buddhism’s
full rehabilitation had taken place. We also know that by the time of Hyecho’s visit, this region had
already received titles from the Tang dynasty. According to Chapter 964 of the Cefu Yuangui (#t
J§7L4R), in 720, around the time of Hyecho’s visit, envoys had been sent to the kings of Uddiyana,
Khuttal (), and Kuwi (184), and they had been invested with titles from the Tang court. As
these three countries fell within western China, China’s boundary was approaching that of Arabia,
and thus this diplomacy was meant to lure them away from Arabia, and to promote their having
more intimate relations with Tang. However, according to a record from 745, we know that these

conditions changed when the king of Kapisi usurped the throne in Uddiyana.
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Panoramic view of Swat, Pakistan
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17,
Kuwi

From Uddiyana, traveling fifteen days across the mountains to the northeast,
I arrived at Kuwi.' The people here refer to their land as Samaraja.' The
king here also reveres the Three Jewels and there are monasteries and monks.
The clothing and language is similar to Uddiyana and they wear fine-wool

shirts and trousers. There are also many goats and horses.

A B RBRAN LT AR, MR, KA TS EBERE. L ERHE
=, ATAG RASE HREBMM, ARG F FAFBFL,

161 Kuwi: in the Memoirs, this is written as Juwei (#145), in the Record of the Western Regions it was
Shangmi (%), and in the Tang History, Juwei, ({&4%). It was located in the area between the Chitral
region of northern Pakistan by the upper waters of the Kunar River and Mastuj (Kuwayama, 128).
Located to the west of Uddiyana, in present-day Swat, this direction differs from Hyecho’s record
that he travelled fifteen days to the northeast.

162 Shemoheraja (/& # % M): though it is difficult to verify definitively, this is understood to be

Samaraja, the fortress city of Sama.
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18.
Lampaka

From Gandhara, I again entered the mountains and travelled for seven days
to the west until I arrived at Lampaka.'® There is no king here, but there is
a great chief. They are under the authority of Gandhara. Their clothing and
language is similar to Gandhara. There are monks and monasteries and they

revere the Three Jewels. They practise the Mahayana.

SRR BERGITNLLE, 2FRE. WB&ET ARKELE, NBEKEEMT
BORESE, SERERAM. RAFAME BEZF TR

163 Lampika: in the Memoirs this is written Lanbo (37%) and in the Record of the Western Regions, as
Lanbo (3%7%). The kingdom is assumed to have been located in the Laghman region of northeastern
present-day Afghanistan, near Kabul, around the middle reaches of the Kabul River (Kuwayama,
129). It connects to Gandhara across the Khyber Pass. Xuanzang said it was a place with the
Himalayas behind it, and snowless mountains on its other three sides, yet it is actually quite a
distance from the Himalayas. This comment brings into relief the relative importance of the Kabul

region at this time, and suggests that Lampaka too had also grown quite large.
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19,
Kapisi

From Lampaka, I entered the mountains again and travelled [west]'® for
eight days until arriving at Kapist.'® This country is also under the authority
of the king of Gandhara. During the summer, the king comes here to spend
time in a cool place, and then in the winter, he lives in Gandhara to be where
it is warm.'® It is warm in winter in Gandhara and there is no snow, while in
Kapisi the snow piles up and it gets quite cold.

The natives of this land are Hu, while the king and the military are
Turks.'” The clothing, food, and language are almost the same as in

Tokhara,'® with only slight differences. Both men and women wear fine-

164 The manuscript has (), thought to be a scribal error for the character [ ®].

165 Kapisi: this was transcribed as Jibin (%) in the Memoirs, and Jiabishi (% 2X) in the Record
of the Western Regions. Outside of Xuanzang’s use of Jiabishi and a few other exceptions, this area
has always been recorded as Jibin (% H), and that name was not thought to mean Kabul. In the
end of the seventh century and into the eighth, Jibin did refer to the Kabul region, but this is only
due to the fact that the native Kapisi Khingal dynasty had usurped the Kabul dynasty. Among this
kingdom’s cities that have remained to this day, there is Bagram, and also the old castle walls and
Buddhist relics in the Bala Hisar area on the outskirts of present day Kabul. Such places confirm that

region as the likely location of this kingdom (Kuwayama, 130).

166 According to Xuanzang, the Gandhara king spent each season in a different place, spending
fall and spring in Gandhara, summer in various Indian countries, and winter in Kapisi (T 2087.
51.873¢27-29).

167 Though Kapisi was within the realm of the Hu (#), given that they were governed by Gandhara,
the Kapisi king was none other than the Gandhara king and the Gandhara king at that time was
a Turk.

168 Tokhara: transcribed as Tubuoluo (vt X %) in the Memoirs, and Dubuoluo (#%+%), in the Record of
the Western Regions, this area falls within the wide area of most of present-day northern Afghanistan.
When seen in broad terms, it can be split up into lower Tokharistan (to the south of the Amu Darya
River and to the west of Balkh) and upper Tokharistan (east of Balkh and north of the Hindu Kush).
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wool shirts and trousers along with boots, with no distinction between the
sexes. Men shave their beards and cut their hair while women let their hair
grow long. There are camels, donkeys, mules, sheep and horses here, along
with fine-wool cloth, grapes, barley, wheat, and turmeric.'®

The people are most reverent of the Three Jewels and there are many
monasteries and monks. Every commoner’s household contributes to the
founding of temples and gives offerings to the Three Jewels. In the big
city, there is a monastery called Sahis."” Preserved here are relics of the
Buddha, including a curl of his hair'”' and some bone'”? sarira. The king, his
functionaries, and the common people give offerings every day. The Hinayana
is practised here. The people here live in the mountains as well, but on the

peak there is no vegetation. It is as if a fire had burned everything away.

160 Turmeric (ywjinxiang, # &%), a type of ginger: turmeric plants or perfume made from turmeric.
There is also a record in the second volume of Record of the Western Regions about the sprinkling of

turmeric perfume.

170 Sahis Temple (3% % +): among the many Buddhist ruins that exist all over present day Kabul, many

sites such as Tepe Khazana could be candidates for the location of this temple (Kuwayama, 132).

171 Curl of hair (Juofa, %% ): Hyecho referred to this as /uoji (%), and it is thought to mean the
hairstyle of the Buddha, in small coils curling to the right. This compares to the term rouji (H%), or
usnisa-siraskata that refers to the topknot-like protuberance of the Buddha’s head. This roui is said
to be the result of diligent spiritual practice and having enlightened sentient beings and is taken as a
symbol of nobility. Luafa or rouji are considered to be among the 32 major and 80 minor marks of a

great being.

172 These are thought to be the actual bones of the Buddha. According to Record of the Western
Regions, Xuanzang notes that the “temple of the previous king” has in it a piece of the Buddha’s skull,
said to be about an inch wide, white on top, with the holes for hair roots clearly visible. There is also
said to be a lock of the Buddha’s hair, dark blue, coiled to the right, and set upon the head like a
turban. When all piled up, it was half an inch, and when all rolled out, a foot. (T 2087.51.875a16-18.
HmdE R A — ok, TREE L Al RIBE—H, @R T, Lex G, FILo0N. LAk, % EHH,
kA&, 31k Rk, BT +T). What Hyecho speaks of here is thought to refer to the appearance

described by Xuanzang, of the skull together with the hair coiled upon it like a turban.
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20.
Zabulistan

Going west from Kapisi for seven days, [I arrived]"”? in Zabulistan."* The
people here refer to their land as Shehuluosatana.'”” The natives are Hu and
the king and military are Turks. The king is the nephew of the king of Kabul.
He led a village and soldiers to come live [here]'’® and is now subservient to
no other nation, not even to his uncle.

Though the king and chiefs are Turks, they are extremely reverent of
the Three Jewels, and there are many monasteries and temples where the

]177

Mabhayana is practised. There is a [Turkic chief]'”” named Satakgan who

gives vast amounts of gold and silver as alms, an amount said to be even
more than that of the king himself. The clothing, customs, and natural

resources are similar to Kapisi, but the language is very different.

173 From the editing marks, the characters (£t H) in the manuscript are clearly mistakes for [t 8 £]

“after seven days, I arrived.”

174 Zabulistan: written as Xieyu (#80) in the Memoirs and as Cagjuja (##E°L) in the Record of the
Western Regions. In the New Tung History, it is written that during the period of Empress Wu, this
area’s name was corrected and transcribed as Xieyu (#41#2). It is thought to have been located in the
present-day region between Kandahar and Ghazni, located in the southern part of Afghanistan,
southwest of Kabul, in the state of Zabol. If we take this place as the location for this country, when
Hyecho says that he went west from Kapisi and went for seven days, it must be that he began by

going west but then turned south.

175 Shehuluosatana (73 2 B 467F): this seems to be the general noun used to refer to Sahristan
(in the Persian), the capital of Zabulistan. It is presumed to be a transliteration of the name for the

region of Jaghari (Kuwayama, 139). Sthana (satana, i #27F) means “region” or “country.”
176 Editing marks show that the characters (3t74) are a transposition of [#+3t].

177 The characters (X % J&) are assumed to be a transposition of [ % & X].
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Bamiyan

From Zabulistan, I travelled north for seven days until I arrived in
Bamiyan."”® The king is of the Hu, and the country is not subject to any
other nation. The military is strong and large, and none of the surrounding
countries dare attack them. For clothing, they wear die (cotton or fine-wool)
shirts, furs, wool garments, and the like. The resources here include sheep,
horses, zhan (wool), and an abundance of grapes. The weather here is very
snowy and cold. Most people live in the mountains. The king, chiefs, and
commoners all greatly revere the Three Jewels. There are many monasteries
and monks and both Mahayana and Hinayana are practised. The men cut
their hair and shave their beards as they do in Zabulistan and elsewhere.
While the customs here are more or less the same as in Kapisi, there are

many differences. Their language is different from that of other places.

SACHEAE LAT-L R, £/L5|H, IR FBHE, KHIERS FERFRR.
REBHVEERAVFTR LA FHRAZE, LR LAFTEE
S0l TRAEABMF, KK, LFRE, AT R RE LB B, TRt
TARE. ABRKXS, 5REMN, NER S ELEE FRHE.

178 Bamiyan: written as Fanyin (4231) in the Memoirs, and as Fanyanna (3477R) in the Record of the
Western Regions. This country rose in the latter half of the sixth century, when the northern region
of Tokharistan had been weakened by the invasion of the Western Goktiirk. It was located in the
area of modern-day northeast Afghanistan, on the western side of the Hindu Kush range, between
Kabul and Tokahar. When Xuanzang visited, he said that there were two stone Buddha statues
there, approximately 100 and 150 feet in height. They stood until 2001, when they were blown up by
the Taliban.
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22,
Tokhara

From Bamiyan I travelled for twenty days to the north, arriving at the city
where the king of Tokhara resides.'”” The city’s name is Bactra.'® Currently,
they are under the subjugation of the Arab army."® Having faced their

179 Tokhara: in the Memoirs, this is transcribed as Tuhuoluo (vt X %) and in Record of the Western
Regions as Dubuoluo (#%3E). It is located in the region spreading from northern Afghanistan to
Tajikistan and Uzbekistan, in the northern reaches of the Amu Darya. Its name first appears in
records about Bactria of the second century BC. From the first century BC until the fourth century,
it was ruled by the Kushan dynasty. In the fifth and sixth century, it was ruled by the Hephthalites.
In the seventh century, it was ruled by the Turks and became a subjugated land of the Arabs. They
maintained relations with China during the Tang dynasty, and the Tang History has a collection of
information about Tuhuoluo. In the Chinese records, it was also introduced in records of the three-
branched road that extended to the Mediterranean Sea, where it was noted that in crossing the
“Southern Silk Road,” one passed through Wakhan, Tokhara, and Bamiyan. In the Record of the
Western Regions, Tokhara was said to be divided into 27 different countries, with Pamir in the east,
Persia in the west, the Hindu Kush to the south, and the “Iron Gates” to the north. It was said to
span 3000 /i from east to west and 1000 /i from north to south. Based in the Kunduz region, its

power was said to extend from northern Afghanistan to Tajikistan, controlling some 25 states.

180 Bactra: this is written as Fudiye (#4&3F) in the Memoirs, and as Fube (#4v8) in the Record of the
Western Regions. This name seems to refer to the capital of Tokhara, called Lanshicheng (# K3%), and
corresponds to the present-day city of Balkh in northern Afghanistan. It might also be a common
noun referring to the castle-city where the king resided (Kuwayama, 147). Bactria was founded by
Greeks in the third century BC, and conquered by the Yuezhi in the second century BC upon which
the country came to be known as Daxia (X &) and its capital, Bactra (Balkh).

181 'The eastern advance of the Arab-Muslim army began in 651 AD when the army of Abd Allah
ibn Amir, the Governor of Basra, advanced on Khorasan and completed the invasion as far as Balkh.
Subsequently, rebellions against Arab control and counterattacks went back and forth a number of
times. In 704, Qutayba, who came to be known as the “Conqueror of Central Asia,” was despatched
east and proceeded to conquer lower Tokharistan (to the south of the Amu Darya River and to
the west of Balkh), Bukhara, upper Tokharistan (east of Balkh and north of the Hindu Kush),
Samarkand, Ferghina, and others. In 705 he became the governor of Khorasan. In 715, Qutayba

was executed by the new caliph, Suleiman, and the Arabs continued to control most of the region;
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repression,'® the king moved one month’s distance to the east and now
resides in Badakhshan.'® As such, it is clear to see that the country is under
the control of the Arabs.

The language is different from many other countries."® Though it shares
some similarities to the language in Kapid, it is mostly different. They wear
clothes made from fur, fine-wool, and the like, but as for outer garments,
from the king above to the common folk below, everybody wears fur. The
land has plenty of camels, mules, sheep, and horses, as well as wool cloth and
grapes. As for food, they only like bread. The climate is very cold, and in the
winter there is a lot of frost and snow.

'The king, chiefs, and commoners are all very reverent of the Three Jewels.
There are many monasteries and monks and they practise the Hinayana.
Though they eat meat,' onions, and scallions,'® they do not practise
heterodox religions. Men shave and cut their hair, and women grow their

hair long. There are many mountains here.

in 730, Junayd was installed as the governor of Khorasan. The countries subjugated to the Arabs
were burdened with excessive taxes and levies, and as a result, they called upon the Tang dynasty
for assistance. In 751, the battle of Talas, between the Arabs and the Tang army led by General
Kosonji, a native of Koryd, resulted in a victory for the Muslim army, an event that turned out to be
a definitive opportunity for the Islamization of the entire region. Hyecho’s visit took place during the

period between the caliphates of Qutayba and Junayd.
182 The three characters (# E4%) seem to have been repeated and are deleted.

183 Badakhshan: this is written as Puteshan (#4%:1) in the Memoirs, and as Boduochuangna ($55%£)
#R) in the Record of the Western Regions. This is a long, narrow bit of land located in the far reaches
of present-day northeastern Afghanistan, butting up against the border of Tajikistan in the modern
state of Badakhshan. There are mines for gold, silver, rubies, and other precious jewels, with many

wealthy people and merchants clustered here.

184 The Bactrian language was the written language of Tokhara, used over a wide area, from the

southern Hindu Kush, to the northern Amu Darya, to Sogd (Kuwayama, 153-154).
185 The character () is assumed to be a mistake for [ A].

186 The character () is assumed to be a mistake for [3£].
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23,
Persia

From Tokhara I travelled west for one month and arrived in Persia.'” A
long time ago, the king of this country ruled over the Arabs. The Arabs
raised camels for the king. However, a revolution erupted, the king of Persia
was killed, and an Arab became king. Now, the entire country has been
taken over by the Arabs. For clothing, they wear loose cotton shirts. They
cut their hair and shave their beards. As for food, they eat exclusively meat
and bread. Even though there is rice, they grind it up to make bread. The
land produces camels, sheep, mules, and horses, [and] produces very large

donkeys, cotton cloth and precious gems.'® Their language is distinct and

187 Persia: this was written in the Memoirs as Bosi (%7) and in the Record of the Western Regions, as
Bolasi (% #17). While this name generally refers to Persia of the Sassanid Empire, with its fall to
Arabia in 651, by Hyecho’s time the empire no longer existed. According to Islamic geographical
records, it is a thirty-day march from Tokharistan to Nishapur (a city in the Razavi Khorasan state
in northeast Iran). Nishapur is the westernmost of the four major cities of Khorasin the others being
Balkh, Merv, and Herat. Hyecho’s account of taking one month to arrive in Persia is thus in line
with this calculation. Some scholars, however, are of the opinion that the name Persia comes from
the Persian word Fars and refers to the region of the same name in modern-day Iran: if that were
so, the trip on foot would have to have taken two months instead of one (see Kuwayama, 155-156).
The one-month travel plan recorded by Hyecho would bring one to Nishapur in Khorasan, but
in the following record, Hyecho describes Arabia as being ten days’ journey to the north, into the
mountains. (Kuwayama, 155-156). In the second century BC, Persia founded Parthia, and with the
advance into the western regions of China, began exchanges with them. The Parthian An Shigao (%
%) and other monks like him played a major role in the early period of Buddhism’s spread across
Asia. In the second century AD, the Sassanid dynasty, successor to Parthia, took up a continuous

exchange with China.

188 Ed. note: gaodalii literally means “over-sized donkeys” but rather than “very large donkeys, cotton
cloth and precious gems” it appears to me that the phrase could be understood as a whole: “precious
diebu (#75, fine-wool cloth) from gaodali” (the meaning of this last word is still unexplained, but the
material might be that obtained from the fine under fur of cashmere goats). The word chu, “produces”

occurs twice, without a conjunction, so there may be some corruption of the text at this point. In
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different from other countries. It is said that the people’s character is suited
tor commerce and they are continuously sailing from the west sea down to
the south sea, as far as Simhala,'® where they obtain all sorts of treasures. As

a result, that land is said to produce many treasures. They also obtain gold

191

from Kunlunguo," sail to'' Chinese lands and on to Guangzhou'* where

they buy plain and patterned silk fabrics, silk thread, and cotton. In their
own land, they produce good fine cotton. The people here like to hunt, serve
Heaven, and know nothing of the Buddhadharma.

ek K BB GAT—H, ZHME. W EAERE, RERKMEXIRE, AE
BRI E, BB E, RASE, WK EE REFLHAY, THE.
RORHEN, BERR R, TREAESRAA. LM BB E S RS KBRS FTY. 55
B, REGRE. EHAME, R FARE, FAANGE, wETEREEY,
BT B = B K. e 4 BIREe, TAAER, BEEN, REHHGZA.
THBIFm R BAE KL FR, TEME

other entries, where dicbu is identified as a product or an item of clothing in regions with especially
cold climates, I have substituted “fine-wool cloth” instead of the draft translation of “cotton”. See note
58, above; also note 209, below; and Edward Schafer’s comments on “earth-born sheep,” the term
employed to describe cotton when the Chinese first encountered the material, in the Tang dynasty
(Schafer, Golden Peaches of Samarkand, p.75). RW

189 Simhala (Shizi #7-F): Sinhala dvipa: “the prince’s island”, the island of Ceylon, refers to present
day Sri Lanka. The island is recorded as having pearl beds in the sea, ruby and sapphire mines in the

mountains, and many other precious resources such as aloe wood, gold, and jewels.

19 Kunlunguo (.4 B): besides Kunlun-shan (£4-h), a famous mountain in the western region (see
note 145), there is a Kunlun in the South Seas. Here, Hyecho is speaking of the islands. The name
is thought to refer to the present-day Con Son Island in the southeast region of the Mekong Delta
(Kuwayama, 158). The name began as a reference to the black-skinned people living here, then to
any people with black skin and tightly-curled hair. It went even further to refer to all black people
living in the South Seas. This name was not only used for an ethnicity, but also for a region and a
sea. Following this origin, from the Three Kingdoms period on, Chinese called black slaves from the
South Seas Kunlunnu ($L44).

191" Direct relations between Persia and Guangzhou began in the Tang dynasty. In the Guangzhou
tonghai yidao (J& M8 i %38), written by the Chinese geographer Jia Dan (& ¥, 730-805), the time
and distance involved in travelling by sea, through thirty-three different locations on the way, is

recorded in detail as being a one-hundred-day trip (Chéng, 355).
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24,
Arabia

From Persia, I walked for ten days in the mountains and arrived in Arabia.'”
The king [does not reside] in his own land'** and lives instead in the Lesser
Byzantine Empire'® because he intends to conquer it. He resides on a
mountainous island which is nothing more than a stable, but he does so in
order to take over the land.

Here there are camels, mules, sheep, horses, cotton fabrics, blankets, and
also precious stones. For clothing, they wear loose cotton shirts, and another
cotton garment over that, as an outer garment. The king and commoners

all wear the same clothes. Women also wear loose shirts. Men cut their

192 Guangzhou (& #1): the capital of present-day Guangdong Provice in China, it is the largest
commercial city in the Huanan region. International commerce began here from as early as the Han,
and in the Tang and Song dynasties it experienced rapid development and took up trade with such
far-away regions as Persia and Arabia. This was also the departure site for monks on pilgrimage to
India leaving the mainland on the sea route to India. It is assumed that Hyecho also began his sea

voyage here.

193 At this time, Arabia was at the end of the Umayyad dynasty, under the rule of Hisham ibn
Abd al-Malik (724-743) (see Kim, 143). With Damascus as its capital, the dynasty dispatched a
governor-general to each region. Though Hyecho said that after walking north for ten days he was
still within Persia, given that by this time Persia had already fallen to the Arabs, he seems to have
been referring to his leaving the former region of Persia. As a result, it is difficult to determine exactly

what region Hyecho refers to when he speaks of Arabia.
194 Editing marks show that the characters ({£7F) are a transposition of [ F4£].

195 Lesser Byzantine Empire () #E5E): in the Tang History, it is written as Fulin (¥R, Hhik, #
K, ##K), using many different characters. Using the Chinese characters often used in reference to
From/Hrom, the word in Iranian for “Rome,” it refers to the East Roman Empire, or the Byzantine
Empire. If Greater Byzantium refers to the area of the main settlement of Eastern Rome, the Lesser
Byzantine Empire would then refer to the region of Asia Minor. This would fall within modern
Syria, centred around Damascus. In the seventh century, the centre of the Arab world moved from
Medina to Kufa, and in the second half of the century, during the Ummayyad dynasty, Damascus was
the capital.
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hair but let their beards grow, [and women]'”® leave their hair loose. When
eating, there is no distinction between nobles and commoners. They eat food
together from the same plate using their hands, spoons, and chopsticks.
They are extremely fond of hunting: what appears particularly ill-bred, is
that they say the greatest happiness comes only when you eat what you have
killed with your own hands. They serve Heaven'”” and know nothing of the
Buddha dharma. According to the law of the land, there is no custom of

doing prostrations.

SAEEATE AT RN, EXRER. R EME]AR, Lé/ b HhEERAEL, BT
RRE. BB G, RAARE, AR LR EER ALY FAR
M. RAE@BEA, 4L —BA, L& LR, ERERRIR, —F&&5), LA
TEREAY. BATEALR, [KAJEZ. 22o&MER, LR—amng, Tl
AR RARE, ZAFAMR, FEEE BATA FX, R85 BEEA%
Fixd,

19% Editing marks show that the characters (AZ) are a transposition of [%Al].

197 In saying that the Persians “worship Heaven,” this means that they are Zoroastrians. Rendered
as Baihuojiao (7 X%k, Fire-worshipping belief) or Xianjiao (#%%%) in Chinese, Zoroastrianism
originated in the seventh century with the prophet Zarathustra (called Zoroaster in Greek). Its
adherents believe in the benevolent god Ahura Mazda, under whose blessings and protection people
struggle with the evil god, Angra Mainyu, ultimately receiving a final judgement. During the period
of the Achaemenid dynasty, centred in the area of present-day northeastern Iran, the religion spread
from Afghanistan to Persia. Later, during the Sassanid Persian dynasty, Zoroastrianism became the
state religion and developed rapidly. The name Baibuojio, meaning “religion of fire worship,” stems

from the practice of bowing in front of altars where believers burn their offerings and incense.
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25.
Byzantine Empire

To the northwest of Lesser Byzantine Empire, near the seaside, is the
Byzantine Empire." The king of this nation has a powerful and large
military force, and thus, they are subordinate to no other nation. Though the
Arabs have tried to invade many times, they could not succeed. The invasions
of the Turks have failed as well. There are many treasures here, and camels,
mules, sheep, horses, and cotton fabrics are all very abundant. The clothing is

like that of Persia and Arabia, but their language is different.

BB B Bk, PR KIBEEE. WEXBHIRS, TBHRE. K EHET#
THF, RBAZITTAR. L3R, LR BBEF BHEA S, REL5EMKZM
L, TF &R AR

198 Byzantine Empire: Dafulin (X#E&) refers to the Eastern Roman empire, namely the Byzantine
Empire. With its capital in present-day Istanbul, this dynasty lasted for more than 1000 years, from
the fourth to the fifteenth century. With Greece and Turkey at its center, it came to occupy a wide
expanse of land, and based on its special geopolitical significance, was an intersection between the
eastern culture of Asia Minor, the Catholic culture of medieval Europe, and the ancient Roman
Empire. In constant contact with Turks, Arab Muslims, the Sassanid Persians, the Steppe nomads,
and Slavs, it developed as a very pluralistic empire, its role linked to the commercial power of the Silk

Road and the Mediterranean Sea.
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26.
Hu Nations

To the east of the Arabs, all the countries are part of the Hu nations,"
namely Bukhara,*® Kabadhan,*' Kish,** Tashkent,’” Penjikent,** and

199 Huguo (¥1B): this is the oasis city-state of Sogd, located in the Transoxiana region, the area
between the two rivers originating from the Aral Sea, the Amu Darya and the Syr Darya rivers,
and excluding Tashkent. When spoken of in the context of the “Hu peoples” (¥AA) of Gandhara,
Bamiyan, Kashmir, this refers to the general usage of “Hu,” but the term Huguo refers specifically to

only the Sogd region (Takao Moriyasu, gp.cit.).

200 Bukhara (% 8): in the Memoirs this is recorded as Anguo (4%8), and in the Record of the Western
Regions, it is written as Bube (#°5). It was located in present-day Boxoro in Uzbekistan. Occupying
the lower reaches of the Zeravshan River, it developed as a commercial area centred around the
monasteries built on the land created by the collection of dirt and sand from the Zeravshan. It was
among the important oasis countries set up along the length of the Silk Road. The name Bukhara
originates from the Sanskrit word for monastery, vibira. In the first half of the seventh century, they
sent envoys in exchange with the Tang dynasty, but in 708, after the invasion of the Arabs, their

language and religion were Islamicized.

201 Kabadhan: in the Memoirs, this is recorded as Caoguo (§8), and in the Record of the Western
Regions, as Jiebudana ()47 *27F). In the Tang dynasty, it was separated into East, Central, and West
Caoguo. Kabudhan was Central Caoguo (¥ &) (Kuwayama, 163). East Caoguo corresponded to
Usrashana (4234 #) £ H) and West Caoguo was Ishtikhan (Z/KJR3K).

202 Kish: in the Memoirs, this is recorded as Shiguo (¥.B), and in the Record of the Western Regions,
as fieshuangna (7% 47F). This country was located at the southern portion of the Kaska-rud River,
bordering Penjikent to the north and Tokhara to the south. The annals of the Daye period of the Sui
dynasty (605-617) record the beginning of friendly relations with China and that the monarch at
that time had even been invested with a title from the Sui court. The “Iron Gates” (4F7) on Kish’s
eastern boundary stand as the gate that all travellers had to pass through going south from Central
Asia to India. The name refers to the barrier created by the iron-coloured stones that stand as
obstacles on the steep mountain path. They are near the Darband area, between the Uzbek cities of

Samarkand and Termez.

203 Tashkent: in the Memoirs this is written as Shiluoguo (%52 H), and in the Record of the Western
Regions, as Zheshi (#7). It is assumed that this was an expression used for Shiguo (£8). In the Sui
History (Fi %), the family name of this country’s king is said to be s4i (%), and his given name, Nie (i£).

Zbeshi is assumed to be a combination of these two (see Chong, 378). They maintained relations with



26.Hu Nations 151

Samarkand.*” Though each of these lands is ruled by its own king, they all
fall under the rule of the Arabs.”” The lands of each country are limited
and their militaries small, thus they are unable to defend themselves. The
lands here produce camels, mules, sheep, horses, and cotton fabrics. The
people wear cotton shirts and trousers as well as furs. Their languages are all

different from other countries.

Sui and Tang, and their king even received a title from the Tang court. Now the present-day capital
of Uzbekistan, it is an oasis, jutting up to the Chirchik River, a tributary of the Syr Darya. Its name

means “city of stone” in Uzbeki.

204 Penjikent: in the Memoirs, this is written as Miguo (A ®), and in the Record of the Western Regions,
as Mimohe (34 ). Mimohe, or Mimo (i R), as it is written in the Tang History, is a transliteration
of Maimargh, and Mi (k) is its abbreviation. Located south of Samarkand, it lies next to the
Zeravshan River. They had relations with Sui and Tang, and the Suishu has a record of an assessment

made of that region.

205 Samarkand: in the Memoirs, this is written as Kangguo (JEH), and in the Record of the Western
Regions as Samojian (##3E). The storied city of Samarkand, founded contemporary with Rome and
Babylon, was the largest city of the Sogdian region and is now a city in Uzbekistan. Located in the
Sogdian region to the west of the Pamir Plateau and the Tianshan Mountains, surrounded by the
Iranian Plateau and the Caspian Sea, it is in the land between the Amu Darya and the Syr Darya,
two rivers flowing into the Aral Sea. This area corresponds almost exactly to a region of present-
day Uzbekistan and Tajikistan. From the sixth to seventh century onwards, the Sogdians, an Iranian
people, began using their own alphabet and, owing to their location on the crossroads of the Silk
Road and their profession as long-distance traders, amassed great wealth. From the Northern Zhou
(557-581) onwards, they had extensive relations with China, especially at the beginning of the Tang
dynasty, from 624 until 650, during which time they had 35 recorded exchanges. In addition, several
tombs of high-ranking Sogdians with the official title of sabao (B 4%) have recently been excavated in
China (Yang Xiaoneng, Chinese Archacology in the Twentieth Century, New Haven and London: Yale
University Press, vol. 2, p. 368). During the Tang reign of Gaozong (650-655), the Kangfu Dudufu
“Kangfu commandery” (&4 /it) was established, and King Varkhuman was even named as
dudu “Area Commander” (4¢°§). The “Ambassadors’ Painting” on the ancient palace walls in Afrasiab
depicts envoys from Tang accompanied by two Goguryeo (or Silla) envoys, showing that this region

had relations with Korea as well.

206 The eastern advance of the Arab-Muslim army began in 651, when Abdullah ibn Aamir’s army
invaded the area from Khorasan to Balkh. Following this, there was a period of numerous rebellions
to Arab control and re-conquest, until in 704 Qutayba, the governor of Khorasan, conquered
Tokharistan, Samarkand, Ferghana, and others. The information Hyecho imparts to us here speaks to

the circumstances of that period.
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In addition, these six nations all fall under the sway of Zoroastrianism,*”
and they do not know about the Buddhadharma.””® Only in Samarkand is
there but one monastery and one monk, though even he neither understands
nor reveres the dharma. The people of the Hu nations all cut their hair and
shave and they prefer to wear white cotton caps.”” One exceedingly bad
custom is the practice of consanguineous marriage, with men marrying
their mother or their sisters. In Persia as well, mothers are taken as wives.
In Tokhara as well as in Kapisi, Bimiyan, and Zabulistan, two, three, five or
even ten brothers are jointly married to just one wife. Marriages between one
man and one woman are not permitted, as there is a fear that such behaviour

will bring downfall to a household’s livelihood.
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207 See note 197.

208 Though Hyecho says here that the five nations were ignorant of Buddhism, his record
immediately following notes that there is a temple in Samarkand, informing us that Buddhism
certainly exists here. From the earliest period of Buddhism’s transmission to China, Samarkand
born translator-monks such as Samghavarman (#1§#") made immense contributions. In this record
here, except for the comment in question, he seems to be speaking about the fact that in the five Hu

countries, Zoroastrianism and other religions had more believers than Buddhism.
209 White cotton caps: The fabric spoken of here is baidie (&%), also known as baidiebu (G187, G

#77), a type of fabric made from the fibre of the caomian “herbaceous cotton” (¥£4%) (Min Gil-Ja, “A
study of ‘Baikchup-po,”” Education Review 7 [1998]: 79-98).
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27.
Ferghana

A bit to the east of Samarkand is the country of Ferghana.”'® They have two
kings. The huge Amu Darya®"" flows through the centre of the nation to the
west. On the southern side of the river is one king, a subject of the Arabs.*'
On the northern side of the river is another king, subject of the Turks. The
products of the land here include many camels, mules, sheep, horses, and
cotton fabric. As for their clothing, they wear fur coats and cotton clothes.
Their food consists mainly of bread and barley meal. Their language is
unique, quite distinct from those of other countries. Knowing nothing of the

Buddhadharma, there are neither monasteries nor monks.

210 Ferghana: in the Memoirs, this is spelled Bakena (3% #}), and in the Record of the Western
Regions, as Buban (¥ #%). Surrounded to the north, south and east by mountain ranges, the region
is a basin through which flows the Syr Darya. It was located in what are now Ferghana province in
Uzbekistan and the Sughd province of Tajikistan. From very early on, this was a key area of east-
west communication developed by Iranian farming culture. It was in the Han dynasty of the second
century BC when Zhang Qian first brought information about this country back to China, referring
to it as Daewan (X %2). They paid tribute and sent envoys to Tang, and in return, received investiture

for their king. There was also a dudufu “area commandery” established within this region.

211 Amu Darya (4 X): originating in the plateaus of Central Asia, this river flows to the Aral Sea
for some 2,540 km, making it the longest river in the region. Amu is Persian for “madness” (£ &),
and darya means “river,” thus its name means “mad river.” It separates present-day Afghanistan and
Uzbekistan. But the river that flows through the heart of Ferghana and off to the west is not the
Amu Darya, but rather the Syr Darya (£ #77). Hyecho must have confused the names of these two
rivers. The ancient name of the Syr Darya was Jaxartes, and has been translated and spoken of using
the name Zhenzhuhe “Pearl River” (& 2k 7).

212 In the eighth century, this region saw the complicated hodgepodge of power struggles between the
Arabs, Turks and Tang dyansty. Beginning in 721, the Arab and Ferghana armies clashed, and in 724,
control of the land south of the Syr Darya came under Arab control and that to the north remained
with the Turks. In 727, the Turkic Khagan Sulu (##%) invaded from his northern base southward,
taking over Samarkand and expanding his power all the way to the Amu Darya (Kuwayama, 173).
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28
Khuttal

To the east of Ferghana there is a country called Khuttal.*”® The king is of
Turkish origin and the people are comprised of half Turks and half Hu. The
products of this land include camels, mules, sheep, horses, donkeys, grapes,
cotton fabric, woolen rugs, and the like. They wear clothes of cotton and fur
coats. As for their language, they speak a mix of Tokharian, Turkish, and a
native tongue. The king, chiefs, and common people revere and have faith in
the Three Jewels, and there are both monasteries and monks. They practice
the Hinayana. They are under the control of the Arabs. Though it is known
by other countries as a nation unto itself, in actuality, it is similar in size to
a large Chinese province. The men®'* cut their hair and shave their beards,

while the women grow their hair long.

KB RERA—E, LA B WE LR R BRAER, wLrad FRAFER £
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213 Khuttan: in the Memoirs, this is recorded as Guduo (‘R 7%), and in the Record of the Western Regions,
as Keduoluo (3774 %). It was located in the northern upper reaches of the Amu Darya, in a stretch of
land enveloped between the Vakhsh and Pani rivers, in the present-day Khatlon region around the
city of Kulob. With great pasturelands in its hills and canyons, it is noted in the Tang History as being
famous for the horses raised there. They sent envoys and tribute to Tang and from them received an

investiture for their king and the establishment of a dudufu.

214 The character % is assumed to be a mistake for [ A].
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29.
Turks

In the region north of the Hu Nations, ranging to the north sea in the north,
to the western sea in the west and to China in the east, there is the territory
inhabited by the Turks. These people do not know the Buddhadharma and
have neither monasteries nor monks. They wear cotton shirts and fur coats
and they eat meat. There are neither cities nor permanent abodes. Instead,
they pitch tents and use them as their homes, carrying them along as they
move about, following the course of the waters and grasses. The men all
cut their hair and shave, and the women grow their hair long. The language
differs from those of other countries. They are fond of killing and cannot
distinguish between good and evil. The land produces many camels, mules,

sheep, horses, and the like.

SAAR A, L2, HEHE, REER, TIARRBAERL F
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30.
Wakhan

Moving east for seven days’'® from Tokhara, I arrived at the city’'® where the
king of Wakhan®'" resides. When I finally arrived from Tokhara, I met’™® a
Chinese envoy who was on his way to a foreign land.”® I penned a simple

five-character quatrain in four rhymes.

215 From Tokhara to Wakhan, the distance of at least 1500 / was seen to be a thirty-day march. Thus,
Hyecho’s record of a seven-day journey presents a problem. As a result, it has been suggested that the
characters for “seven days”in the transcription (- H) may be a scribal error for [+ H], meaning “twenty

days” (see Kuwayama, 176).

216 Hyecho does not mention the name of the city where the Wakhan king lives. The Record of the
Western Regions locates the king in the city of Huntuoduo (%% %), the modern city of Khandut. The
New Tang History locates the capital much further west, in Saijia chengsheng (2% %), modern day
Ishkasim. Leaving Tokhara, Hyecho went though Ishkasim and onwards to Khandut.

217 Wakhin: in the Memoirs, it was recorded as Humi (¥1%), and in the Record of the Western Regions,
as Damoxitiediguo (3% /& &8k ), with its capital Huntuoduo (%%2%). During the Xianqing reign
of Tang (B, 656-660), it was called Niaofeizhou (% #¢M). It is a long, narrow country following
the valley of the Wakhin Darya, on the upper reaches of the Amu Darya (Kuwayama, 176). In
Badakhshan Province of present-day northeastern Afghanistan, it juts out between Tajikistan and
Pakistan, atop the Pamir Plateau. Its geography made it an area of key strategic importance, and from
ancient times onward, it has been invaded by many different powers. At the time of Hyecho’s visit,
the powers of Tang, Tibet, and Arabia had surrounded the country and were locked in competition.

Sometime earlier, the Turks had also been there.

218 It is assumed that the Chinese envoy that Hycho meets here is on a “courtesy return visit” dalishi
(%4#24%) to a foreign country that had paid a visit to the Chinese royal court ruchao (N#4). This is
assumed to be so, given that though there are many Chinese historical records on investitures (- 34%),
none of them provide examples comparable to the activity here. In the time of Hyecho's travels, from
724 to 727, there were four countries that sent envoys in this direction on the way to visit the royal
court in China, namely, Persia, Arabia, Tokhara and Shighnin, and it is assumed the envoy was going

to one of these (Kuwayama, 178).

219 The character used in the original (%) referred generally to the “western regions” (%) along

with the west-central boundary regions in particular.
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You lament how far it is to the frontier in the west

My sadness is for the long road east.

'The road is rough, snow on the ridges so deep,

the valleys rugged, where bandits swarm and creep.

The cliffs so stark, they startle even the birds as they fly,
people crossing the dizzy bridges, almost too difficult to try.
Though I have never cried once in all my years,

today I shed a stream of a thousand tears.

To capture my mood on a snowy winter day in Tokhara, I wrote another

quatrain:

Mounds of frigid snow freeze on top of ice,

the bitter winds can crack the earth, they are so fierce.
The sea freezes clean, smooth as an altar;

the cliffs are eaten away by frigid river water.

Even the falls** are frozen at the Dragon Gate,

and the wells are thick with ice coiled like snakes.

221

Carrying fire, I sing as I climb the earth to its ends.
How will I be able to cross the Pamir highlands?
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220 The character (¥%) in the manuscript is assumed to be a mistake for [#].

221 The character (#%) in the manuscript is assumed to be a mistake for [#%].
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The troops of the king of Wakhan are weak and not able to defend their
land. Therefore, they have accepted the rule of the Arabs, offering a yearly
tribute of 3000 rolls of silk.””” The king lives in a valley in a narrow place,””’
and many of his people are poor. As for their clothes, they wear fur jackets
and woolen shirts, while the king wears silk and cotton. For food, they eat
only bread and barley meal. The land here is very cold, more severe than in
other lands. The language is also different from elsewhere. Though there are
sheep and cattle here, they are very small. There are also horses and mules.
There are temples and monks here, and they practise the Hinayana. The king,
chiefs, and common people are all devoted to the Buddha and do not follow
heterodox teachings. Thus, there are no other religions in this country. Men
cut their hair and shave, and women grow their hair long. Though the people

. . . 224
live in the mountains, there are no trees or grasses there.
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222 Here, silk does not refer to the raw material, but rather to its function as currency. In China, silk
was woven to a standard width and length, so rolls of woven silk could be relied upon to have the

same value.

223 As Wakhan is situated in the narrow ravines of the east-west flowing Oxus River, there is sparse
habitable land. Xuanzang’s Record of the Western Regions recorded that it was 1500 to 1600 /i east to

west, and ranging from 4 to 5 /i north to south, getting as narrow as 1 /i at its narrowest.

224 The character (7K) in the transcription is assumed to be a mistake for [ K]. In the entry for Lesser
Bolor as well, there is the expression: “from long ago, there have been neither trees nor any kind of

grass.”
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31,
Shighnan

In the mountain region north of Wakhan, there are nine Shighnan
countries.”” Each of the nine kings is in command of his own army. One of

these kings is subordinate to Wakhan and the rest are independent, subject to

226

no other land. Recently, two kings™” of this region who live in caves, submitted

to China and have continuously””’ sent envoys to the Anxi Daduhufu.”*®

Only the kings and chiefs wear fine-wool clothes and furs, while the
commoners wear leather and wool coats. The temperature here is frigid and
they live in snow covered mountains, unlike people in other lands. There are
also sheep, horses, cattle, and donkeys. The language is distinct and differs
from those of other nations. The king regularly sends two or three hundred

225 Shighnan: in the Memoirs, this is recorded as Shini (), and in the Record of the Western Regions,
as Shigini (F % J2). North of the Pamir River, on the southwest slopes of the Pamir Plateau, this
region corresponds to the entirety of the modern day Tajikistan region of Shughnon. Volume 221
of the New Tung History says that, “while at first they centred around Kurghan (7F3&), they later
spread to the mountain valleys. There are five main valleys, a chief manages each personally, and they
call themselves five shini (3%[).” In addition, it states that in the valleys of the Pamir River they do
not use the term “king” and that they follow the custom of living in caves. Though Hyecho mentions

nine separate countries here, the Chinese historical records list just five.

226 'This refers to two places in Shighnan recorded in the aforementioned volume of the New Tuang

History where people were living in caves.

227 From the context, the character (#) “ceasing” in the transcription must naturally be [ R]# “not
ceasing.”

228 The Anxi (“Pacifying the West”) Grand Protectorate, Anxi Dadubufu (%% XA ) was
established by Tang at a key western strategic location in Kucha. According to the Cefuyuangui (#
JiF 7L4), at that time, three envoys were sent from Shighnin to China, in 724, 725, and 727. See also
note 240, below.
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men to the Pamir Plateau’ where they raid merchants and envoys. But
having got the silks they pile them up in a warehouse, letting them rot away,
without unrolling them to make clothes. The Buddhadharma is unknown

here in Shighnan.
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229 Pamir Plateau: in the Memoirs, this is recorded as Dabomichuan (X4&% ), and in the Record of
the Western Regions as Bomiluochuan (%3¢ % )). These names referred to the Pamir River, a jiang (1),
as opposed to a chuan (J11), flowing to the northern area of Wakhan, and now forming the border
with Tajikistan. Its name also refers to the great plains that comprise its banks, known as the Great

Pamir plains, as well as the plains to the east, known as Little Pamir plains.
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32,
Congling Garrison

Moving on fifteen days to the east from Wakhan, I crossed the Pamir
River”® and immediately arrived at the Congling Garrison.””' This town is
under Chinese control with Chinese troops on guard. The land here used to
be the territory of former King Feixing,”*” but after his rebellion, he fled to
Tibet, but then surrendered, and now none of his people are here. Foreigners

refer to this land as Tashkurghan,” but in Chinese, it is called Congling.

230 The Pamir Plateau of Central Asia is located on some of the highest mountain land on earth.
Located at the intersection of the Tianshan, Karakoram, Kunlun, and Hindu Kush mountains, it
is comprised of more than ten crowded mountain ranges with peaks rising over 5000 m. It is also
known by its Chinese name of Congling (#44). The major part of the plateau is located in the
eastern Tajikistan state of Gorno Badakhshan. Its eastern portion is in China’s Xinjiang Uyghur
Autonomous Region and its southwestern portion rests in Kyrgyzstan, Afghanistan, and Pakistan.
The highest peak in the east is the 7719 m high Kongur Tagh, located in Kashi, China. The highest
peak in the west is the 7495 m high Ismoil Somoni Peak, known until 1998 as Communism Peak,
in Tajikistan.

21 Congling Garrison: in the Memoirs, it is recorded as Conglingzhen (%414), and in the Record of
the Western Regions, as Congling. This was the garrison (zhen, 4%) established in the Pamir Plateau of
Tashkurghan, translated as Congling in Chinese. As Tang stationed troops around its border regions,
jun (%) were placed in larger regions, shouzhuo (SF#2), cheng (3%) and zhen (4%) in smaller regions,
and do (i) that encompassed all of these. (New Tang History, vol. 50). Built during the Kaiyuan
period (B 7U) (713-741), a fortified settlement was established at the boundary of the Anxi region in

the Pamir Plateau in order to protect the western boundary regions of Tang.

232 Feixing (3 £): the Fei family name (3£ K) is famous for the oasis city-state dynasty of Kashgar
(Kuwayama, 183). Tashkurgan sometimes saw people from Kashgar rise to the throne (noted in the
Tang History and in Tongdian, the Encyclopaedic History of Institutions). Feixing is thought to be part
of the Fei family of the Kashgar capital.

233 Tashkurgan: recorded in the Memoirs as Jiefantan (B#38) and in the Record of the Western
Regions as Qicpantuo (¥ %€). It is located at the western border of the Xinjiang Uygur Autonomous

Region. When coming to China from the west, you pass the Pamir Plateau, which spreads from the
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Pamir Plateau, China
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Wakhan region to the Tarim Basin, and on the way to the nandao (#if), the Southern Silk Road,
you must pass through this region. As a result, it became well known from an early period. It is

situated in the Sar-i Kol valley (Kuwayama, 184).
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33.
Kashgar

Walking on from Congling, after one month I arrived at Kashgar.* Outside
of the country, it is referred to as Kashgiri.”** This region is also controlled
by Chinese troops.”*® There are both monasteries and monks here and they
practise the Hinayana.”’ They eat meat, onions, scallions and the like.”*® The

natives wear cotton clothes.

234 Kashgar: recorded in the Memoirs as Shule ($%¥)), in the Record of the Western Regions as Qiasha
(#%i)), and in the Tang History as Shule (5.%h). It is an oasis city in the northwestern portion of the
Xinjiang Uygur Autonomous Region. Its present-day name is Kashi. Beginning in the Han dynasty,
it was considered as one of thirty-six countries in the western region. It is located in the northwest of
the Taklamakan desert, at the foot of the Tianshan range. It developed greatly as a key point in east-
west communications as the crossroads of the northern and southern routes through the Taklamakan.
It is also the present-day starting point of the Karakorum highway, a road that crosses the Khunjerab

pass on the Pakistan border and continues on to Islamabad.

235 Kashgiri (finff&##): although the entry for Kashgar is recorded under the name Shule (%.%)),
and the sound of the name Kashgiri does not match, Hyecho's record is said to be of much worth in
the information it provides in being the first to transmit the pronunciation of this area’s name. In Zhe

Sounds and Meanings of the Scriptures, it was transcribed as Jiashijili (22 #f4E5%).

236 Shouzhuo (F#%), the characters used here, can be defined as “to defend.” But in the context of the
military affairs at that time, it was also used as a name for the outposts established in smaller districts,

similar to cheng and zhen in note 231.

237 Xuanzang’s Record of the Western Regions notes that there were several hundred monasteries here,
with some ten thousands of followers of the Hinayana, practising in the Sarvastivada school.

238 The reference to their eating meat, onion, and scallions, foods among the wuxincai (£3F3%),
the “five pungents,” indicates that they are Hinayana practitioners. The wuxincai are the five types
of spicy vegetables that if eaten regularly, raise your yang energy and if eaten every day, will arouse
anger. Buddhists are not supposed to eat them because even though doing so may be in accord with
the scriptures, it was said that the heavenly sages dislike their smells, and so they should be kept at

a distance.
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Mor Stipa, Kashgar, China
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34,
Kucha

Moving on further east from Kashgar, I walked for one month, arriving
at Kucha.”® Because this is the Anxi Grand Protectorate,”® a great many
Chinese troops and horses are stationed here. There are many monks and
monasteries here’' and they practise the Hinayana.’” They eat meat, onions,

scallions and such. The Chinese monks practise the Mahayana.

239 Kucha: recorded as Guizi (3£%%) in the Memoirs and as Quzhi (& ) in Record of the Western
Regions. It was a country and city on the northern edge of the Taklamakan desert, in the present-
day Xinjiang Uyghur Autonomous Region. Both appear in the Chinese historical records beginning
in the first and second centuries BC. It was one of the nine large countries counted among the 36
countries of the western region in the Han period. Located in the centre of the western regions,
China’s interest in that area made this city a constant focus of their interest. In the reign of Mingdi
(58-75) of the Eastern Han, Kucha was occupied and the dubufu (Protectorate) of the Western
Regions (%3 AR 2% f) was established, however, an independent kingdom was founded soon after. In
the early Qin period as well, they maintained contact with China, and the son of the royal family of
Kucha was even invited to come to China. His name was Kumarajiva (% /& #t). He was responsible
for a huge portion of the translation of key Buddhist sutras into Chinese and contributed greatly to
the foundation of Chinese Buddhism.

240 Anxi Grand Protectorate: to defend the frontiers of the western regions, the Anxi Dadubufu (see
note 228, above) was constantly on the move. The course of its establishment went as such: in 640,
after the destruction of the Qu (#/&) family’s Gaochangguo (% & B), their capital Gaochang (% &
was renamed Xizhou (%) and the Anxiduhufu was established. In 648, it was moved to Kucha; in
651 it was moved back to Xizhou; and in 658 again re-established in Kucha. In 670, with the entry
of Tibet into the western regions, the dubufi moved again to Xizhou; and in 692, it moved back
to Kucha. Following this, it remained in Kucha until the rebellion of An Lushan (%3 L) in 755.
Therefore, at the time when Hyecho arrived in 727, we know that the Anxi Dadubufi was indeed in
Kucha (Kuwayama, 187). Tang maintained six Protectorates at Andong (%3R), Anxi (%), Annan
(%), Anbei (%4b), Shanyu (¥F), and Beiting (JL).

241 We know of this existence of Buddhism in Kucha based on Sanskrit manuscripts excavated in the

northern Taklamakan desert. Of 730 manuscripts, nearly half are related to Kuchean Buddhism.

22 In the Record of the Western Regions, Xuanzang reports that there were around one hundred
monasteries and some 5000 disciples practising in the Sarvastivada school (32— %1/ %) of

the Hinayana.
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Caves, Kizil, China
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35,
Khotan

Some 2000 /** to the south of the Anxi Dadubufu, there is the country of
Khotan.”* There are many Chinese troops stationed there, as well. There
are many monasteries and monks and they practise the Mahayana.** These
monks abstain from eating meat.**

From here eastward, all the land is Tang territory. Everyone knows this

situation and nothing more needs be said about it.

243 Khotan is located on the opposite side of the Taklamakan desert from Kucha, and thus travelling
from one to the other is extremely difficult. Hyecho did not arrive here directly from Kucha, but

rather recorded this travel information based on what he had heard.

244 Khotan: recorded as Yutian (TH) in the Memoirs, and as Jusadana (7 2.7F) in the Record of
the Western Regions. This is a city, now named Hetian, located at a key point on the southern edge
of the Taklamakan desert, in the present-day Xinjiang Uygur Autonomous Region. As a source of
jade much revered by the Chinese, the city has long been well known. Khotan was dominated by the
quickly expanding power of Yarkand (#7%) in the later portion of the early Han, but before long,
they again became independent, defeating Yarkand, and subjugating thirteen countries between Niya
(&7ft) and Kashgar. Khotan and the kingdom of Shanshan (-4 8) together became the two major
countries on the southern route of the western regions. In the third century, around the time China’s
influence began to decline, it flourished owing to the east-west commerce, and was one of the five
great nations of the Tarim Basin, with a 